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PANDIT NILAKANTHA DAS AS AN ARCHITECT
OF ORISSA PROVINCE

Prof. Dr. Shreeram Chandra Dash

Pandit Nilakantha Das is one of those who are regarded as architects of the Province of
Orissa. Utkal Gouraba Madhusudan Das and Utkalmani Pandit Gopabandhu Das the mentor of
Nilakantha are the foremost among them. In a letter to Pandit Gopabandhu, Madhusudan
expressed a.desire that Gopabandhu should live long and complete the unfinished task of
Madhusudan for the creation of a separate Orissa Province and its subsequent growth and
development. Unfortunately Gopabandhu died earlier on June, 17, 1928 whereas Madhusudan
died six years thereafter on February, 4, 1934. Madhusudan had at least the satisfaction of
knowing before his death that the British Government decided to make Orissa a separate province
and he was himself appointed as a member of the Orissa Administration Committee under the
Chairmanship of Sir John Austin Hubback later to become the first Governor of Orissa to prepare
the blue-print for the new province but his death deprived him of the opportunity of completing
the process of formation of the province of Orissa which was created on April, 1, 1936. The
premature demise of Pandit Gopabandhu at the young age of 51 led to the thrusting of the
responsibility of carrying his legacy as given to him by Madhusudan on Nilakantha and after
Madhusudan's death Nilakantha played a distinguished role in carving out the new province and
developing it after its creation. '

Nilakantha's life can be divided into a number of well-marked stages, namely : (a) His early
life and formation of the group of Panchasakhas or five friends, (b) His role as an educationalist
both as the Headmaster of Sakhigopal Groveschoo!l and Professor of comparative literature of
Calcutta University, (¢) His participation in India’'s freedom movement both as a follower of
Gopabandhu and as President of Orissa Provincial Congress Committee, (d) His role as a
Legislator as a member of the Central Legislative Assembly and Orissa Legislative Assembly
including his role as the Speaker of Orissa Assembly and (e) His activity for Nation building. In each
one of these phase of his life Nilakantha carried on his activities simultaneously for the creation
and growth of the province before and after independence of the Country.

Nilakantha as a student of.Puri Zilla School had the first contact with Madhusudan in 1904.
The first session of Utkal Sammilani (Utkal Union Conference) was held in December, 1903 at
Idgha, Cuttack and soon thereafter Madhusudan travelled in different parts of the Onya-speaking
tracts to spread the message of the Sammilani. In that connection there was a meeting in
Jagannathballav, Puri addressed by Madhusudan in which he spread the message of Swadeshi.
He is reported to have said "Orissa is rich in raw materials but the people are poor on account of
their unwillingness or incapacity to establish industries. Creation of the separate province of
Orissa must be accompanied by industrialisation to remove proverty. Unless the youngmen make
a resolve to use only Swadeshi goods, industries can never develop and Orissa when created will
not be a viable province." It is significant that Swadeshi movement started in Bengal in 1905 after
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partition of Bengal and Gandhiji upheld the Swadeshi ideal in 1921. Madhusudan anticipated it as
early asin 1904.

Gopabandhu the leader of the Panchasakhas was instrumental in the establishment of
the Satyabadi Grove School (Bana Vidyalay) in 1909. Nilakantha was appointed as the
Headmaster of the School. Acharya Harihar Das who was the Mathematics teacher of Peary Mohan
Academy, Cuttack joineq the school thereafter. Pandit Godavaris Mishra and Pandit Krupasindhu
Mishra after obtaining their Master's Degree in Economics and Philosophy respectively rejected all
offers of higher service and joined as teachers of the school on a mere pittance of Rs. 30-00 only
per month as all of them had signed a pledge with Pandit Gopabandhu as members of the
Universal Education League planned by him on the model of the Deccan Education Society to
build up a group of volunteers to develop education among the poor Oriyas. These are the
Panchasakhas or the five friends. Except Acharya Harihar the other three friends were holders of
M. A. Degrees of Calcutta University .and Pandit Gopabandhu was a lawyer. As the freedom
movement of the country had not spread through the nook and corner of India and the Congress
remained as a liberal organization asking for concessions from the British Government through
resolutions passed in annual conferences, Gopabandhu imbued other friends with Patriotism but
only in the local sphere. All the friends joined Utkal Sammilani under the leadership of
Gopabandhu who was the second most important leader of the amalgamation movement and
when in December, 1920 in the Chakradharpur Session of the Utkal Union Conference,
Gopabandhu wound up the Sammilani and flung himseilf into the main stream of the freedom
movement, Nilakantha followed his mentor.

In 1917 there was a session of the Utkal Union Conference at Cuttack. The volunteer
Corps organised by Madhusudan had differences with him for which he requested Braja Sundar
Das of Mukura fame and Gopabandhu to go to Satyabadi and send a band of volunteers from the
school at Sakhigopal to help him. On receiving this message a number of teachers including
Nilakantha and Godavaris and about 60 students immediately left for Cuttack to help Madhusudan
in organizing the Conference. They were posted at the gates to admit delegates on production of
tickets issued by the organisers. It is stated by Nilakantha in his autobiography that the volunteers
scrupulously followed the instructions of Madhusudan and when Swavab Kabi Gangadhar Meher
came to the gate without a ticket, he was prevented from entering into the arena. it is only when a
ticket was brought for him and Gopabandhu reached the gate and introduced Gangadhar Meher
to the students he was allowed entry. This sense of discipline of the volunteers impressed
Madhusudan to such an extent that he congratulated the Headmaster and said "Nilakantha, your
boys are fine". This is the first direct participation of Nilakantha in the Utkal Union Conference.

Orissa passed through several vicissitudes of history and the Oriya-speaking tracts were
dispersed among the then provinces of Bengal, Madras and Central Province and Berar. The aim
of the Utkal Union Conference was to amalgamate these tracts under one common administration.
The idea of a separate province was far from the mind of the leaders. When partition of Bengal was
annulled in 1912 Bihar and Orissa became a separate province and Orissa became one of the five
Commissioners’ Divisions and remained as a part of the province. Calcutta the headquarters of
erstwhile Bengal of which Orissa was a part was nearer to Cuttack whereas Patna the headquarters
of the new province was tar distant and there was no direct railway communication between
Cuttack and Patna. One had to go to Patna through Howrah. In the report prepared by E.S.
Montagu the Secretary of State for India and Lord Chelmsford the Viceroy of India in 1917
popularly known as M.C. report to recommend constitutional development of the country, there
was a proposal to create a Sub-Province of Orissa and this was very much resented by the
Sammilani leaders. In the early days of the Sammilani when the demand was for amalgamation
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under a common administration Gopabandhu stood for amalgamation under the Government of
Central Province and Berar whereas Madhusudan was advocating amalgamation under the
Government of Bengal. None of these two alternatives was implemented; on the contrary Orissa
was amalgamated as a division with four Commissioner's Divisions of Patna, Tirhut with
headquarters at Muzatfarpur, Bhagalpur and Chhotnagpur with headquarters at Ranchi and when
the proposal was mooted that it would be a sub-province in Bihar and Orissa the leaders were
aghast; Sensing their resentment Lord Curzon who as the Viceroy was responsible for the
partition of Bengal supporting the claims of the Oriyas for a separate province on ethnic, linguistic,
religious and cultural grounds said in the House of Lords, "The reasonable claims of the Oriyas

are being ignored as they are a non-agitating people”. The idea of a sub-province on account of
this opposition was abandoned by the British Government.

There was lateral Progress in other directions. In 1917 Sachhidananda Sinha who later
become the protem President of the Constituent Assembly on 9th December, 1946 moved a
resolution in the Central Assembly for creation of a separate province of Orissa. In the Nagpur
session of the Indian National Congress in December, 1920 Gopabandhu moved a resolution with
the support of Mahatma Gandhi for creation of linguistic provinces and when this resolution 'vas
passed it was agreed that though Orissa was territorially a part of Bihar and Orissa province, there
will be a separate Orissa Provincial Congress Committee different from Bihar Provincial Congress
Committee and the districts of Singhbhum in Chhotnagpur Division and Ganjam in Madras
Presidency will be under the Orissa Provincial Congress Committee. This was an indirect
admission of the fact that Orissa deserved to be a separate province. On return from Nagpur a
session of the Utkal Union Conference was held at Chakradharpur in Singhbhum district on 31st
December, 1920 under the Presidentship of Jagabandhu Singh, Advocate, Puri and an intimate
friend of Gopabandhu and a resolution was adopted there to the effect that as the Congress had
agreed to the creation of Orissa as a linguistic province and Gandhiji has converted his Khilafat
movement of 1920 into the non-co-operation movement from 1921, the Sammilani should be
wound up and the leaders should participate in the National movement, Nilakantha was then a
Protessor of Calcutta University. He resigned from the Universily and as an erstwhile leader of the
Sammilani responded to the call of Gopabandhu, joined the non-co-operation movement and
courted imprisonment.

In 1921 Bihar and Orissa which was a Lt. Governor's Province from 1912 was upgraded to
the status of a Governor's Province under the Government of India Act, 1919, Lord Sinha a
Bengali and a friend and colleague of Madhusudan from their days in the Bengal Legislative
Council became the first Governor of the upgraded Province. On the request of Lord Sinha,
Madhusudan became a Minister of the Government of Bihar and Orissa holding the Portfolio of
local Self-government. Sir Rajendranarayan Bhanja Deo the Raja Bahadur of Kanika also joined the
Government as an Executive Councillor in charge of Finance. Under the leadership ot
Madhusudan and the Raja Bahadur of Kanika a resolution was moved in the Bihar and Orissa
Legislative Council demanding a separate Province for Orissa. Thus the foundation was laid for
the separate Province in which the Satyabadi group of politicians played no mean role.

Noticing the tempo of the Oriya movement the Government of India appointed a sub-
committee consisting of Sir Cyrill Philip the Commissioner of Orissa Division and A.C. Dutf a
Commissioner of Madras to consult local opinion of Ganjam, Jeypore and Parlakhemundi and
recommend if these areas should be included therein it and when the separate Orissa province is
created. The Committee submitted a favourable recommendation but the Government of Madras
was strongly opposed to it. In the Kakinada session of the Congress Pandit Nilakantha Das moved
a resolution in December, 1923 on the question of incldsion of the Southern areas with Orissa.
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The Congress appointed a Committee with C. Rajagopalachari as Chairman and Nilakantha from
Orissa and Pattabhi Sitaramaya from Andhra areas as members. There was so much acrimony
between the members representing Orissa and Andhra areas that Rajaji resigned in disgust from
the Chairmanship and no recommendation could be made by the Committee. Nilakantha in order
to invite the attention of the Government of India moved a resolution in the Central Legislative
Assembly for a separate Province for Orissa. The resolutions stated, "It is quite natural that we
should like to have a separate Province of our own as we have been having throughout the
course of history but for about 200 years when on account of the foul play of the Imperial
Government, we have been thrown about from province to province like a football and we have
been vivisected and thrown out portion by portion here and there."

In 1928 Congress had a session in Calcutta with Pandit Motilal Nehru as President.
Nilakantha renewed his attempt to get a resolution passed in favour of a separate Orissa province
but it was not allowed. Nilakantha, as Gopabandhu was already dead, led the Orissa delegates to
the Congress and when his attempt was foiled by Pandit Motilal Nehru the Congress President,
the Orissa delegates walked out from the Congress and held a demonstration in the Streets of
Calcutta. Nilakantha was a heavy-weight among the Congress leaders. The Swaraj party was
formed in the Gaya Session of the Congress in 1922 with Deshabandhu Chittaranjan Das as the
President. The Swaraj Party fought the election 1924 and entered the Central Assembly and the
Provincial Councils. In the Central Assembly, Motilal Nehru was the leader of the Swaraj Party and
Nilakantha Das was its Secretary. Gandhiji was anxious to reunite the pro-changers and the no-
changers and when the President and the Secretary of the Swaraj Party were found quarrsling,
he apprehended that the proposed reunion of the two groups of Congressmen might not be
possible. As usual Gandhiji brought about a compromise and the resolution was adopted.
Nilakantha attached importance to his resolution as Motilal as the Chairman of the All Parties
Conference had rejected the proposal of Niranjan Pattnaik the father of Smt. Jayanti Patnaik to
include Orissa as a separate Province in the proposed list of Provinces in its recommended
constitution. It is also in Calcutta Congress that Motilal Nehru and Jawaharlal Nehru father & son
had sharp difference of opinion on the Congress demand for complete independence for India.
Jawaharlal and Subash tabled a no-confidence resolution against Motilal's obstinate attitude
towards all non-official resolutions. Gandhiji again brought forward a compromise and got one
Year's moratorium for the demand for complete Independence if the British Government did not
concede it within the period. The Government did not concede the demand for complete
independence and the Congress in its Lahore session in December, 1929 under the
Presidentship of Jawaharlal Nehru adopted the resolution for complete independence of India
and abandoned the off-repeated demand for Dominion status as a part of the British Empire.

Sensing the turbulent Political atmosphere of India the British Government decided to
send a Commission to India to consult Indian opinion on the spot. This Commission was headed
by Sir John Simon for which it is known in history as the Simon Commission. The Commission
reached India in 1928. As all members of the Commission were Englishmen and as members of
the British Parliament they were bound to be Englishmen, the Congress boycotted it and carried
on agitation throughout the length and bredth of the country with the Cry "Simon go back". In
course of this agitation Lala Lajpat Rai the lion of Punjab was severely injured and died of his injury
on November 17, 1917. Pandit Jawaharlal Nehru was mercilessly beaten at Lucknow by a British
Sergeant and Pandit Govind Ballav Pant's spinal cord was so severely injured that he was
stooping throughout his life and could not stand erect, thereafter. The Oriya members of the Bihar
-and Orissa Legislative Council who were not Congressmen welcomed the Simon Commission at
Patna and presented a memorandum demanding a separate province for Orissa. The Commission
appointed a committee under the Chairmanship of Major Clement Richard. Attlee, a member of
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the Commission who later became the Prime Minister of England in 1945 and granted
independence to India, to study the problem and submit report to the Commission. The Attlee
Committee recommended a separate province for Orissa and observed "Orissa will be an ideal
Province in India as it has never been disfigured by communal disturbances”. The Simon
Commission accepted the report and recommended to the British Government creation of the
separate province of Orissa under the proposed Government of India Act, 1935.

Soon after this recommendation, the Government of India appointed in 1931 a
Committee under the Chairmanship of Sir Michael O'donnel, known as the O'Donnel Committee
to demarcate the boundaries of the new Province of Orissa. There were two Indian members and
three Associate Members of this Committee. To prepare the ground-work for consultation with the
local people by the Committee, Pandit Godavaris Mishra and Jadumani Mangaraj carried on
propaganda in the districts of Singhbhum in Bihar, and Midnapore in Bengal where both of them
were mercilessly beaten at the instigation of Bihari leaders and Birendra Nath Sasmal of
Midnapore. Pandit Nilakantha Das was at that time the President of the Provincial Congress
Committee and he was organizing a Congress session at Puri in 1932 when as a sequel to
Gandhiji's civil disobedience movement started in 1930, suspended in 1931 by the Gandhi-lrwin
agreement and resumed in 1932 on his return from the Second Round Table Conference in
London in 1931, Lord Wilingdon the new Viceroy outlawed the Congress and the Puri Session
could not be held Nilakantha went to jail. At the time of his arrest he nominated Acharya Harihar
Das as his successor in the office of the President of the Provincial Congress Committee and
advised Godavaris not to go to jail but to carry on propaganda in favour of inclusion of Singhbhum
and Midnapur in Orissa and arrange evidence to be tendered before the O'Donnel Committee.
Gadavarish was a Congressman and he could not court imprisonment in the larger interest of
Orissa for which he was not included in the Cabinet in 1937. B.N. Sasmal of Midnapore wanted to
be elected Chairman of the Reception Committee for Puri Congress and when he failed and
Pandit Nilakantha was elected Chairman, Sasmal was so much annoyed with Orissa that because
of this small incident Midnapore could not come to Orissa as he organized the people and
procured evidence against inclusion of the district in the province of Orissa. He himself gave
evidence before the O'Donnel Committee and said "Why should we go to Orissa ? Is there a city
like Calcutta there ? Have the Oriyas a poet like Rabindranath Tagore ? Is there river Ganga flowing
through Orissa ?" However the O'Donnel Committee recommended a truncated Province of
Orissa excluding Singhbhum, Midnapore, Raipur, Bilaspur, Parlakhemundi and the Agency areas
of Vizagapatnam district including Jeypore and Madgul.

Raja Bahadur of Khallikote in whose palace at Rambha, the seeds of the Oriya
amalgamation movement were sown and the Maharaja of Parlakhemundi were not satisfied with
the southern boundaries. Both of them made Herculean efforts in the third Round Table
Conference in 1932 and in the Joint Parliamentary Select Committee of the British Parliament to
revise the boundaries demarcated by the O' Donnel Committee and succeeded to some extent.
Pandit Nilakanth Das, the President of the Provincial Congress Committee was in jail in 1932-33
for which he could not take effective steps to get additional areas in corporated into the new
Province.

Nilakantha and Godavaris were torn between two loyalties. On the one hand, they were
non-co-operating with government and participated in the freedom movement and on the other
as leaders of the amalgamation movement they were anxious to serve the cause of Orissa. In the
result what political leaders of non-Congress persuasions could achieve was not attributed to the
credit of the Congress leaders. So much so that when Orissa was created on April 1, 1936, they

Digitized by PPRACHIN, SOA



26

could not take active part in the celebrations on account of the Congress call to boycott the
celebration and observed it as a protest day.

Pandit Nilakantha Das lost on both counts. He and Godavaris were not in the good books
of Dr. Rajendra Prasad who as a member of the Congress Parliamentary Board was deputed by its
Chairman Sardar Vallabhabhai Patel to oversee Ministry making in Orissa after the general election
in 1937 delined them. Nilakantha was due to be Prime Minister like his former friends in the Central
Assembly like C. Rajagopalachari of Madras, Govinda Ballav Pant of U. P., Dr. Srikrishna Singh of
Bihar, Dr. N.B. Khare of C.P. and Berar and B.G. Kher of Bombay and this was prevented as he
was insistent on the merger of Singhbhum in Bihar with new Orissa contrary to the wishes of
Dr. Prasad. All the Panchasakhas including Gopabandhu their leader were actively agitating about
Singhbhum and Godavaris was engaged in spreading Oriya education among the tribal and non-
tribal people of the district. Their efforts reached a crescendo during the census operations of
1931. Godavaris was not included in the Cabinet on that account and the reason given was that
he did not court imprisonment in 1932 though he did so on the advice of Nilakantha as the
President of the Provincial Congress Committee.

In conclusion, it can be stated that Pandit Nilakantha Das did whatever he could in

different capacities and at different times for the realisation of the objectives of the Utkal Union
Conference and his contributions are not negligible in this regard.
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NILAKANTHA AS A PHILOSOPHER

Dr. Bijayananda Kar,
Professor of Philosophy
Utkal University

Pandit Nilakantha Das is one of the first Oriyas to become a post-graduate degree holder
in Philosophy and because of his erudite scholarship and originality of approach he was offered
by Sir Asutosh Mukherjee to join as Professor of Oriya-cum-Comparative Philology at the
university of Calcutta in 1920. Pt. Das has written a commentary on Srimad Bhagabad Gita which
has a definite message so far as the field of philosophy of religion is concerned. He has shown
remarkable form of depth and originality so far as philosophical rendering of the classical Indian
concept of dharma is taken into consideration. This highly significant facet of his contribution has
been not well attended to and is rather neglected by the researchers in the field of Indology.
Unfortunately, neither his writings nor works on his writings have yet been adequately published
in English language for the benefit of the wider section of the people. | have made an humble
attempt to expose the main feature of Pt. Das's philosophical outlook in an article entitled "Pandit
Nilakantha : A Humanist Philosopher" published in Orissa Review (December 1986)1. This is
perhaps the first attempt to expose the philosophical position of this great thinker; but, | must
confess, the article is a short cryptic presentation of Pt. Das's philosophical view-point which
undoubtedly deserves more intensive elaboration.

Discussing dharma in the socio-empiric dimension, Pt. Das has made a survey of the
religio-philosophical tradition of India and had broadly classified dharma into two types :. bhautika
and atmika?. So far as bhautika dharma is concerned, man seeks instruction from Isvara (which
ordinarily means God). This belief rests on the idea that man himself does not want to apply his
own sense of judgment for making decision. He, all the time, depends upon some external
agency (may be out of fear and wonder) for making any move in the life-situation. As opposed to
this, there is another conception of dharma according to which man, instead of depending on any
external power, depends solely on his own self for making any decision. Here man gives full
emphasis on his own rational conscience for making any judgment. That is why atmika dharma is
also called by him yukti dharma3. Since instruction from God is sought for in bhautika dharma, it is
also described as Isvara or Bibhu nirdesita and bhakti dharma. On the other hand atmika dharma
has been described by him in various formulations like purusa, anisvara, abhakti, niti and manava.
His study of religio-philosophical tradition reveals to him that though there has been always a clash
between these two trends of dharma yet the major influential trend at least in the classical religio-
philosophical tradition in India is the atmika dharma and to which he has shown his preference.

In order to properly comprehend his humanistic philosophy, it is necessary to get into his
discussion of atmika dharma. By atma, he does not mean some esoteric transhuman state of
existence. He, of course, has taken atma as self of person; but again here he has the clear
suggestion that the person is to be conceived within the socio-empiric situation and not beyond
that. Any trans-empirical transcendental and other -worldly conception of self or person is not at all
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entertained probably on the ground that it is illogical. In this connection he has written that it is
only within the framework of society, person is to accomplish his duties and responsibilities. Praja,
according to him, primarily stands for the collection of all human beings in the socio-empiric
situation4. The emphasis on socio-empiric situation seems to indicate that Pt. Das is not arguing in
favour of any individualistic conception of person. There is, however, the conception of jivatma in
contrast to what is known as paramatma or Visvatma. Jivatma or individual self is understood only in
so far as it is conceived as one unit within the broader perspective of universal society or visva.
Both the concepts of individuality and sociality are not opposed but are rather compatible with
each other. Opposition or strife results only when any one of the two concepts is treated in its
radical form as absolutely different from other. Atma jnana and Visva jnana are regarded, from this
angle, as not opposed but as coherent with each other. In another context it is held that to
comprehend about one's own mind one is to have the prior comprehension of other minds.

Pt. Das describes atmika dharma as Purusa dharma. The word : purusa has, however,
been used at least in two important senses. One is the general use in which it refers to self or
atma. and the other is the sense in which it refers to what is known as the Gita concept of Visva
purusa. According to him purusa is the complete individual who is normal conscious human being
and who is weli responsive to diverse situations by applying his own sense of rationality and
wisdom. This nature of purusa is well marked with the sense of individuality; but again it is to be
noted that the sense of individuality is rooted not on the basis of ego centric subjectivity but on
the balanced plane of objectivity which again is due to the infusion of proper sense of reason and
discrimination. That is why atmanubhutiis interpreted, in this context, as being possible by means
of jnana or buddhi. It is balanced or composed intellect (sthira buddhi) which sets individuality in
its proper locus and thus the so called conflict and antagonism between individuality and sociality
becomes significantly redressed.

But the question arises : how at all man who is mostly self-centred is to for go his sense of
ego. This is the age-old problem regarding the interests of individual and society. How at all one is
to bridge the gulf ? Well, the solution is, no doubt, difficult not impossible. The answer that is
offered to this question in the religio-philosophical tradition of India is that by means of the rise of
proper buddhi the narrow sense of egoity (created due to non-intellectual sources like passions
and emotions) becomes curtailed and sense of individuality {vyaktitva) is set in its proper track.
Man is, no doubt, an animal. As animal, the instinct of passions and emotions, etc. in him are
nothing but natural. But if there is unchecked growth of such animal tendencies, man becomes
reduced to the level of beast and thus is regarded as abnormal. This type of degeneration has
become possible many a times in the history of mankind when man is found as slave to all sorts of
abnormalities. Being overpowered by animal tendencies purusa becomes completely inhuman
and unspiritual. He has no sense of realising himself. The sense of vyaktitvais fully lost in him. This
kind of attitude has given rise to many ill-conceived doctrines like Sensualism, Hedonism,
Materialism, etc. '

And, again, deterioration resuits when self is viewed in another radical fdrm, i.e.interms
of pure mystical, obscure, transempirical abstract entity.. Such a notion is not only sciéntifically
unverifiable but it is also rationally indefensible. Besides there are certain impractical and
implausible moves which are encouraged if such notion of disembodied pure self or purusa is
entertained. If in the other framework man is reduced to mere body, then in this man is reduced to
obscure spirit which in proper analysis can be shown as fully incongruent>. The notion of radical
spiritualism has resulted not only in groundless obscurantism but also in propagating the sense of
other-worldliness, excapism and inactivism. Pt. Das has cautiously avoided this move and thus has
quite forcefully argued that the religio-philosophical trend of classical India is not really favouring
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such kind of extreme moves. Proper inculcation of rational element can neither reducé man to
unconscious matter (jada) nor to abstruse transempirical seff (manava bhinna atma). Such kird of
reductionistic move is based on some sort of improper analysis of the actual use in which such
concepts like atma and purusa have their being. While exposing and interpreting the Gita dharma,
Pt. Das has become critical about the tendency of sub-humanity as well as super-humanity®8. In this
regard he has perhaps rightly interpreted the Gita concept of karma-sannyasa not as inactivism but
accomplishing one's own duty (svadharma) in a detached (not inattentive) manner by means of
controlling all passions (kamana) and concentrating on pure intellectual discrimination (Buddhi
Brahma)’. -

Pt. Das's religio-philosophical framework has been found as making a consistent effort in
striking a balance between the old and the new order. He neither has favoured old conservative
superstitious baseless ideas and conventions; nor has he blindly accepted anything that comes
under the garb of novelty and modernity. He, in this context, has been found as advocating satya
dharma. Heré it should be pointed out that by satya dharma he, héwever, has not meant some
order or principle which is shadowy and absolutistic in a dehumanistic sense. On the contrary, he
always has given emphasis on that conception of real which contributes to human welfare in the
existing situation of empirical concern. Man is found to be the central focus in his entire thought-
construction and is the root of all cogitation. It is man, with his rational faculty, has been uniquely
gifted with the sense of subtle discrimination and by that he is able to distinguish between right
and wrong, good and evil, proper and improper. Thus Pt. Das's conception concerning religious
view of life is never away from the philosophic path of intellectualism and rationalism. it is clearly
founded upon a dispassionate, objective reliance on reason and logic within the human setting.

Quite often Pt. Das has been found using such expression : Jagannathe bhala karantu
(Let Lord Jagannatha do all good). This has been understood in certain circle as invokings
blessing from Lord Jagannatha. Once this rendering gets currency, critics easily come forward to
find fault in Pt. Das's religio-philosophical outlook. They feel that this attitude of Pt. Das clearly
seems to be in conflict with his original rationalistic stand. His emphasis or buddhi or intellect has
been rather inconsistently compromised with an element of bhakti based on an obscure concept
of transcendental divinity. In this regard Pt. Das has been opposed both by the traditionalists and
by the modernists. He is said to have finally surrendered to the cause of divine transcendence
through a back door process. The traditionalists feel that Pt. Das has ultimately embraced the
region of faith and thus has sacrificed reason. The modernists feel, on the other hand, that Pt. Das
has made only a lip-service to the cause of reason by conceding to faith.

‘ But, on closer study of Pt. Das's point of view, it can be seen that such remarks, advanced
against his view-point, are not quite proper. it is not the case that he has sacrificed his general
stand of intellectualism. Dharma, in the sense of adhering to certain basic moral principle that
sustains the cause of humanity, can never afford to neglect the importance of reason. Man has to
exercise his faculty of reason in meeting as well as settling all sorts of problems concerning man.
The sjgnificance of buddhi, in this regard, can never be set aside. The expression concerning
Jagannatha need not be construed as a surrender to a trans-human mystical being. There is no
element of supernaturalism here. It is true that at a popular front Jagannatha means the Lord of the
Universe. A monotheistic implication is, of course, anticipated in this popular rendering. But Pt.
Das, it is clear, has never accepted this interpretation. To him, Jagannatha is the symbolic
presentation of that ideal person (purusottama) who is no other than the noble man of highest
ethical order in whom there is the presence of balanced reason (sama buddhi) as well as regulated
emotions (vasana samjama). Wishing Jagannatha to do good is not to be understood in the
theological sense. It does not necessarily suggest invocation of blessing from a theistic source. it
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is rather meant here to get inspiration from that moral force which sustains the noble sense of
humanity and keeps it perpetually alive and dynamic. In this way Pt. Das’s point of view can be
seen as grounded upon a sort of spiritualistic humanism that consistently embraces within itself
reason as well as morality. The entire move, for him, seems to be ethically and not theologically
significant.
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A SHORT REVIEW OF THE HISTORY OF KALINGA

BY PANDIT NILAKANTHA DAS, M. A, M. L. A.

| must first of all offér my sincere thanks to the Secretary, Andhra Historicaf
Research Society, and the organisers of this cnique function for giving me the honour
and privilege of attending it and reeding this paper in this august asscmbly of leained
men. The name of the historic place Mukhalingam and its neighbour Kalingaratanam
is reminiscent of a great but long forgotten empire, whose culture and tradition we all
inherit as the best legacy of out illustrious forefathers and the piincipal incenlive to cur
future progress in our distinct cultural entity in the common wezlth of Indian races.. With
the relics of the later Kalinganzgari round about us the pale and gensive memcry hovers
over vanishing centuries of Imperizl Kalirga with its vast tiade and territories both inland
and across the ocean and its coloniés on the coasts of Buima, indo-China, and the East
Indian Islands, only to brighten up in prospects of a future equaily great and noble if we
care to command the manhood we have been heir to. To deserve the duties of dealing
with such a past, suggestive of such a future 1s no small thing; and | may be excused
to confess here that when some 15 days ago | received the invitztion fiom the Secretary
of the Andhra Historical Reseaich Society to attend the function and read a paper, | felt
half timid as to how tar | deserve the honout so gracefully oifered to me. Qur past is
still mostly in the daik, end to put life into the little fragmentaty relics is not perhaps
in my slender powers to achieve. Morecver seldom have | had any serious occasion
to follow up the progress of the histaiical research in India for the last 6 or 7 vyears of
political crisis in the country in which the prince eénd the peasant, the scholar and the
school-boy have alike been required for the political emancipation of our father land.
I therefore fear that | may not be quite up-to-date in some of my observations, and
shall tty to be more suggestive than exhaustive only with a view to give hints for
future labours of historians in fields and direct probably yet uncared-for, for reasons which
to discuss here, may not be quite relevant to the occasion.

In practice the history of india so long meant only the history of the Imperial
Magadha and other empires of Northein India, and the history of the different kingdoms,
esp., those of the South is being of late gradually developed cut of small and scattered
fragments. No systematic or critical history of Kalinga has ever been attempted. The
book “‘Orissa in the Making” by Prof. Bijay Chandra Mazumdar of Calcutta
published in October 1925 by the Calcutta University, incidentally, however, makes an
attempt to give 2z connected history of Kalinga so far ss it is available. But the whole
narrative is so full of preposterous hypotheses based on sed misconceptions and
preconceived notions that it is almost impossible to rely an its conclusions in any historical
discourse on the subject. It does moreover reveal that historians like Mr. Mazumdar
can easily make out grounds for their cwn misconceptions to hand them down as
historical facts end truths. But before attempting to clear such misconceptions in
dealing with important facts, events, and features of the history of Kalinga, which will
sometimes require critical notice of tedious details, it is necessary that a running bird’s eye:
view of the whole course of the history of Kalinga as far as practicable should be:
presented as a background.
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The kingdom of Kalinga extended ordinarily from Tamluk to Mid-Ganjam on the
sea coast. The Ganges was its northern boundary, forests beyond mid-Ganjam extended
to the South, the Indian ocean was on the East. The Western boundary was however
uncertain. It extended sometimes up to the Amarakantaka rang® in up-C. P. and included
the ancient South Kosala or Mahakosala kingdom within its territories, and at times did
not extend even beyond the plains of the present Mogulbund. There are periods in the
history of the Kalinga kingdom when its boundaries were flung far wider in South West
and North, but such periods as is yet known were few and far between.

Kalinga was a kingdom of the Aryavarta towards the South. Aryanpised from upper
India through Anga and Vanga. It is not however neecssary to recount here the mention
of Kalinga in Vedic, Sutra, Smrti and Puranic literature, as it has been well discussed in
many books and articles. Suffice it to say for the purposes of this flying narrative that
such mention refers to a date not later than 7th Century B. C. when Kalinga was known
as a kingdom of the Aryavarta, though for a time in the beginning it was considerad
unsacred by the Aryans of upger India. Later on, it was thought as good as any kingdom
of Nothern India. It was the sacred land of Vaitarani in the Mahabharata. Bauddha
Nikayas and Jatakas also mention Kalinga. Certain history of the kingdom s collected and
developed from accounts left by Greek writrrs and Chinese traveliers and various
epigraphic records. It is clear from all this that the culture of Kalinga was Aryan as well
as its language, unlike Dravid lands, where in spite of Aryan influence and even coloni-
sation in later times the Dravid-language, culture and institutions still perist; and evidently
the ancient culture of Kaling has continuously developed into the present culture of the
Oriya spezking lends.

Kalinga was also famous from the earlist times for its colonial expansion and oversea
trade. From before the 7th Century B. C. Kalinga people colonised the coastes of Burma,
Indo-China and the East Indian Archipelego; and they had sea-borne trade both East and
West at least up to China and Persia. A princess of Kalinga married Vijayasimha, who
sailed with his wife to Ceylon &and conquered and colonised it early in the b5th
century B. C.

Between third and fourth century B. C. Kalinga was thrice conguered by the
emperors of Magadha, the last of which was by Ashok so famous in the history of India
as well as of Buddhism. The 1st and 2nd conquests were respectively by Mahapadma
Nanda and Chandragupta Maurya. But these two conquests did not probably end in
permanent annexation of the kingdom to Magadha, though the kings of Kalinga were
each time driven away into the Jungles now represented by Orissa Garjats. Last time,
after Ashoka’s annexation the king had to fly to Kosala where he and his famiiy reigned
as independent monarchs, Three corresponding dynasties perhaps belonging to one
continuous family-calling themselves Ailas or Airas have accordingly been heard of the last
of which was the dynasty of Cotaraja Aila, who came out from Kosala to declare inde-
pendence in Kalinga after the decline of the Mauryas of Magadha. The famous Kalinga
emperor Kharavela of Hathigumpha inscription of Udayagiri near Bhubaneswar in Puri
District is the 3rd king of the Ceta dynasty.

Kharavela made Kalinga an imperial power and commanded extensive dominions both
in Northern and Southern India, and had sea borne trade even with Persia. Probably he had
also colonies in Burma and Further India and established trade relations beyond the
Eastern seas. It is not clearly known whether he was a HinduYor Jaina, but he had equal
respect and. treatm=nt for both. He performed a Rajasuya Sacrifice, and that year made a
full remission of revenue. During his time art and learning flourished in Kalinga, and he
made many rock cut caves and dwellings for holy mepn, and gifts of viilages to Brahmanas.
Before he thought of coming out in Yearly expenditions of his vast conquests extending
from the Punjab to Pandya and Nasik to Magadha, he had rebuilt the palace probably in
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an imperial fashion, znd for sucplying water to it made a cana! from th- Bhargavi to Chilika
lake. Last of all in right orthodox fashion, he spent his last yerrs as a Sannyzshi in the
hills of Udayagiri whe:e the two-storied rock-cut palace still stands to bear testimony
to 1t Thesg are some of the statements and indications of the Hathigumpha tnscription.
Let imaginzticn now make her own inferences as to what the empire was then like, how
from the beginnings of those rock-cut caves and palaces evolvzd in course of centuries
the _distinct Orissan art of later times in stages of assimilation and development, and how
egain the spirit of cosmopolitan faith and religious toleration in its full flourish made the
Oriya of much later centuries colonise Ossa or Pegu in Burmz and give the stamp of
art and culture to other States in that land of legends across the ocean.

The capital of Kalinga was all along situated In the Puri district. Tosali the
present Dhauli, at the place where the river Daya branches out from the Bhargavi was
headquarters of the Maurya Viceroy of Kalinga, and some distance towards the West was
the Kalinganzgari of Kharavela on the Daya river. Tamralipti and Chilika were the princi-
pel ports of Kalinga which ended in the South in mid or south.-Ganjam beyond which
between Kalinga and Andhra lay on the coast a stretch of ordinarily impassable hills and
forests inhabited perhaps by wild tribes, and in this tract later on developed independent
kingdoms for some centuries.

Feor a period of four o: five centuries after Kharavela nothing definite about Kalinga
has yet come to light. During the days of the imperial Guptas of Magadha, Kalinga
decidedly lay from Midnapur to Mid-Ganjam, and kingdoms named Kottura and Eranda-
palla had evolved in the forest lands on the sea-board bstween Kalinga and Andhra. But
apart from these political considerations the history of Kalinga during this period presents
a very momentous asgect of Indian life and culture. This is the period during which the
famous Nagarjuna of Kanchi converted Kalinga into the Mahayana school of Buddhism,
and this is the period which witnessed the advent of King Indradyumna of Malava
(Malwa) to Puri, the place of Buddha's tooth relic, and the standing compromise between
the Mahayana Buddhism and th2 older V:aisnavism into the Neo-Vaisnavic Hinduism of
Jagannath which has since remained so comprehensively potent in influencing the cll-
Indian life and culture. Puri or Dantapuri of the Bouddhas which had been a famcus place
of Buddhistic culture and pilgrimage and was well known even in Greece and China
was thus made the centre of Neo -Hindu faith, with a Kalingan grain in it, and remained a
sfanding monument of Indian releigious life of cosmopolitan tolerance. lt has still remained
the most important place of pilgrimage of Asiatics both Hindu end Bauddha, and here
it is that the Hindu so heinously ridden by the despicable institution of caste finds himsclf in
a holy atmosi.heie where caste and untouchabiltity are discarded in practice, thus setting
an example to the whole humanity how the culture of soul and nothing else is the basis

of the true and natural religion of man.

The political history however, towards the end of this period ran in a different
channel. This may be due 1o the fact that the Kalingas were so religiously minded as
to neglect politics, or to the revival of Brahmanism giving rise to a new life and virility
under which many an old kingdom fell or broke to pieces to create a change in the
political map of India. The kingdom of Kalinga got disrupted. Tamralipti became an
independent kingdom. and the Utkalas from Karnasuvarna conqusred the land up to
North Ganjam and overran the whole territory by the end of the 6th century A. D.
Sometime before this the Odas (Skt. Udras) had emerged from the forests between
Kalinga and Kosala, and established a kingdom in Puri and North Ganjam named
Kongoda or Kalingoda. The name of Jagannath had long turned into Odisa (the lord
of the Odas) which in later times during the Mahamedan days gave its name to the
whole of the Kalinga kingdom. The expelled and homeless king of Kalinga had
accordingly retlred Southwards and set himself up with all his once glerious paraphernalia
of name and tradition in the southern extremity of the Ganjam District, i. e., this
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Mukhalingam which remained the capital of that contracted and some what dislocated
Kalinga till the Eastern Gangas extended their corquest into tne very heart of the mainland,
and established their capital in the 12th century at a place realiy reminiscent of the
palmy days of the Kalinga of ancient times.

In the meantime the Guptas of South Kosala inspired by the Saiva faith of the then
Magadhan school of Brahmarism had come, conquered and established themselves as
Tri-Kalingadhipatis or the lords of the three Kalingas, i. e. Utkala, Kangoda and Kosala,
or as some saY, the Kalinga of Southern Ganjam, which is doubtful. This family
promulgated Saiva cult and culture with the vim and vehemence of zealots, and the
temples and institutions of Bhuvaneswar have preeminently remained as the standing
monuments of the dynasty, bearing mute but significant testimony to the new aspects
and elements which were then introduced into the Kalingan art and life.

The name Kalinga, however, which was thus for a time revived in the main land
of its birth and breeding finally vanished under the pressure of a concourse of other
names ready for use and actually long in use. And as | have already hinted during the
Mahamedan period when the vassal feudatory Raja had to remain at Khurda in the Puri
District, which had long been koown by the name of Odisa on account of Jagannath,
the name Orissa was naturally fixed for the ancient land inheriting the culture, tradition,
history, language, religion, and instituions, of the vast and glorious Kalinga, which was
at a time the gem of the Indian Coast as well as the ‘mistress of the Indian Ocean.’

1 have narrated the whole story as a flying zccount, but to those that find interest in
historical research some of my statements might appear to bs mere assumptions, and
therefore call for explanation and critical investigation in detail. 1 am not quite sure if
such a treatment will be quite fitting to the occasion. Butas in narrating the history of
Kalinga we have often to tread on quick-sand, the subject being mostly based. on the
revelations of facts and events from chambers still aimost in the dark, lost in the dim haze
of remote antiquity. [ think it cannot be considered out of place, if | venture a critical
examination of some of the points | myself have raised, by way of referring to some very
sticky misconceptions almost common among the historians of Kalinga.

Boundaries of Kalinga

Scholars with the exception of a very few like Prof. K. P. JaYswal generally take it for
granted that from the very earliest times the kingdom of Kalinga extended up to the
Godavari river if not further south, and that the land from south Ganjam to the Godavari
was in Kalinga. But this is an uncritical assumption. On the contrary, till after the time
of Hieun Tsang’s visit the coast land between Kalinga and Andhra was not easily passable
and in still earlier times, this poition of the cocst was full of forests and hills standing on
the very beach, inhabited by wild beasts, and perhaps no man’s.land.

This Mukhalingam again and the port of Kalingapatanam in its neighbourhcod are
somewhat respansible for this misconception. Schclars are ordinarily apt to connect these
names with the ancient kingdom of Kalinga. True it is that during the days of the Eastern
Gangas the capital of Kalinga is found in these parts of the country’ but was soonly to
be abandoned, as | have said, after the Ganges could find a place in the midland of Orissa,
the ieal seat of the ancient Kalinga kingdom. For, from the days of Anantavarman
Chodaganga i.e. late in the 12th century the seat of the kingdom has been consistently in
Mid-Orissa, though the kingdom nevertheless extended up to the Godavari in the south znd
sometimes even beyond that viver. The fact is, as | have already hinted, that for some
centuries after the king of Kalinga was driven from his homeland, the family settled in a
small principality round about this Mukhalingam as its capital. As is natural, the king thus
driven away by bad fortune called his own new capital Mukhya (Mukha) Kalinga Nagara

Digitized by PPRACHIN, SOA



37

and had also set up his fort of Dantapura, remnants of which still temain in these parts as
Mukhalingam ard Dantavarakota. They also called their port Kalingapatna. But even that
grafted principality, so to say, did not ordinarily extend very much into the present
Vizagpatam District, for the southern gates of it were not only perpetually threatened by
the Andhra and Temil kings, but the principality was in course of time actually. occuzied
by the Tamil Gangas, whose passicn for cenqueting Kalinga was fully grartified in later
times by the conquest of the mainland up to the Ganges.

Let us now therefore examine the point in detail.

Asoka’s time (3rd century B. C.(

Asoka’s inscriptions of Kalinga never indicate any extent cf the kingdom much
beycnd Samapa (Present Jaugada in north Ganjam) a little beyond which weie evidently
tre unreclaimed forest tribes. Prof. B. C. Mazumdar of Calcutta ventures the theory
bzced on no :easonzble grounds ever given by him that the capital of Kalinga in those
days was near Samapz in the Ganjam District, i. 8. even to the south of Samepa and
not at Tosali, the very seat of the Acsokan Vicetoyalty. In spite of ofthand statements
like this based pcrheps on sheer predisposition, it is clear thet Kalinga in those dzys did
not exiend much beycnd the present Rusikulya river, if it extended beyond that river at all.

Kharavela’s time (2nd century B. C.)

The Hathigumgha inscription indicates that Kharavela did not approzch the Andhra
king Satikarni, in other woids thc Archra kingdem thicugh the coestal lands. To
resch the Anchras he had to toke the land route westward. The heedquarters of the
Satevahanas or Sostakarnis was near the Western Ghats, and not on the east coast,
their original home ard the princiral pa't of their kingdom, where perhaps they had
little to fear from their powerful Kalinga neighbours. But nevertheless it would not
have been easy for Kharavela to reach the Andhra Emperor across the whole of the-
Indian Peninsula. Had there been an easily passable route on th2 seaboard, Kharavela
must have attacked the Andhra kingdom that way. At least that would have been
more strategic. Andhra kings again, as ] have suggested, would not have thus left
their Ezstern territoiies at the mercy of the powerful Kalingas had theie been means
of easy communication through the coastal strip of land. If Srikakulam on the east:
coast be the original capitel of Andhra, as stated by Pliny after Megasthenes then its.
removal to Pzithan zlso indicates safety of the borders on Kalingedesa.

Samudragupt’s time (4th century A, D.)

About 500 vyears later there is another landmark in Indian history, 1i. e.
Samudregupta’s conquests. In his study of the Allahabad Inscription Prof. R. D.
Bhandarkar of the Calcutta University agrees with M. Jouveau-Dubreuil in locating both
Kottura and Erandapalla in southern Ganjam near the coast, Mr. G. Ramdas slightly differs
from him, but nevertheless locates Kottura in the same region. His supposition about
Kottura being the headquarters of the Andhra conqueror of Kalinga, the Mahendra of
Pisthapura, rests on a superannuated grammatical quibble on the word Giri in the
inscription and is therefore unnecessary to discuss here. But even taking that
supposition to be correct, it proves all the more the originally wild character of the land
between Ganjam and Vizagpatam. But Mr. Ramdas falls into misapprehension as he
does not see that Kalinga in the Gupta days was never included in ‘Daksinapatha” as
distinct from ‘Aryavarta’. It must bz borne in mind that the Allahabad Inscription does
not propose to give the exact route of conquest of Samudragupta. It groups together
the kings and kingdoms of Daksinapatha and the kings only of Aryavarta separately.
Samudragupt’s expedition lay through parts of Mahakantara, i. e. the extensive forest
lands lying south of the Vindhyas. Probably this was the remnant of the ancicnt Dandaka
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forest. This vast forest land crossed by the great hero, lay at a time from the Santal
pergunnas and Bundetkhand to the Western Garjats of Orissa up to Bastar, and the great
conqueror either did not enter Kalinga, or more probably came to Mahakantara and
Kosala from Kalinga; but Kalinga not being included in the Dakshinapatha in Gupta days
has not been mentioned in the group of kingdoms thereof. The name of the Kalinga king
might have been included in the group of the kings of the Aryavarta mentioned later
in the inscription. Mr. Ramdas again puts Kurala of Dakshinapatha in the same inscription
in the Puri District, and cites for his reason &n Oriva word +Kurali” which he says is
still used in the Puri District in the sense of ‘many people making sounds together’.
| have myself never come across such a word in Oriya vocabulary of Puri, nor is his
location of Kurala convincing in any other way. Dr. Bhandarkar's location of Kurala near
Jayantinagara is however more probzble. The old fort of Kulada and the village Kurala
about 25 miles from it, and both in Ganjam mals niight be investigated in this connaction.
Kurala is perhaps a variation of Kuloda, meaning Tespectable Oda. Mals of Ganjam
and Vizag might have been included in the Sonepur tract near Jayantigurh where
Dr. Bhandarkar locates Kurala. But here the contention may arise as to whether
kingdoms of the Dakshinapatha itself were notgiven in order of sequence. In that
case Kurala may be put beyond Pisthapura or noith west, west of Kottura
beginning rom Vizag mals upwards. It i3 significant to note here in this
connection that Kottura too has been mentioned after the Andhra and Pisthapura.
The probability is that Samudregupta did not pass on to the Andhra
country by the coast, and this indicestes want of proper coastal communi-
cation from Kalinga 1o Andhra Des. Local geographical conditions may be
studied closely also to show that near Mandasa the highest peak of the Mahendra chain
is so close to the sea and thsz coastal land is so new that one is inclined to concluds
that those parts were probably impassable in early times and were reclaimed more by
Kosalas who in later times extended their tcrritories from Sonepur in the heart of the
Oda land as capital to Ganjam and Vizag mals and even to Bastar, than by Andhras and
Kalingas, whose means of communication was inland through parts of Kosala.

Kalidas (probably 5th Century A. D.)

Kalidas who is perhaps iightly supposed to have poetically worked out his Raghu’s
conquests on suggetions teken from Harisena’s composition recorded in the Allahabad
Pillar Inscription of Samudragupta with probably some admixure of his own knowledge of
Puranic and actuel geogrephy, lays his Raghu’s toute through Utkala and Kalinga. Either
it was the seme route as Samudragupta actually took, or Kalidas intentionally comes a
little out of the forest for fear of laking direct knowledge of places and circumstances for
an engaging and lifelike description. His Utkala seems to have extended to the east of
Mahakantara or perhaps includes a portion of it, as well as some tracts now covered by
Birbhum, Bankura, West Bardwan, Manbhum, Singhbhum and Midnapore, i. e. the
kingdom of which Karnasuvarna has been known to be capital more than & century
later. Kalinga begins beyond the Kapisa (the modern Kasai river of Midnapore).
crossed by Raghu by means of elephants, probably supplied by Utkalas, who had forests
full of elephants within their territories. But nowhere it is indicated that Kalinga extends
beyond Ganjam. Kalidas’s Mahendra seems to be Mahendra of Kosala. This also
proves that Kaliga extended not beyond Mid-Ganjam. In the 6th Canto of Raghuvamsa
Kalidas describes the king of Kalinga as ‘lord of Mahendra as well as the deep’.
Mahendra is the name generally applied to the northern portion of the Eastern Ghats, and
the mountains of Orissa are still known by the name of Mahendra-mala. The capital of
Kalinga was in the Puri District near Chilika, and this fits in well with the description of
Kalinga given by Kalidas. The capital of Kalinga was on the sea beach, this should not
at once carry us, as it has carried Mr. Mazumdar and many others to a place far south
right into the Andhra land, in spite of so many other circumstances clearly pointing to
the contrary.
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Foreign writers

Ptolemy in his Geography gives clear
Ganjam towards the Ganges,
and Khryse,
by all ships

indication of Kalinga extending from Narth

_ He says that there was a tract of land between Koddura

. €. some portion of the South Ganjam Coasf, which was being passed over

. ps from.the South. there being no convenient coasting station, Koddura may
be identified with Kottura of Samudraguptas, conquest, and Ptolemy’s Paloura near.
Khryse with the present Palur in the North Ganjam coast. Thus the indication is evident

that the whqle ot South and Mid-Ganjam coast was very uninviting for tradeis. The land

as | have said, was peopled by forsst tribes between Kalinga and Andhra and was in all

probability nominally a part of the South Kosala Kingdom, the capital of which was

inland among the mountains of the Mahendra Chain,

Hieun Tsang, the Chinese Traveller

By Hicun Tsang’s time under unaveidable circumstances Kalinga had removed to
South Ganjam but even then the way from Kang.da to the New Kalinga docs not secm

well passable. The traveller had to go to Kalinga frcm Kangoda thrcugh Kosala, i.e. by
a route much inland.

It may now be safely concluded thzt in ancient tines Kalinga did not extend beyond
Mid-Ganjam; and the way frcm Kalinga to Anohra tand was through Kosala whose king
and not that of Kalinga or Anchia, could have been the nominal lord of the coastzl wilds
of South Ganjam, where &t times temporary forest kingdoms rese and fell. The present
Estate of Manjusa (Mandasa) which means a box protected from all sides, and the
ancient kingdom of Kotturu which means a new village and Erandapalle, which means

two villages are all situate in these tracts. And the meaning of their names may be notea
in this connection.

Location of Kalinganagari gnd the capital of Kalinga

Mukhalingem is identified with Kalinganagari, the capital of Kzlinga and creates a general
predisposition, so to say, among historians who are thus somewhat saved from the
rigour of their zlmost grouping investigation by loccting the capital of Kalinga at Mukhalin-
gam frcm the very eatliest times of the kingdom to its extinction. Pliny mentions
Dandagula as the capitel of Kalinga. Megasthenes once names it Parthalis. This
Dandagula is Dantapura mentioned in the Bundhist Jatakas and the Digha Nikaya.
Ceylonese Pali works explain the name as the city of the Tooth-Relic. Hieun Tsang
says that this place had a Stupa with a gem on its crown visible like a star at night
from Caritra (Ce-li-ta-lu) the port of the kingdom he calls Uca. Caritra has been
proved by the late Pandit Krupasindhu Misra in his memorable work on Konarka
to have been a port on the site of the present tuins of Konarka, 22 mile
from Puri. In a clear evening | have myself seen from Konarka the present Temple of
Jagannath at Puri clean painted on the horizon in the bright Western sky. Dantepura
is again undoubtedly the present Puri of Jagennath in which neme the Budhais wor-
shipped as an incarnation of Vishnu. As is well known, there is something hidden in
the image of Jagannath which nobody is over allowed to see or touch. With sevenfold
silk cloth in hand a man blindfolded is made to tcke it out from the old and putit in
the new image cvery 12 years when the imzge is changed.  This secret something is
nothing but the tooth-relic of the Buddha mentioned above. This tooth-relic must have
been brought or sent to the capital of the kingdom long before the time of Asoka. . Even
Simhapura, the place of Kalinga King Simhabahu in the days of Vijayasimha, points to
present Puri. The part of the names Pura is significant here. Pethaps ‘Simhapurd’, the
city of Simha (lion), was changed into ‘Dantapura’, the city cf the Tcoth.
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Parthalis is the Greek variation of Pathara (Skt. prastara), and Pandit Krupasindhu
Misra suggests that Eka-prasta:a (Pali—Ekapatthcra) which was the name of Tosali or
present Dhauli in the Puranzs has been mentioned as Parthalis by Megasthenes. For,
during Asoka’s days and scmetime before it the capital of Kalinga was Tosali, near the
present Bhuvaneswar, about which there is little difference of opinion among historians.

Then the Ceta Dynasty which becams independent in Kalinga after the Mauryas had
their capital in Kalinganagari which was situate on the Port of Chilka. Mr. Mazumdar,
like many of his predecessors, locates it in Mukhalingam, butit is evident from the
Hathigumpha inscription itself that the capital was in th~ present Puri District not much
distant from the place where thes inscription is found, and besides as ! have said no trace
of Kalinga is found near Mukhalingam in those days. Kharavela has bzen said in the
inscription to have dug a canal fromthe gardan of Tosali to his own Palace-lands—
Tanasuliyabata panadim nagaram pavesa (ya)ti, is the reading of Prof. K. P. Jayswal.
But the correct reading in the line is not ‘Tanasuliya” but ‘Tausuliya’. The half horizontal
stroke of the letter in the corroded inscription makes it difficult for Mr, Jayswel to
distinguish between ‘na’ and ‘u’. In Kalingan variety of Magadhi ‘Tosali® should be
*Tausali or Tausuli’ as is well proved by the present phonetic variation of the Oriya
langnage ; and the word ’‘Naara’ for ‘Nagara’ is still used in Orissa in the sense of
King’s palace alone and in no other sense. The river Daya according to the local
tradition was originally an artificial canal dug out by Rsi Dadhici to supply water to a
place in bad want of it. Tosali which had been the capital of Kalinga in pre-Asokan days,
snd was the seat of the Maurya Viceroy as well might naturally have been shunned¢ by the
Cetta family probably as inzuspicious, as it was full of sad memory for the Ailas of Kalinga.
The seat of the capital was therefore removed to some place towards the Chilika Lake into
which the canal from the river Bhargavi, which was flowing by the garden of Tosali, had
to be made for the convenience of the people of the n2w palace. Probably tha canal,
needed only for the new palace. was given an outlet in the Chilika Lake, which was in
those days not very far from the new capital. Rivers Daya and Bha-gavi gradually silt up
the bed of Chilikat and within memory of man the waters of the Lake have receded more
than a mile forming arable land on the coast. This silting up of Chilika has now been a
problem before the Government in remedying the present devastating floods of the
Puri District,

Now in connection with the capital of ancient Kalinga, we find four names, viz,
Dantapur, Parthalis, Tosali, and Kalinganagari. Let us see if there are any traces of them
in Puri District. Dantapur is undoubtedly the present Puri of Jagannath; and Tosali,
Dhauli neer Bhuvaneswar, as conclusively proved by M. R. Ry. Haraprasad Sastri and
other scholars, There are again two villages some eight or ten miles from Puri, and
about as much from Chilika named Koranga and Pateli with Kalingesvari "as the villzge
Goddess. For about 3 centuries and a half these names have been officially discarded
by a Reja of Puri named Ramachandra Dev, for Vijaya Ramachandrapur and Pratap
Ramachandrapur. two Brahman’ Sasanas on the Localities set up by the Raja. But in
common parlance the old names still persist. It is interesting to note in this connection
that Kodanga, the Oriya Phonetic variation of Kalinga, as | shall presently explain, is found
in the word Koranga; and kinship of Parthalis may well be traced in Pateli. The nzme of
the Goddess, Kalingesvari (Goddess of Kalinga) is also particulary suggestive.

Tri-Kalinga and Tailanga

Another misconception is due to the information recorded by ancient European
wiiters, e.g., Pliny after Megasthenes, who in his description of India mentions 3 Kalingas,
i. e, Gangaridae Galingae, Modo Galingae, and Macco Galingae. Much speculation is
ventured by scholars on these three terms, and three distinct Kalinga Kingdoms with their
respective location from the Ganges to the Godavari have been made out of them. Mocco
Galingae or Magolinga has been identified with Mukhalingm as its later phonsetic

Digitized by PPRACHIN, SOA



41

derivative; and three Kalingas taken together are formed into Tri-Kalinga fram which the
derivation of Tailanga, the Sanskritised name of the Telugu Country has also bean prcsumed.
But | am simply surprised that the word Mukhalingam has not yet been made to
represent mun-(Tamil-three) Kalinga, which would give rise to still further fancies
in starting hypotheses. For certain it is that no orthodox Andhra philologist will ever
think of deriving the native word Telugu (Tenugu) from Sanskrit ‘Tri-<alinga’, or even
Tailanga, which latter word is a mere impostor, so to say, used pedanticzlly for
the word Telugu probably by some Sanskrit loving Pendits to whom all over India all
indigenous words are slang.

Prof. B. C. Mazumdar again goes further in his tangential boidness in this connection.
He explains Modo-Kalingae as the Greek variation of Mudu-Kalinga (Telugu, mudu being
three), and attempts to find the term applied as such to the Kalinga Rattal(Kalinga Colony)
of Burma Coast centuries befcre the Christian Era. This ‘mudu’ he fancies was somehow
translated into ‘tri’ in course of centuries, and from this Tri-Kalinga canie the word Tailanga.
This in his opinion speaks two ways. First it proves three Kalingas from long before the
Christian Era, and cecondly, it signifies thet the language and culture of Kalinga were
throughout Andhra or Telugu. But the monstrosiiy of this very ingenious supposition is
obvious, Place-names, set for centuries among a people, esp., a vast people like the
Kalingas and those of many other kingdoms of India for the matter of that, zre impossible
of being thus translated ¢nd newly forced into use, nor is it ever proved that the Telugu
‘mudu’ took its present form centuries before Christian Era. when old Tamil was the
common tongue of all the peoples of the Dravid and Andhra I« nd.

_ Megasth::nes recorded the names not of kingdoms but of peoples as he hezrd them
said. His tecord is nothing like critical geography. But it may however be suppcsed
that more then one Kalinges were known. Probably these three names represented
peoples that migrated into Kalinga for settlement in different waves, or included peoples
of colonies of Kaljnga on the Burma coast or other distant lands, which bore the name of
Kalinga.

Kalingas had also trade relations with Bzllabhi, Patala, and the Persian coast. The
intercourse was common and frequent. Prof. K. P. Jayswal’s reading of the Hathigumpha
Inscription makes it clear that not only the Kalingas had trade in Persian coast, but
Khatavela married a piincess of Vazira West of the land of the Madras beyond the present
Afghan bcrder.  Pecople of Medra and Persia, called the latter Magois by the Greeks,
might well have migr«ted to Kalinga for settlement. Kapila Samhitz, as well as Bhagavata
and Padmapuran make mention of Saksdvipi (Persicn) Brzhmans coming on invitatizn and
settling in Chandrabhaga in Puri district for worshipping the sun. Pandit Krupasindhu
Mishia has conclusively proved it on Puranic end other authorities. The name Magois
and the ancient neme of the Muqgs of Arakan end other parts of Burma should therefore
be investigated in connaction with th2 word Macco-Kalingae. And a Madra settlement
in Kalinga. or even possibly a Kal'nga Settlementin Madra might have been responsible
for the term Modo-Kalinga es well. |t is howaver vary cogent here to note that ‘in the
9th Canto of Bhisma Parva of Mahabharata both Kalinga and Madra Kalinga find mention
among the kingdoms the Aryavarta, and another Kalinga hzs hean counted in the g-oup
in which Cinas and Kambojas find their place. They a:e classed among peoples—
probably non-indicn in origin, Miecchas—of lends to tho East. This well indicates
Kalingas in the Burma Coast, which might also have been Megcsthenes Macco-Kalinge.
Again the name Modo-Kalinga is significant, ¢nd Greek Modo fecr Indian Madta is quite
intelligible.

What | mean to suggest cn the whole is that the explanati. n of Modo and Mecco
Kalingas of Megasthenes should be based on a thorough unde standing of the entire
situation, and not got up to fit in with a preconceived notion clinging round the idea of

Digitized by PPRACHIN, SOA



42

Tri-Kalinga fancifully molten or cast into Tailinga or Telugu country, which was never
within the natural boundaries of Kalinga, but was Andhra land with Andhra culture.
tradition and language.

The word Tri-Kalinga round which so much is built finds no distinct mention
in epigraphic or other records hefore the time of the Kosala Guptas’ conquest of Qrissa.
These Kosala Guptas, it may be presumed, considered it glorious to call themselves Tii-
Kalingadhipati as Kalinga by that time had bsen broken up into three different kingdoms,
viz., Utkala, Kangoda and Kosala itself or the Principality of Kalinga in South Ganjam. For
thare is every probability that Kosalas considered themselves a part of Kalinga when
annexed, and a Kalinga when independent. The kingdom was surely a part of Kalinga
very often. The Airas of Tosali driven by Asoka went there to reign as independent
sovereigns. It was included in the territories of the Cata Dynasty who came from Kosala
to Kalinga to declare independence against the Mzuryas Kosala is therefore not counted
in the conquests of Kharavela, though Mosala or Musika Nagara beyond Kosala has been
distinctly mentioned. Kurma Purana states that Amarakantaka hills in which the
Narmada rises were included in Kalinga. All this may well indicate that Kosala Guptas
had not conquered the then forest Principality of Kalinga before they called themselves
Tri-Kalingadhipati. This term Tri-Kalinga, moreover, is never proved to have come into
common use, and bold hypothetical speculations over the word therefore are unwarranted.

Disruption of Kalinga

Here it may not be irrelevent to give a detailed description of the disruption of
Kalinga. During the early centuries of the Christan Era the Andhras became the
Impericl power in India, and with the Sungas in Magadha a tendency for Hindu revival
arose. Kalinga was the seat ¢f Buddhist relic before the Mauryas. There has yet been
found no epigraphic records to show that Buddhism came to Kzlinga before the Maurya
conquest. But certain it is from Hathigumpha inscription that the Nandas had taken
away Jain images from Kalinga which Kharavela had to recover, The Bauddh3 of
those days cannot be supposed to have lagged behind the Jzin, Tooth Relic at Puri
therefore may safely be presumed to have long preceded Asoka. The Tooth Relic head
by this time a long and sacred tradition behind it, and it was undoubtedly in the charge
and keeping of the king. And partly on account of the rise of the Andhras, and
partly on zccount of tha revival of Hindusim the eyes of all India were tuined towards
the Kalinga kingdem. In about the 2nd or 3rd century A. D Nag@arajuna of Kanchi came
to Puri to convert in to the newly started Mahayan school of Buddhism, both the king
and the people of Kalinga, who had probably showed a tendency in favour of the new
Hinduism. or were still staunch about the orthodox Magadhan school of Buddhism called
Hirayana. In the Tibetan records is stated that Nagarjuna converted the king of otisa.
in all probability Kosalas who had by that time removed from sripur in C. P. to Sambalpur
tracts, which had long been inhabited by a tribe called Odas (Skt. Udras). took
advantage of the shaky position of the Kalinga Throne, came out with their Oda legions,
and took possession of the much coveted Tooth Relic, the very key of the then religious
life of India. The legend of Indradyumna, which | shall narste presently in another
connection, might well have some relation with this incident. Since then Jagannzth was
known as Odisa or the Lord of the Odas, round about whom in after times developed

the kingdom of Kalingoda or Kangoda.

The other important factor in this scramblz over the supremacy cf Kalinga was
Utkal, which originally lay between th2 kingdoms of Gaya and Kalinga and contiguous
to both. Bauddha literature clearly mentions the fact thet Utkalas were coming to Gaya
with merchandise loaded in carts for purposes of trade. These Utkalas first emerge in
to clear historical view during the days when their capital was Karnasuvarna. and their
king Sasanka of Sailodbhava family ove ran the whole of Kalinga and probably annexed
for a time the entiie te.ritory including North Ganjam, Kangoda which had been a
separste kingdom was also conquered.
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Hiuen Tsang finds three different kingdoms in old Kalinga, i. e., Tamralipti in the
Nor'th, Uca'or Utkal in th2 middle, and Kangoda or Kongada in the South. The name
Kalinga which had by that time removed to the forest lands of Chicacole has been
named separately. In his Uca the traveller mentions no king or capitzl but only
speaks of the flourishing port of Celitaly (caritra). The newly acquired te ritory of Kalinga
by the Utlfaltas of Karnasuvarna was not yet perhaps treated by the Utkelss as a natural
pért of their own kingdom and formed into a viceroyalty, or a separate vassal kingdom
w1‘th some name which the traveller pronounces Uca. To identify the word Uca either
th.h Utkala or Oda is ratrer hasty for a historian, fcr it was still considersd a part of
Kalinga like Kangoda and Kosala long after the time of Hiuen Tsang.

.Towards the end of the 8th century cams the Guptas of Kosala with Saiva faith and
ser_nl-fanatic spirit of Brahmanism. The second king, Yavati Mahabhavagupta made
Jajpur his headquarters in the new territory and wanted to perform a sacrifice (Yajna)
thgre in right crthodox Brahmanic fashion. The old Kalinga Brahmanas now czited in
Orissa Mastans (Mahastena meaning a place of Visnu or Mahayana worship) and the
Oda or other Brahmanas of Kosala, who now abound under various pames in Ganjam,
Sambalpur and Garjats (Native States) of Orissa, werz considered unfit for sacrificial
purposes and Yayati had to bring down 10 thousand Brahmans frcm Kanyakubja, whose
descendants now go by the nam2 of Utkala Brahmzns. The indigenous Brahmanas of
the land were so contemptuously treated by th2 new fanatics that even now the word
‘Kodanga” (Kalinga) is used by the Brahmans of Puri to thz2ir own man in the sznse of
wanting in manners or ceremoney; and though Kalinga or Mastan Brahmanes still hold
elmost complete possession of the temple ot Jagannath, they heve been ncwhere else
in Orissa in any way connzcted with a temple. And the Pandas of Jagannath temple
are treated by the Utkala Brahmans practically as non-Brahmans and a significant custom
has arisen to class all Brahmans worshipping ‘n public temples as of a very low class.

About Colonisation

Another misconception though not quite of a like nature centres round the legend
regarding the colonisation of Ceylon where as | have referred to the first historical or
semi-historical mention of Kalinga is to bz found. There is more than one version of the
story, but the one | mainly adopt hsre is from the Zambridge History of India, recently
published, which is presumed to have given a varsion critically authentic.

Vijeya Simha wes a prince of the Lata country and he married the princess of
Kalinga, the daughter of Simhabahu. Prince Vijaya was somehow banished from his
fatherland and with his wife sailed to Ceylon in 5th century B. C. and became king there.
This is the first Aryan settlement of Ceylon. Lata in this story is a name which is
responsible for various geographical speculetions. Bangali historians ganerally identify it
with Radha or West Bengal- Others locate it in Gujrat and others again combine the two,
and find in the legend an indication of two streams of Aryan colonisation of Cylon—One
from Kalinga and another from the Gujrat side. 3ut the Radha of West Bengal first finds
mention in the Bhavisya Purana written not earlier than 6th century A. D. Eleven hundred
yeais before that it was in all probability an unreclaimed forest land included in the
ancient Dandaka. Ladha mentioned in Jain Ayaranga Sutta which is often cited in this
connection has neither been critically deted nor prope:ly located. Nor were the peogple
of this Redha sea-faring, consideiing th:t the sea-board from the Ganges to Ganjam was
Kalinga. That Radha is West Bengal is therefore out of the question. That Lata or Lala
is Gujrat too a rather far-fetched, nor is its antiquity conclusively proved.

Lata, Lala, or Radha are but variations of Prakratz Ratta (Skt. Rastra) representing a
iand newly colcnised, reclaimed and organised into a kingdom. There was Kalinga Ratta
in Burma Coast. This is one of the earliest Rattas ever mentioned, Colone! Gerini flnfis
in his studies in Ptolemy’s Geography that Aryans of Northern “India established theire
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colonies in coasts of Burma and Farther India as early as 7th century B. C. by driving
eway the Dravidians who had been earlier settlers in those lands. And the colony of the
Kalingas in Burma was cclied Kalinga Ratta s has been stated by Prof. Mazumdar himself.
This Ratta had probably a royal family transplantesd from Kalinga, end in matrimonial
relations with the royal femily of the parent Kalinga of the mainland.

The legendary lore of Puri abounds in cvents like this matrimony beyond the ocean of
merchants and men of royal family. For instance. one legend gives that a prince was
enamouted of a princess beyond the seas of whom he happened to hear from his merchants
The prince sailed in seaich of her, was ship-wrecked on the way and was stranded in an
island full of earth which was really gold. The prince then made bricks of that gold-earth
and whzn he was rescued put those biicks in the ship. The crew and the captain got
scent of the cha:acter of those bricks, and cunningly left the prince in a desert island.
After many ups and downs the pritice was saved, fcund thz land of the princess, secured
and married her, and returncd home, where afierwards he found out the faithless merchant
and exczcuted him after getting back the gold bricks. This and like legends well speak of
matrimonial re.ations of Qrissan royal family of ancient times with families inlands beyond
tha ocean and the golden brick may also indicate Burma Coast, which is called
Suvarnabhumi (land of gold) in our ancient literature.

Some forms of Vijaya Simha legend speak of Magadha and cther kingdoms which
Vijaya traveiled. In Burma the Kalingas namzd their contiguous kingdom Utkala
(Utkalzg) as obscrved by Mr. Mazumdar. Many other kingdoms, towns, cities in Burma
ktear names of Indian kingdcms, towns, and cities-a pracCtice common among many
colonising people, and is perhaps natural. This well explains Vijaya’s travel in kingdoms
bearing Indian names. Or it may ba that such additions to the l!egend are later and
therefore discarded in critical history.

Character of Kalinga Cuiture

Historians often labour to find that Kalingas throughout their history were a
Dravidian people, of Dravidian cultute and Lznguage, end were in all respecte akin to
the Andh as, of whom they may be considered a branch, so to say. Mr. Mazumdar
clearly puts it that when the Aryanised Utkalas and Udras poured into the coestal
strip of present Orissa, the Kalingas bodily removed themselves to the southern
portion of thei; kingdom with their king, culture, tradition, lenguage and everything to
fuse smcothly .with their Andhra kinsman in the south. They settled in Tailang,
which had teen the main Tri-Kalinga territory, But as | have already said, and as Mr.
Venkatrangaya has recently proved it in the Indian Historical Quarterly vcl. 1il, No. I
that Tailenga or Telugu (Tenugu) is the native néme of which the Sanskrit synonym
is Anchra and the verracular word came to be epplied to the land, language, etc., after
the 11th centuiy A. D. with the use of vernaculer literature and the word has nothing
to do with Kalinga or any of ifs variants.

Frcm about the 7th century B. C. or even earlier, i. e, from the days of the Vedic
Sutras downwards, Kalinga has bzen @ kingdom of the Aryavarta of which it is the
last settlement through Anga and Venga. Tiue it is that in early Aryan literature Anga,
Vanga and Kalinga, ¢nd esp., the latter iwo have been despised to prove that they
were in the prccess of reclamation and settlement. Here it must be borne in mind
that there is no etiinological division like Arya or Dravid landin India. Aryavarta is es
full of pravid bilood as the Dravid land itself. It is culture, language, and other -ailied
institutions that mzke for the distinction. Andhras and Kalingas are in this sepse
distinct {from each other. Aryan naturalisation succeeded completely to the southern
limit in Kilinga, bayond which it practically failed, for the concentrated Dravid cultu:e
in the scuth beyond Kalinga was in its robustnes and vitality top much for the Aryaps
to replace. Hence even now the natural limit of Kalinga and Andhra is to be traced
in border land where Atyan and Dravid languages meet, for language is the main
vehicle of human culture.
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So far as is knowa the Andhras have had a culture more robust and a history
more glorious than the Kalingas. They ware for centuries the Imperial power in India.
Orthodox Puranas have counted their Emperors among Dynastic Ksatriya king of Bharata-
varsa. Mahabharata at least once mentions one Andhra among the kingdoms of
Aryavarta. But nothing can lead to the conclusion that culture and language of Andhra
have not ramained Dravid in the main. To mix them with those of Kalinga with
convenient hypotheses to facilitate preconceived conclusions is not what should be
expected of any historian.

Mr. Mazumdar particularly more than any one else has a peculiar Dravid bias and he
tries to make out that Kharavela was a Dravidian in culture. The very name Kharavela
he twists in Tamil to -mean ‘man with a spear’. He discards the explanation of the name
to indicats ‘king with salt in abundance in his coast’. By ‘khara” he understands
saitpetre which according to him is inauspicious. But one would expect him to
have been acquainted with the common vocabulary of Puri, the home of Kharavela.
Khara in Puri still stands for salt used on csremonial occasions, and means salt- in some
very homely idoms. Salt was besides in olden days a rare thing ininland country.
Even so late as 17th century A. D.a Brahaman was granted a village by a Raja of
Sambalpur tracts for making a present of pure salt. People inland were otherwise using
impure salt-earth. Thus Kharavela is an Aryan name; and like Suddhodana which
means ‘good rice’, it stood for ‘coast full of salt’. Even so early as in the days of Vijaya
the name of the king of Kalinga was Simhabahu, evidently an Aryan name.

Clear it is from the Hathigumpha Inscription that kharavela learnt to read and write in
his youth Reading and writing in Dravid language were unknown in those days. Besides
from atleast the days of Ashok Kalinga becom=z a seat of learning so far as distinct
history is conceined. Puri had been long before Ashoka an important place for Bauddha and
Jaina culture as has already been paid. The words “Tausuliya’, ‘Naara (Nagara)’, and
even ‘Khara’ refered to above and words like ‘Vevahara” in the Hathigumpha Inscription
with their peculiar philological significance clearly point to the beginnings of evolution
of Aryan language and culture in the land of Kalinga by th: time of Kharavela.

The name “Aila’ or ‘Aira” has been made much of in this connection. Some Kings of
Dravid lands in old times have also used it. But nevertheless it is undoubtedly a mark
of distinction indicating ‘Arya, at a time when Kalinga was still to some extent being
looked down upon by the Aryans of the North, and thz estimaticn of the kingdom of
the South must have been much worse. The scCrupulous attempt to stich to the title
‘Aira” thiefore, speaks for itself.’

Puranas give us the story of ‘Ela’ whose sons wara Gaya and Utkala, meaning thereby
allegorically that all those kingdoms as well as their Kings were Ailar or Aryanised. itis
not again far to infer that Kharavela had himszlf some relation in descent with Utkala or
Gaya kings who were pre-eminently Ailas.

The institution of Jagannatha

The greatest institution which has still remained a legacy of Kalinga is the Jagannath
cf Purito which | have already referred. But unfortunately its history has been sadly
neglected, and historians like Mr. Mazumdar would actually like us to balive that the whole
thing was as it were a mushroom-growth under the Ganga kings of Orissa. though it is
undoubtedly something which had acquired an India-wide character, importance, and
significance Jong before Anantavarman Chodaganga Deva came on the throne of the
country of Jagannath. It was the last great stronghold of the Buddhist faith cleverly
compromised into the Neo-Vedic School of Vaisnavism during the days of Brahmanic
revival after the Mauryas. As is evident from Purans and tradition Chodaganga rebuilt and
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repaired the temple which another king of Orissa had built upon the place }Nhere centuries,
before the time of the latter the Savara God Jagannatha had been brought into prominence
by a very ancient king of Malava (central India) named Indradyumna. It is the _institution
of Jagannath, which has influenced the life of the Kalinga people from the earliest times
to the present day, and has given the type culture peculiar to the race. It has moreover
been very greatly instrumental in moulding the life of the whole of India for centuries, and
has added more to the common culture of the entire nation than any other institution,
kingdom or province has ever been able to do. As the formal Hinduisation of the Buddhist
worship of the Tooth, it is the very history incarnate of the entire evolution of Indian life
and religion, in which both the humanly pious Savara and the sacerdotally sanctimonious
Brahman have merged their identity in the holy and comprehensive synthesis of Jagannath,
the lord of the universé; and it is with this Hinduisation of the Tooth of Buddha again that
the bar on Kalinga was completely raised, its Aryan character was permanently recognised,
and “'the whole of Orissa’” became, in the words of the Encyclopedia Britannica, “holy
ground"’.

Jagannath is colled Bauddhavataia by the Hindus. The Buddha is teing worshipped
hére as an incarnation of Visnu. There is counting of incarnations in many Purans. But
Jagannath as Bauddhavatara is found in none of them except Padma Purana, where the
whole legend of Jagannath is given. | may give a gist of the legend here in very brief
outlines.

Vishnu was being worshipped as Buddha by a Savara onthe sea shore in an
inaccessible place full of jungles. The Savara was guarding the God carefully against
its being captured by others. Indradyumna, king of Malava was a devoted worshipper of
Vishnu. whom he wanted to worship in earthly form or living incarnation. He
dreamt of this Buddha, Vishnu. and wes told in the dream cleverly to take it from the
hands of the Savara, which was not easy. He sent his young Brahman minister
Vidyapati on this mission. Vidyapati came through fields and forests and after . many
days and with much difficulty reached the place ot the Savara, but could not see the
God which was hidden in the wildernes, nor would the Savara for any thing in the world
show him the way 10 the God. The Brahman lived in the Savara’s house and in course
of months managed to fall in love with the Savara’s daughter, who by a clever manosvre
made Vidyagati see the way to the God. Then on the Brahman’s promise to marry the
girl the Savaia agreed to meke over the God to the Raja of Vidyapati. Indredyumna
then came and worshipped the God there, but to set him up in Vaisnavic pomp, he
went to Svarca and other places to invite Brehma, and other Gods and Risis. By the
time he came back with Brahma and others, the God had been claimed by Gezlamadhava,
the king of the place. Then through the mediation of the invited Gods the claims of
Indradyumna were established as the first discovarer, but Galamadhava wes also allowed
to worship the God, and remained in charge of it after Indradyumna left for Malava.

The descendants of Savara aie still there in Puti considetred as kinsmen of
Jagannath, and are known by the name of Daitas. Vidyapati’s descendants too are there
known as Pati Brahmans.

During the post Mauiya revival of semi-fanatic Bralmenism, Dantapuri was
probably neglected, and the famous Relic was guarded secretly by Buddhists, called
Savaras and ét(erwards Daitas (Skt. Daitya). Calling non-Hindus by the riames of
Mleccha, Yavana, Daitya is not uncommon in post-Maurydan Hindu literature. Puri
Temple Records generally do so. The Odas of the forests of the West Kalinga must
have been better and more orthodox adherents of the old religion than the more cosmo-
politan and therefore more changeable people of the plains. Sovercignty of these Odas
must have been alternately divided between the Kosales and the Kalingas, and in course
of timé some of the Odas might have settled in Puri, the sacred place of the Tooth.
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Those Odas as a matter of duty guarded the neglected Tooth. Or, may be, Indradyumna
c.ame V.Vlth the Qda King, perhaps the then Kosalas of Sambelpur, tract or was the Oda
king himself with a nominal sway over the Kalinga-side of the Odal land. Hence up

the term Odisa was applied to Jagannatn and even now localy applied to the place
near the Temple.

Now in conclusion | shall simply hint an cxplanation of this Odisa or Jagannath as a
symbol of compromise between Buddhism and Hinduism, so important perhaps in the
world’s history of relegious evolution. The Asokan school of Buddhism was Hinayana or
the more orthodox branch. During the time of Kzniska rose in Western Upper India the
Mahayana school which had traces of Hinduinfluence, and was somewhat tolerant of
Hindu form of worship, and in the course of a century, of two developed distnit tendency
of melting into Vaishnavism. Thus in the early centuries of the Christian Era Western
and Upper India was found influenced by the Mahayana Vaishnava faith and form of
worship, and it remained for the Hinayana school to change into the more austere Saiva
cultin latter times. Nagarjuna's conversion of the king of Odisa into Mahayana
Buddhism took place some time during this period, and thus prepared the way for the
Tooth Relic of Budha being turned into an institution of Vaishnava worship. The Tooth
Relic was famous all over India, and not only sages like Nagarjuna in the South, but also
new Vaishnavas like Indradyumna in central India were having keen and wistful eye on it
It was therefore for Indradyumna to take the untold troubles and humiliation in coming
through hills and jungles. dales, ditches and rivers, marrying his faithful minister to a Savara
girl. and leaving him permanently on the inaccessble shores of Puri, and begging an almost
cringing compromise of the de facto imposter Galamadhava to persuade the holy Tooth into
a homely and personal God with intimations more human than divine. But probably
somewhat unfortunately for the pious zealot the half fossilised tooth of Buddha grown
almost adamant in ages did not completely give way, and he had to effect a grand com-
promise in the Orissan school of new religion for which he had to invite gods and sages
from all parts of the world known to him. Thus it is that on the historic shores of ancient
Kalinga both Buddha and Vishnu meet in eternal comradeship; and Buddha becomes an
Avatar of Vishnu., The Buddhist accepts the Hindu form of worship; and the orthodox,
fanatic Brahman observes neither caste nor untouchability.

This was published in the Quarterly Journal of the Andhra Historical Research Society,
‘ Vol. 11, No. 1, June/July, 1927.
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HINTS ON THE SIGNIFICANCE AND HISTORY OF

JAGANNA THA.
by
Dr. Pandit Nilakantha Das

I. SIGNIFICANCE

“The whole of Orissa is holy ground” says the ‘Encyclo®
paedia Britannica’ (10th Edition). This is bscause observers of
the 19th century, specially after 840 when the Pilgrim Tax had
to be abandoned by the British Government, witnessed pilgrims
coming from al] sides to Jagannatha. But this Jagannatha is a holy
place and as such, perhaps the most ancient in the world. Jaga
nnitha means Jagat or universe which is a Natha or a Purusha
(person) to be worshipped. Here worship is not to supplicate or
to pray but to keep constantly in mind for realisation, and Purusha
imeans a phenomenal entity with the living principle which animates
tt. This is ordinarily used to denote ‘person’.,

Jagannatha is primarily a Jaina institution. In this connec-
ion it must ba remembered that Jainism is not only very old, but

Jagannaths is very
anocient

is the only religion in which man looked within to his self for Itis# yaina

salvation instead of looking for mercy on the result of devotion
self-surrender or prayer to one or more outside gods.

Mr. Jagmanderlal Jaini very succinetly puts its import, like
this! : —

*“The last basic principle of Jainism is this :—

institution.

Man himself, and he alone, is responsible for all that is What is Jainiim ¢

good or bad in his life.?

1. Jagmanderlal Jaini’s ‘Ouatlinos of Jainism’, pp. 8 & 4..
o
2 Anupreksha, 76 ; ggmqm_\gq,q’ 10
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“Jainism, more than any other creed, gives absolute
religious independence and freedom to man. Nothing can
intervene between the actions which we do and the fruits thereof.
x x x This principle distinguishes Jainism from other religions
e. g., Christianity, Muhammedanism, Hinduism. No god, or his
prophet or deputy, or beloved, can interfere with human life. The
soul, and it alone, is directly and necessarily responsible for all it
does”,

This_ leads us to the fundamental principies of Jainism which
are these :—

“Man’s personality is dual, material and soiritual, The
duality of the dead matier and the living principle which animates
the human body is evident. There may be differences as jo the
nature of it; but as to the fact of the duality there cannot be any

question.

.- L3 -~
nauke,

)

ze soul attain:

“It is such a free and happy sou! that is called Jina

(Conqueror) or Tirthankara (Guide).2”

This duality of the Purusha was known as Jiva and Ajlva
! cott of the

the

which gradually developed inte Puwrushs and Pas
Sankhya and Vedanta philosophies and has permeated
analysis of soul and matter in wvarious manmners in varicus
Hindu philosophic schools which developed out of this theory of
Jiva and Ajiva of the Jainas. It must, moreover, be noted that a
ree soul is called by the Jainas Kevala Jiva(Jiva alone). A person
having such a soul is Kevali whose state of existence is Kaivalya,

a term so exclusively common in Jagannatha to mean liberation.

Unfortunately the Orientalists are labouring under
misconceptions about Jainism. In reality Jainism, unlike other
common great or small religions of the world, in which somehov/
dependence of man on some outside being is assumed for human
convenience, is the most ancient religion based on the soul.
Sakyamuni Buddha was but a reformer of Jainism. Sakyamuni

<

8. Jagmanderlal Jaini’s ‘Outlines of Jainism’, p. 2,
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was the inventor and the follower of the ‘Middle path’ which is a Sakysmun;j Buddha wa s
pathbetween the austerity of the orthodox Jainas and the easy-going a reformer of Jajnist
practice of the Lokayata section of the same Jainas, known in

after times as ‘Carvakas’. These two extremes, it may be said,

roughly corresponded to the Stoics and the Epicurians of the

ancient Greek culture of a later date. Signifjcant it is again that
‘Sakyamuni Buddha immediately after he became the Buddha or the

enlightened called himself a Jina.? Jina is also a common epithet

applied to him®.

Neither Jainism nor Buddhism was the result of zewvolt

~pre 1 ope . . -
g Yedic caste and sacrifice as is believed by the Ciien jainism or Buldhism

:‘Dc..."'lSt.
et T foer Tatnlan 1 4% A JAUS. PR, BT I S .
taiists.  in ract, jammsm WES the re xglon Or @ iane ana il wasz o is not duo to ravols
various ways encrcached upoa by the Vedic customs and ziies, egainst Vedic custems
1. and r .
I.\:u.v, Jaines helieve, came Ththagkaras one after another to 2RdTites

guide the people in the right direction.

The ecatire Upanishadic literature and™ even some later
Vedic hymns, e. g., Purushasiikta,® i e., hymn regarding Purusha veg;e philosophy is dus
weze either actually the conceptions of the conquered Jaina sages ¢o Jainas and thejr
or of the Aryan sages under their influence, as usually happens in influence.
such conquesis of the more civilised by the less civilised but
physically better fitted people. These sages it is that were res-
ponsible for the unique philosophical character of the Vedic litera-
ture. Otherwise, the philosophical development from the early
Vedic Mantras (hymns) to the Upanishads cannot easily be

traced.
Distinct trace of a Jaina tradition is found in the Pur@ina, Jains in world’s

spesially in the legend of Rshysrnga.? It represents a very old culture.
trzdition: A similar legend of Ea-bani® (some like Dr. H. R. Hall

4- Dhamms Chakke Pabbattann Sutta, or Dharma Chakra Praba-
rtena Sutra.
. H.EKern’s ‘Manual of Indian Buddhism’, pp. 63, and 87.
6. Rg. Veda X. 90
Mahsabharats (Bangabasi Edition) Vana Parve €hapters 170.118;
also Remayana—-Valakanda,
8. Myths of Babylonia and Assyris- by D, A, Mackentie. p. 173 ;
and the forntice piece picture,
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have read it ‘Enkido’)® is found in the inscriptions of Erech of
Sumer of the 3rd millennium B. C. The Sumerian word Zi of those
days meaning ‘principle of 'life’ seems to be intimately connected
with Jiva on which the entire Jaina philosophy is based!?. Dr, H,
R. Hall also found Jaina traits and features in the statues of Sumer
of those old days.!® The Rg Vedic ‘Atman’ and the ‘Aton’ of
Mitanni and Egypt to which reference is being made presently in
another connection, may also be enlightening on the subject.

In 6th and 7th centuries B. C., Orphics'? and Pythago-~
reans'? of Greece were either Jainas or greatly influenced by the
Jaina philosophy and practice. They were vegetarians and
believed in the purity and transmigration of soul with its Karmic
association and it is they that influenced Greek culture and
philosophy distinctly for more than 8 centuries. In 2nd
or 3rd century B. C. there were Essenes in Palestine and
Theraputaes!® in Egypt both of whom were either Jaina monks

9. ‘The Ancient History of the Near East’ by Dr. H, R, Hall, Tth
Edition, pp. 178 and 206,
10. Myths of Babylonia and Assyria by D. A, Mackenzie, p, 291 end
p. 828 Footnote.
11. ‘The Ancient History of the Near Fast’ by Dr. H. R Hall, Tth
Edition, p. 172 ff. Passim with Footnotes,
12, For both Orphics and JPythagoreans see particularly ‘Orphism
"and Pythagoreans and Pythagoreanism’ in the Index Volume of
‘Encyclopaedia of Religion and Ethics’ and several places in
the Volumes indicated there.
18 (a) 1bid for Essenes and Theraputaes ; particularly Volume XI1I,
pp. 8156-318.
(b) Also ‘The Story of the Nations’ Series—JEWS—by James K,
Hosmer—T7th Edition—pp. 79-81; which is as follows;

““There was still enother remarkable division. n the days which
we have reached, there might have been often seen, moving austerely
among the tribes that came up to Jerusalem to the temple service, or
going from house to house in the villages on kindly missions of healing
or comfort, certain figures robed in white and belted about by a pecu-
liar distinotive girdle. These were Essenes, a body everywhere held in
honour. but about _gvhos'e real origin and character & certain mystery.
has always prevailed. Somg regard them as an offshoot of the Pheri
sees, origineting in the deserts in & time of persecution ; some hold
thém to have been, at a later time, neither more nor .less than & com-
pany of Christians, (See De Quincey’s essay, ‘'The Essenes’’) XX
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and physicians or societies formed distinctly under Jaina influence.
This influence, moreover, is apparent in early Christianity
specially as it gives prominence to austerity and asceticism and
other connected virtues as well as features intimately associated
therewith. Hence the entire civilised world in ancient times wag
influenced by the Jaina life and practice. Perhaps, if at all, wit},
the single exception of Muhammedanism, which is the latest, al]
great religions and philosophies even today bear traces of them.

Yet, the Jaina process of culture, or self-culture, isa very
complicated one. It is based on asceticism and extreme sacrifice
and therefore it seems to be meant only for the enlightened. But
for the culture and the conception of the common man, the
Purusha, i e., the Jiva substance in the individual in control of

(They) were austere-indeed, monastic in their habits; they lived in
seelusjon, teking upon themselves vows of charity and chastity, and
holding their goods in common. In thejr places of retirement, in the
intervels of religious exercises they ocultivated the soil ; they condemned
wedlock, keeping up their numher, like the modern Shakers, by the
adoption of children, Unlike the extreme Pharisees, they respected
the foreign rulers; they were much venerated by the people, who believed
them to possess prophetic power. The Essenes rendered a substantial
servioe as physioians. for they made it a point to understand the heal-
ing properties of herbs. Phijlo, a famous Alexandrian Jew, writing just
after the beginning of the Christisn era, describes ome class of the
Essenes, the Practici, in such terms that obe would say they must have
formed en almost ideal community. The whole duty of man was com-
prised within the three definitions- love of God, love of virtue, love of
men. All men were held to be equalbefore God, and slavery was econ~
demned. Large cities and wicked places were avoided through fear of
temptation; in this, perhaps.we may see a touch of over-sorupulous.
ness, as also in their abstinence from trade as promoting covetousnesss
Strife of words was unknown among them, as well as strife with the
sword. for peace was held to be the proper state. They had recourze to
arms, however, in self-defence, Among themselves their charity was
perfect ; they held their goods in commeon, and the sick and weak
never suffered. Much time was spent in the study of moral and relj=
gious duties, the relation of man and wife was held in honour, children
received careful nurture, and age was reverenced. After death an

Jains practics for
common man

immortality for the soul was anticipated. The ascetic Fssenes corres- .

pond remarksbly in hebit and discipline with the monastic orders of
later ages, which undoubtedly borrowed many usages from these ancien -

rooluses,’’
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Ajiva or the material expression of it, can be gradually éxpanded
and elevated to attain or identify itself with the Jagat Purusha or
substance of the universe in control of the entire phenomenal
world.

The process is like this. Objects for my self-satisfaction are
no less enjoyed by me if they are actually enjoyed by my family-
Here my individual Purusha has become the ssme as the family
Purusha. In fact it has expanded iiself and has become family
Purusha. Similarly the process of expansion and elevation goes on
and on and can be well-ilhtrated in 2 peirdot whe fnds satisfac-
tion ifhic country-menarchapny, !z:e awn salferings notwithstand-
ing, This process fs confivued when *he wwordd P

fr te tm L ST S
Purusha of the whele humeaniis fe to b the ohject 2 of 2ttzinmeant;

wrche or the

and the best means for it ic tending th 12k and caring for the
distressed wherever found, This was the practice of ths ]*’n"e or
as you may call them. the monks who praciised Jaina way of

elevating life ic the plane of the humanity or the universs, in other
words, of Jagat or Jegannitha.

This was the way in which the individual Purusha, or the
soul m body, attains or identifies itself with that ineffable universal
sou! which is imbedded in the phenomenal universe--the whole dual
conception being Jagannitha or Jagat Purusha, or in other words,
the universal soul in the body of the phenomenal world.

This spiritual dualism again is a fact of experience and
requires no assumption whatsoever as the basis of it. [t requires
no maker cr creater outside it. It is not found in the religions of
revelation ini which a god or his deputy has been conceived o be
ithe controlling authority of man and the universe, nor is it found in
the Hindu system of philosophy, where a monism of soul, i. e.,
Brahma, is contemplated to be the only real substance of every-
thing—all phenomena being unreal and untrue. But according to
the lamgs Jagannitha js the easiest of attainment by an mdmdual
for it is Jagat Purusha.who is the same as Jagat itself.

. This Jagat Purusha is Jagannitha, the term ‘Nitha’ being
a common appellation of the Jainas indicating' a° Purusha to be
worshipped. The Jaina Tirthapkaras are almost all of them
Nsthas, e. g., Rshabhanftha, Naminatha, Neminatha, Parsvahatl{a',
etc. In a word, Natha is here the appellation of a Jina.
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This Jagannatha, it appears, was there in the coast of
Kalinga (present Orissa) as a piece of black stone which was called
Kslidga Jina or symbol of Jinain Kalidga. Later on, it was ]
somehow analysed and the analytic name Nilamadhava was given Kalinga Jina
to it. It seems probable that this explanatory name had some
connection with the Sunya or nihilistic theory which developed out
of Mahayana and practically pervaded all the then philosophies of
India. It came to be the ruling theory when definitely a theory of
creation was assumed to explain the beginning of the phenomenal
universe. A creation really means to make things out of nothiné._ Nihiljem,
The. maker also is assumed to be a reality, though in fact he is also
nowhere or nothing. So the Buddhist philosophers of the
Mahayanz School, i e., the school of Buddhism which conceived
Buddha as the creaior of the Universe and the fountain head of
Karunz or mercy, naiurally developed the theory of Nihilism
(Sunyavada—which means “Everything comes out "of nothing”.)
The Jaina symbol, 1. 2, the stone called Kalinga Jina, therefore,”

[SHCRA

- . = i
mnder the'stress of thet theor o Lz smplained as Nila Black,
s b4 PO, SN ™. £, % ¢
nethingness) M7 (mother, creative onarsy) and  Dheva Gvhite, i, e,

the phenomenal universe).

Thus the Kalifiga jina or the Jina symbol of black!* stone
w723, I course of time, known as Milamadhava, I am teld 2 black
stens is o1l worshioped under the nzme of MTlamsdhava by the
sborigins in the jungles of Pal Lahara, in the present Dhenkanal
district of the Orissa State. The name doesmot appear to be a
Sanskritic one. In  that case the word Nila (blue) is
redaundant. It has no significance. It is not to distinguish it from
Maiadhava of any other colour. ‘Ma’is not Sanskrit. Ma, Ama,
Mam3a, Mami and Bau in the sense of mother goddess are used in
Babylon, Cappadocia, etc. some more than 4500 years ago.!®
Originally they are all Dravidian words. In Sanskrit it is ‘Matr.
In old Dravidian ‘Nila’ means black also. The expression
Nilam#dhava can thus, as is indicated above, mean Nila (black)
Ms (mother) and Dhava (white)—three old Dravidian words.1¢

14, Skenda Purans, Utkala Khanda, Chapter IX, 6S.

16. Vide, pp. 57. 76, 160 and 267 of *Myths of Babylonia and
Assyria’’ by D, A, Mackenzie.

16, Soe Imtrodunetion to Rev. Kittel’s Canarese Dictionary.
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Somehow at a time this philosophy was attributed to it by the
speakers of Dravidian language. It philosophically means : non-
existence—principles of generation—the phenomenal expression of
the universe. Significant it is that when in Rg. Veda.'? the Rshi
explains how existence came out of non-existence, he explains that
Kama or desire first appeared as the mental ‘seed’ (Retas) or
principle of generation which is the link between the non-existence
and existence. NIlamadhava, therefore, represents a philosophy
which means ‘from a noumenal nothingness was produced a full
phenomenal appearance’, and this was on account of Ma (mother
element or producing principle). This was there as a somewhat
persisting tradition in Orissa even in the 16th century A.D-
when the poet Yasovanta Das explained it practically in the very

same manner. 8

It is well-known how the word Niladr or Nilgchal, i e.,
blue mountain®? is used to describe the place of Jagannztha at

‘Puri. Here also Adri or Achal signifies stone and not mountain,

for it is geologically impossible even io find a mountain of stone in
the coasts of Puri.

Jagannatha, therefore, in course of time, became a word
signifying the principle of Jaina or Buddhistic nothingness which
was so much made of during the days of Mah3yzna or its offshoots
specially in the 6th to 8th century A. D. and later in Eastern
India. It was sometime during these days that the word Natha of
Jagannitha appears to be used in establishing and preaching the
Natha cult of the then Bengal, Bihar and Utkal, i.e., regions includ-
ing the northern part of the present Orissa. I course of time it also
spread throughout northern India including Nepal and Berar. Many

1., Camwed gRadarty
FEIRE 999 IR
gdidy qgfd AR
Zf2 adtear F a4 12 Rg Veds X. 199, 4

18. Yasovanta Das’s Prema Bhakti Brahma Gita—Chapter 1

19, See, for instaoce, Prastabana (Tntroduotion) of the Drams
Anarghia Raghava by Poet Murari.
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absurd mythical stories and miracles like those of Gorakhanitha,
Neminatha and others have come out from this peculiar religicus
cult, 20

Hence in course of history it is clear that many sects with
many philosophies, specially the Nihilist Buddhists (Sunyavadi
Baudha), in various forms claimed Jagannatha of Puri to be their
own object of worship or adoration. There were others also who
from very eaily iimes aspired to make this old and unique

nstitution, their own. They were all along making attempts, even
at least since the days of the later Rg Vedic period, to achieve ito
But they were nc Nihilists. They were image worshippers and
represented a very sirong element in the Udra or paxticulaly
Koshala pait of our Kalifiga of those days. They were pethags
the same people as the Austrics of Burma and Eastern Islands up
to America. But particularly they perhaps occupied a part of
Crissan up-lands contiguous to the coast, and had their cultures and
kings of note. It appears that the ancient Bhanjas from Ghumusar
to Mayurbhanj perhaps including parts of the present Raipur and
‘Bilaspur districts had some connection with those ancient people,
There is a tradition that Savarinariyana or Sourinarayana (Sturya~
narayana, i. e., Sun Visnu) or the Narayana of the Savaras was
brought from some State near Phuljhar of the present Madhya
Pradesa to Puri and became Jagannitha there.3! At atime Uddas
were very conspicuous in that area, and adopted the then Nihilistic
Buddhism, very early before which they adopted this name Jagan-
nitha for their own god, perhaps, Savarindrayana,

In this connection it is interesting to note that the Kolarians
or Savaras (Suarois or Sabarais of ancient Greek Geographers like

Savarinalayans

Pliny and Ptolemy) who at a time were an important element 1magq of Vishnu ma lo

among the inhabitants of some coastal and up-land area of
Kalinga, as has been already hinted, were most probably a <oloni-
sing branch of the Austric people of Burma and the Eastern

20, Ses among other books on the subject ‘Natha Sampradaya’
tn Hindi by Hazari Prasad Dwivedy—Hindustan Academy,
Allahabal.

21. Ganatantra Ifarishad Memorandum to the ‘Redistribution of
‘Provinces’ Commissjon of Government of India.

2
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Islands. This colonisation was due to the brisk trade relations??
which for ages subsisted between Orissa and those Austrics of
Burma and islands upto America, These Kolarians were mostly
sun-worshippers or the worshippers of the Sarajnarayana as they
sometimes called it. The Sun is again the Vedic Vishnu which
originally meant the sun. They were worshippers of images of
this sun or Vishnu made of Neem-wood placed on pillars??.

Aborigins, specially the Sauras or Savaras, of the jungles of
the present Orissa, and Madhya Pradesa are still Sun-worship-
pers¥4. It is further interesting to note that in the Saura (Savara)
villages of Parlakimedi Mals or the Agencies, still the Neem-wood
pillar with a head and two hands on both sides below that head is
worshipped. On ceremonial days it is painted with eyes and
mouth etc. and is peculiarly dressed. This is known to be existing
in an important Savara village deep in the forests. It is quite
likely that other similar Saurd villages and villages of similar
aboriging must have been still preserving the customs, (Vide

picture at the and of the article.)

In Huen Thsang's travels of early 7th century A.D., a
mention is made of a very huge image of 90 cubits high made of
gold-coloured wocd—perhaps Neem-wocd—of Maitreya Buddha,
which was then in the capital of Udysna. This Udyana is inter=
preted to be in the Swat valley in the north.western India on the
other side of the Indus #5. This interpretation does not seem to be
correct. It is a confusion of Uddayana or Uddiyana where there
was the Neem-wood image of Sturyfiniriyana, called Savarinara«
yana referred to above. Travels like these,. specially of the

99, See R, D, Banerjee’s History of Orissa, Tth Chapter, and
‘polynesia’ etc. in the ‘Encyclopaedia of Religion and Ethies’
and in other places.

28. ‘Encyclopaedia of Religion and Ethics’ Vol. XII, p, 84,
1at column,

94, See Index Volume of Hasting’s ‘Encyclopaedia of Religion and
Ethics’ ‘Saurapatas, Sauras, Savaras’ and look for their worship
in indicated places '

2p. Msnusl of Indian Buddhjsm’ by H, Kern, p. 94,
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Chinese travellers, such as Huen Thsang, are often undependable
documents, They are full of myths and miracles depicted as real
experiences and appear to have no scruple in confusing names of
places. Traditions and hearsays full of absurd and preposterous
accounts are often times described as if they were actually seen,
For instance, it is said that Huen Thasang “saw with his own eyes
the foot-prints of four last Buddhas and himself records that the
length of the foot-step was 500 feet with a depth of 7 feet. Very
small in comparision was the prints of the Lord’s feet which the
same traveller saw in the neighbourhood of Pataliputra. These
measured one foot eight inches in length and six inches in width.
x x x Sacred foot-prints were seen in various
other places, e. g., in Udyana on a large stone on the north bank of
the Swat. [t possessed the striking peculiarity that it was long or
short according to the ideas of the beholder?8.” Such things are
common specially in the translations of travels of Huen Thsang.

Here the dimension of the wooden image as well as its
location in Udysna seem to be a mere confusion for the famous S2ve¥® land is
Uddiyana of King Indrabhuti and the wooden image of the same Uddiyana
Uddiyana or the Savara land adjacent to the Kalinga coast.
Udyana, i. e., the Swat valley was probably not the name of a
region, but simply a description of it meaning ‘garden’, i.e., a
fertile plain, It is to be noted, however, that Udyana isnot a clan
or a Nation of ‘Buddhist India’27.

Here a little discussion on the word Udyana, spelt diffe- Udiyans, its interpre-

rently as Uddayana, Udiyana, Uddiyaoa or Odiyana or Oddiyana, ¢ation, significance

is necessary. Prof. Binayatosh Bhattacharya gives a long discourse and extent,

on the word 8. Of course he makes some mistakes, specially

when he refers to others’ interpretations e. g., of L. A. Waddel, N.

Sylvain Levi, Prof. Jacobi and others, and hazards copjectures on

them. But we give here a summary of the general trend of the

discourse, suggesting interpretations as correct as possible. He

says. ‘M. M. Harapasad ¢ stri definitely placed it (Uddiy&na)in

26. 1bjd pp-97 and 98
97, See T. W. Rhys Davids’s Buddhist Indie pp. 28, 29,

29, @Y HIAT (Gaekwad’s  Oriental Series) Vol, 11,
pp. xxxvi ff.
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Orissa. x x Indrabhuti is described as a King of Uddiyanaand
Guru Padmasambhaba as his son. Padmasambhaba married a
sister of Santarakshita in the latter’s native place in Zahor.” x ¥

“In the history of the 84 Siddhas, Uddiyana is described
as containing 50, 000 towns and divided into two kingdoms,
In the one called Sambhala, I rabhuti ruled, and in the other
Lankapuri, Jalendra ruled, whose son had for his wife Indrabhiti’s
sister Laxminkara.

*“ Uddiyana, according to the authority of Pag Sam Jor
Zan (of Tibet), is the place where Tantric Buddhism first
developed,” The tradition is that it ( Tantric Buddhism )} spread
to other pithas, i. e., Kamikhya, present Kamrup, Sirthaiia,
present Sylhet and Purnagiri. Purnagiri is not yet identified. But
Kamrup and Sylhet are in Assam and in East Bengal, Uddiy@na
Pitha is the place from where they received the original inspiration

Now Uddiyan, like Mahayana, Hinayana, Vajrayana,
Pratyekayana, Tantrayana, etc. is a word which originally meant
the Yana or Path of the Uddas. Gradually, it meant a place
where that path was in vogue.

Thus it came to be the name of a place or area about the
regions of or comprising Zzhor, Lankipuri and Sambhala
which to identify there is now little difficulty. From Sambhala
comes the name Sambalai or Sambaleswari?® and thence the name
Sambalpur; from Zahor, Phuljhar??; and Lankapuri is the land
between theriver Tel and the Mahanadi, Even now among the local
people, who are mostly aborigins, it exactly goes by that name of
Lankapuri. It must be remembered that Lank is an old Dravidian
word meaning ‘land between two rivers’ and latterly ‘island’.

Now it is clear that this whole area of the Savara
land, or an important part of it, was by 7th or 8th
century A,D. called Udiyina or Uddiyana was a cons-

29, Cf, Kalingai for Kalingesvari, in BijeRamachandrapur, near
Puri town,

80, Or, it may be Kendujhar; there might also be some other Jhar
or Jhars in the area.
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picuous portion of it inhabited by another similar tribe, called
Uddas (Sanskrit Uddras). Orit may be that both this land and
the land of the Uddras were either contiguous lands in -the area
or practically one land. It will be presently seen that the Orissan
Emperor, Choragangadeva of the 11th and 12th century A. D.
was made the Indradyumna of the Utkal Khanda of Skanda
Purana. In the Purina, this Indradyumna is proceeding from
Malava to Puri in search of Jagannatha. Recording this tradi-
tion, the Purana says that Indradyumna on the way one morning
worshipped Jagannatha as he was doing always on his way, and
then crossed the Mahanadi and then after some distance reached
Ekamrakanana on the river Gandhabaha (present Gangabati or
Gangua in Bhubaneswar). But here just after the Mahanadl for a
distance towards Ekamarakanana (Bhubaneswar) he was guided
by the king of the Uddras *!. Whether at times .Pur was
included in this Uddiyana or Uddiyana extended upto Puri, the
greatest likelihood is that these Uddiyana people were all along
trying to make the famous Jagannitha of Puri the same as their
own Neem-wood image (Savarin@rayana). Indrabhati the king of
Uddiyana, of the early 8th century A. D., prays®?Jagannitha in
the beginning of his Jn@inasiddhi and explains this Jagannaitha
there as the object of worship of all pre-eminent Jinas
‘gafsaauiEa®, like Buddha in all his significance adgzad
and in his perfection pervading like. the all pervading
sky. All the so-called Buddhists of those days were Nihilists. It
may be remembered further that from these Buddhist Nihilists came
the Natha sect which is practically the same thing under a Hindu
garb. Hence Jagannatha seems to have been the name of the
Neem-wood god of Uddiyana, which god was in course of time to
replace the Nilamadhava at Puri. Furthermore, it may be
investigated that the demoralising Vajrayana, [Shajayana or even
Niatha religion and practice of Eastern India in their influence and

31, Skanda Purana, Utkala Khanda, Chapter XII, 7 and 8,
32. “giyaa swEATd

GEIRCIENE

Fagand & fg-

sarfid A H??

+Jnanasiddhi of Indrabhuti’* (Gaekwad’s Oriental Series
No. XLIV) Chapter I—1,

Jagannatha and
Uddiyana
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tradition are not of the same character in Puri proper and land
surrounding the place, as' in regions comprised in the ancient
Uddiyana, not to speak of the lands further east where the tradi-
tion of absurd 8nd miraculous activities of 84 Siddhas and Nathas
is still current and is responsible for a living folk lore in those
areas.

The original place of these demoralising Yanas or cults is
said to be Puri by people of plices other than Puri, because this,
it appears, was done only to give a status and recognition to paths
and cults otherwise unacceptable to cultured people, for Puri had
a unique prestige as the pre-eminent place of Jina-symbol called
Jagannatha.

Hence the conclusion is that Uddiyana comprised Phuljhar
Sambalpur, Sonepur, Patna, probably Ghumusar, Mayurbhan; and
other adjacent lands, or a very conspicuous arth in these lands.
Itis not definite whether at times it included Puri or not, for even
to-day the main cultivating class in Ghumusar and upland of
Khurda and not of purt and its surrounding areas, call themselves
Ordias (Uddas or Ordas). But at least its object of worship was
also called Jagannatha. The golden wood image of Udyana
(Uddiyana) said to have been mentioned by Huen Thsang, simply
indicates the Kolarian or Savara image of the Sun made of
Neem-wood which was all along from the ancient times on was
set up as a rival of the stone symbol of Puri.

This Jagannatha which' had developed into Sankhya (or
more fittingly its off-shoot, Yoga) Purushottama or the highest or
the best Purusha, became, in course of time, images of Neem-waod
worshipped as Vishnu at Puri.  Now, all the four images of Jagan
nitha are made of Neem-wood and the image of Sudarsana wheel;
called Sudarsana Chakra of Vishnu, which is one of the four images;
is a pillar-like block made of the same Neem-wood. It represents
original Dharmachakra, of the Jainas and then of the Buddhists,
which is again the Zordiacal path of the Sun in ancient times,
represented as a wheel. Evenin the Stele of Hamurabi in the
ancient Babylon of the 18th century B. C., the wheel is inscribed
with the sun, who personally hands over the Law Code to the

Sun, Atman and ‘Aton’ Emperor Hamurabi. ** So also the Stele of Naram Sin of Akkad

88, D. A. Machkenzie’s ‘Myths of Babylonia and Assyria’—p, 248
and the picture facing that page.
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of the 28th century B. C. is headed by two similar wheels 3¢

This Sun is “in the Rg Veda, Vishnu a solar deity regarded as the
prevador, having his place in the supreme heaven” 35. In the same
Rg Veda also this Sun is, ‘Atman’ or the soul of all that moves and
all that stands, i. e., the universe. 3% In Mitanni of ancien;
Mesopotamia and in Egypt it was called ‘Aten’ or ‘Aton’ and was
being worshipped as an image of the Sun, in the 14th century
B. C.27, In this way Vishny, the Sudarsana Chakra or the wheel as

well as the Neem-wood—everything stands explained.

Here also it may be interesting to note how the Aton or
Sun-worship resembled in practice the Jaina manner and belief
The Pharaoh (Egyptian Emperor) of the 14th century B. .

“Akhenat d it sinful to shed blood k he ton’ in Egypt—

. efxa on accounted 1t sintul to she ood or to take a.way the Emperor Akhenaton,
life which Aton gave”. *‘No sacrifices were offered up in his temple;
the fruits of the earth alone were laid on the altars.”®® *“Akhenaton
appears to have belived in the immortality of the soul%°.

So much is said about the significance of Jagannitha. A
little history of the institution may, however, be indicated,

II. HISTORY

In the Rg-Vedic literature it is found: 4?
*Ado yaddaru plavate
Sindoh pare Apurusham
Tadsrabhasva Durhano

Tena gaccha parastram.” Vedic hymn regarding

The priest speaks to Durhanu (literally, one whose Hanu, J8gannathe
inner cheek—speech—is bad, i.e., who speaks uncouth things),

84, 1bid p. 128 and the picture facing the page

85. Radhakrishnan’s ‘Indian philosophey’, Vol II, p, 667 ; Rg
Veda 1. 22, 20,

86. Rg. Veda I, 115, 1
87. ‘Egyptian Myth and Legend’ by D. A. Mackenzie, Chapter
XXV

88, Ibid p. 3829
39, Ibid p. 895

40, Cca{“ m qﬁ
faar: o TgE
T G
57 Ty T “Rg. Veda X, 15b. 8
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you discard){cut or kill— A-rabhasva isthe same as Alabhasva)40a
that wood which floats (is a prominent object of worship) beyond
(or in the coast of) the ocean, (or is at a distance beyond that
great river), for that is no ‘Purusha’. Then (only you go to the
next or the best stratum, i, e., the spiritual plane (in the process of
elevating yourself).

This indicates that even in those Rg Vedic days some wood
which had acquired importance even in places beyend or near the
ocean (or it may mean at a grest distance beyond the great river,
perhaps the Ganges ; or it may mean near the coast of or on the
Mahsnadi), was sought to be worshipped as the Purusha. This
perhaps refers to the Ausiric or Savara woed referred tc above,
But the priest wants that the Speaker {whom the priest calls
‘uncouth-speaker’ should shun it, for such = weod in epite of all its
importance does not represent Purusha, or in other woids, the all-
embracing active principle of Maitri (universal kinship) called
Metta,or Mettabhava in Prakst, by the Jainas or the Buddhists.**
This-Metts or Maitri is explained as follows :*2

“The doctrine of Ahimsa was but an offshoot of the
mettd feeling which embraced not merely the negative
restraint upon causing pain to any living creatures but also
positive acts of charity and love, removing or attempting to
remove distresses, wherever existing and whatever forms they
might assume. It was this spirit that brought into being the
many works meant to alleviate human distress or supply
positive convenience and operates independently of any
religious institution,”

Ahimsd may thus be an offshoot of mettabhiva, but it is
negative virtue. This Maitri, t->refore, implies the real process of

40A. “m?{”—Vide Monijer M, Wil]iam’s. ‘Sanskrit—
English Dictionary’—Neg Edition 1899, p. 160, 1st volumn. and
P. 1568, 2nd volumn, ‘other Vedic references’ noticed below in-

variably say FAHEI and not HIX | For instance,
vedi ‘HiSRIRATaHf<L by PL 8 N. Dss, P. 6.
41, *‘Menpual of Indjan Buddhism’ by H. Kern, p, 54

42, See ‘Early History of the spread of-Buddhism and the
Buddhist 8chools’ by Nalinaksha Dutia, p, 8,

LY
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self-culture to attain that Purusha. ¢ This seems, so far as is
known, the first reference to the Purusha or Purushottama of Puri
called Jagannatha. FEven then the wood was being pressed to be
associated with it, or even to replace it.

The interpretation of the above Vedic verse by fa'\yana-
Acharya is not correct, asit cannot be.®®* Sayana-Acharya
explains as if it makes reference to the present wooden image or
images of Jagannfitha at Puri, Sayana-Acharya who belonged to
the latter half of the 14th century A. D., ** comes more than
two centuries after the establishment of the Neem-wood images in
the Puri temple and by Sayana's time the views of the Hindu
world had accordingly become completely transformed. In other
interpretations of the Vedic Mantras also Sayana-Achirya
represents an age when the philosophic outlook of the Hindus was
greatly influenced by the Bhakti school of Sayana-Achirya'’s days

A The same or similar verses are often quoted and are said to
be found in many other places, e. g., Taitariya Samhita or Atharva
Veda Sambhita. No reference with Chapter and Verse did I find for
those quotations. Yet those that quote them, give interpretations to
them practically in the lines of Sayana. It is, therefore, needless to
discuss them. One Rg Vedic reference may, however, here be
mentioned where the IXshi, perhaps metaphorically, speaks of wood
of some tree, which the builder of all things (Vi§vakarma) used as
material to make heaven and earth, ** This fact might have

48, Jt must bo observed that this positive virtuec of Maitri is not
now-a-days comprchended or practised in the Jaina way.
Ahimsa is a nogative qualification, It implies not doing
something but restrajning oneself from doing & thing, Hence
the concept of Ahimsa in the place of Maitri is nejther
comprehensive nor full, This Ahimsa probably came into vogue
in place of Maijtri with Karuna or mercy which developed with
Mahayana Buddhism in which Buddha became a merciful god.

43.A, See Wilson’s English translation of the Rg. Veds, Vol. VI,
page 408 (p. 262. Note 8); and also Cowell’s preface to the same
book Vol. V, p. ii.,, and other prefatory -remarks of these
volumes,

44. . Hasting’s Encyclopaedia of Religion and Ethics’, Volum VIf,
p. 895.-

46, Rg Veda 10,81, 4; Also A. A, Macdonell’s ““A History of
Senskrit Literature’’ ‘Appleton Modern Iibrary’ Serigs—
p: 134,

Maitri and Purusha,

Sayansa incorract,

Other Vedic
roferences,
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influenced some people worshipping wooden image to consider the
wood of their own object of worship to be that material.

? urushottama Next we come to the time when the Bhagavat Gita portion
in the Gita. of the ‘Mahabharata’ was composed. The 15th Chapter of the
Gita speaks of Purushottama, i. e., the living phenomenal universe
with its soul. In the 18th and 19th verses of that Chapter, it is
clearly indicated that the highest Purusha is neither the ever-
changing phenomenal universe nor the never-changing noumenal
one imbedded in it in abstract ; both the phenomenal and the
noumenal universe are but two aspects of this Purushottama ; it
is not only a subject for philosophical study and conception @)

but also is actually in existence on earth (&%) known as
Purushottama ; thus conceived, the Purushottama is worshipped
in all aspects and in all manners possible. Here Jaina dualism is
completely and philosophically stated and explained. The dis-
tinction from monism of Vedantic schools of philosophy is also
alear.

l(i 1::. ct;l:: ::;d not The time of composition of the Gita is not later than the
century B, C., 4th century B. C,, as Megasthenes of Emperor Chandragupta’s
court definitely indicates worship of Krshna as a god in Mathura.
“It may be as old as Buddhism ¢ or even older.” It must be long
prior to the Ghosandi and Besnagar inscriptions of the 2nd century
B. C. In Ghosandi inscription both Vasudeva and samkarsaga are
mentioned representing Vasudeva worship.4” In the Gita the
mention of only Vasudeva is found and there also it is said that
the best knowledge is the vision that all is Vasudeva*®. In the
Glta there is no other mention of the word Vasudeva, not to speak
of the mention of gar_nkarsar,xa or any other Vytha (aspect). This
indicates that by the,time the Gita was composed, the Vasudeva
cult was just beginning and Vasudeva aloneused to be conceived as
Purushottama or Jagannitha. A Purushottma as a god of worship in

46. ‘Memoirs of Archaeological Survey of India,” No. 6 —
‘Archaeology and Vajshneva Tradition’ by Ramaprasad Chands,

p. 167.
47. ‘Vaisnavism, Sajvism and other Minor Religious Systems® by

R. G. Bhandarkar, pp. 2& 8.
*
. ‘arERE: IRl

& TEAT GEAH:® Gits, Chapter VII, Verse 19,
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the world, is clearly mentioned in the Gita.*® This Purushottama
is Jagannatha of Puri. Puri was being called Purushottama-Puri,
1. e, the place of Purushottama. Till about the 15th century A.D.,
there was no other place of Purushottama in India.®®

Here it is relevant to observe that just before the time of
the Gita or about the time of Buddhism, Indian culture was

divided in twain. Heretofore, primitive religions in the civilised persian monothejsm.

part of the world, as has been already indicated. were influenced
by Jainism based on soul. India had developed various philo-
sophies on that basis, particularly the Jagannitha philosophy
based on duality of experience. Just at this time came what is
called monotheism which has a separate, .beginning history and
development of itself. There is no necessity here for expatiating
on the subject. Suffice itto say that this monotheism with a
distinct revelation and with a thinking organised on such revelation
first appeared among the Medes and the Persians in the region of
Ajarbaizan and spread upto Bulk and Kandahar. Monotheism
has no basis on natural reasoning and free thinking of man. It
generally gives way to myths and miracles in the name of systema-
tic reasoning and philosophy. ltis a religion of devotion and
sclf-swrender to a God who is supposed to accept prayers, is
partial to his devotees and gives them all that is prayed for. This
Persian monotheism had its god Ahur-Mazda. Persia upto Media
was full of Buddhism or Buddhists who, on account of this spread
of monotheism, were driven out of Persia and took a concentrated
shelter in north-west India®! there to develop into Mahayana ways
of thought, which in course of time produced a merciful Buddha-
Bhagavan—a kind of Buddhistic monotheism. From Peshawar
(Purushapura) region it spread over Northern India where the
unique Jagannitha concept of Kalinga ard its influence had been
persistent. Here it may be relevant to refer to the incident recorded

49, “TEHIG QUEIAISEATIET M
TARA b I3 AT TN Tbid, Chapter XV, 18,

50, Vide ‘Encyclopacdia of Religion & Ethics’, Volume V],
p. 186 last column.

61, ‘Memoirs of ArchasologicalSurvey of India’,No.5~—‘Archaeology
and Vaishnava Tradition’ by Ramaprasad Chanda, pp. 159
and 160,
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in Buddhist literature that even just after the birth, Sikyamun
Buddha declared, “I am Jagannitha"3?.

This monotheism which was destined gradually to develop

Narayaniya or Bhaga- Jehova and in later times Alla in the west, now came to the same

vata religion oame to:
India from Persia

Revelation to Arjuna
in Gits and to Narada
in Narayaniys story

Monotheists use the
peme Jageunatha for
Naraysana

north-west India as Aikantika (monotheistic) faith in a form which
is found in the Narayanlya or Bhagavat religion.®® Here it is that
the Puranic story is given of Nariyana, who was in white island
(Sweta DvIpa) surrounded by milk ocean. There Narayana
revealed this religion to Nirada who for the purposes of this
revelation had to go to north-west to meet Narayana in that
island.¥* According to the Purinas, specially the Vishnu Purana,
the milk ocean surrounds the regions called Saka Dvipa.?® This
Sska Dvipa has been located by scholars to be Persia. Hence,
according to ancient belief, the, white island is either Persia or
somewhere in Persia,

This Narayanlya religion or the Aikantika or monotheistic
school of India is really the religion of Kyshna, which religion, it
appears, had already begun by the time of the Bhagavat Gita
where Krshna himself is described as the god revealing the religion
to Arjuna. V3sudeva is a patronymic of Krshna. Heis called
Nariayana in the legend describing the revelation of Narayana to
Narada. In the same story he is also called Bhagavat or
Bhagavan. He is also Bhagavin inthe Bhagavat Gits. The
name Jagannatha of the Jaina symbol of Kalinga was, by that
time, so prominent and prevalent in north-western India that it
was also drawn upon by these monotheists to be the name of their
Nzrayana or supreme god. But the fact remains that in Bhagavat
GIita, though in form it preached monotheism, unlike the N#ra-
yaniya story it contains all sorts of philosophies named Yogas and
relevant practices, such as, paths of knowledge, action and
devotion. This.indicates that the monotheism was then just

62. Manual of Buddhism’ by H, Kern, p. 14

58, Msahabharata, Vangabasi Edjtion, Santi Parvs, Chapters 834
to 851 inolusive.

b4, bid, Chapter 385, verse 8,

66, ‘Amader Jyotishi-o-Jyotisha’ by Jogesh Ch. Roy Vidyanidhi,
p. 200,
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beginning o develop.  Then alter sometime, it may be centuries, Krshna and Narayans
Narada and Narayana story was propounded just in the Puranic story: Jagannatha.

way, and it is said in the same Nirayaniya story itself that this
religion was obtained in revelation from Jagannatha who is Nara-
yana in person. This was revealed to Nirada with all its mysteries
and practices. It is further said that it is the religion (Dharma)
that had been narrated briefly and systematically in the Hari Glta.
L e., the Bhagavat Gita.*® The name Jagannitha was there in
the Kalinga coast from the Rg  Vedic times along with the name
of Purushottama. The reference to this Jagannatha, as 1 have
said, is distinctly made in Narayaniya story time after time to
indicate the supreme god.*”. This Aikantika religion, it must be
noted, has nothing to do with the ‘Ekayana’ Sastra, which the
Chandogya Upanisad says, was included in the Department of
learning mastered by Narada.® A

There was also another development along with this Indian
monotheism. [t was Vytha or Marti. It means aspect or form also

indicating attributes of the supreme god. This Vygha in conception Supposed basia of
has even a Rg Vedic basis,’® where it is said that it is the One Vyuha,

whom wise men designate by several names, such as Agni, Yama,
Viayu, etc. etc. Even Egyptians and also Babylonians in the
beginning conceived various spirits of one single god responsible
for various actions which affect man.??

We cannot definitely say whether our Indian Vytthas or

Miirtis developed on this Vedic, Egyptian or Babylonian basis,
But it is a fact that four such Vythas of Vasudeva, éamkarshana,

Pradyumna and Aniruddha, had developed in our Vasudeva 'Vyulia’ and its

monotheism before the Nzrayaniya story formed a part of the

Mah3zbh3irata.

56. SIS g §UI: GIEET: qEUR:
@raa] ST, AR, AW 34 12 ol
TaHT 7 9A: 99 9d I

F@ar gl diarg garg-farg-#aa:’ 122] Makebharata, Vanga~

basi Iidition, Santi Prave, Chaptor 346, 10 & 11,
6T. Vide {or instanco, 1bid, Chapter 340, 6. Ibid, Chapter, 348, 6.
57A. Chandogys Upanisad VIL I, 4.
g8, 37 fad gimaly ARl oA guaimar
w, wfamr agar adfa #fd 2 arRae algy?
Rg Veda 1. 164, 48
59. *Mythe of Babylonia and Assyria’ by D. A, Mackenzie, p. 60,

philosophy.
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According to this Vyuha theory, it ) is said that Visudeva
represents Param. :m3 or the world soul; Samkarshana, his brother
represents Atma or individual soul; Pradyumna, his son represents
Mana or mind; Aniruddha, Pradyumna’s son, represents Ahamkara

- (1) It represents big or individuality. This Vytha theory evidently looks like some
:_’“sf;ns of Krshna’s high philosophy, but it is only make-believe or deceptive philosophy
srally. befitting monotheism or idea of devotee; i. e., Bhaktas. It has no
rhyme or reason. All these four persons traditionally belong to the

family of Krshna who seems to be a Rg Vedic person 60 of

famous achievements as well as conceptions. He had great

admirers for generations and was being practically worshipped by

them. Consequently these Vyithas or aspects were propounded

and promulgated to indicate reverence lo important members of

his family.

Yet it seems to be a fact that Pradyumna and Aniruddha,
(3) Tt represents Jaina s Vydhas, were never known to be worshipped. We have seen
and Vedic philosophy that even by the 2nd century B. C, Sar_nkarshar_na was being
combined, worshipped with Vaiasudeva. Some interpret Vasudeva and
Samkarshana to represent Paramatma or the noumenal self and the
phenomenal expression of it.®? This idea is evidently derived
from the traditional philosophic conception of Jaina dualism. To
explain this duality synthentically, being was conceived to be
produced from non-being through the medium of some woman-
element from before the IRg Vedic times.?? It hasbcen Ekanams3,
Durga, Subhadra and the like as the Indian monotheism gradually
spread, converted distant regions and established itself. Jagannitha
of Kalinga has been the last in this great andlong process of
conversion, as we shall presently see.
Now let us revert to the history of Jagannitha of the coasta]
regions of Kalinga as well as of Uddiyana or Savara land.
The Kalinga Jina (symbol of Jina in Kalinga) which had
been taken from Orissan part of Kalinga by Nandaraj of Magadha
Kalinga Jina was thoro Of the 4th or 5th century B. C., was brought back to Kalinga by
before bth century B, C, the then Kalinga'Emperor,Kharavela, who was a professed Jaina®3-
This Kalinga Jina, therefore, was there long before the 4th or the

60, ‘Veisnavism, Saivism and Minor Religious System’ by R, G,
Bhandarkar, p. 11

61, 1Ibid, p. 6 passim.

62, Vide, Rg Veda 10, 129. 4 )

68, Hathigumpha Inscription of Udayagir;j, Orissa.
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5th century B. C. It has been indicated that it was then a symbol
of philosophy of Jagannatha.

It is very interesting to observe that evidently the Jina
symbol (Kzlinga Jina) of Puri coast was not there in Purj
from about the 4th or;5th century B. C. to the 2nd or Ist century
B. C., for this Ist century B. C., instead of the 2nd century B. C.,
has been of lat: discussed and dicided to be the time of the
Emperor Kharavela of Kalinga.®®** During these centuries, it

Vedi in Orissa coast.

appears, this empty place of the symbol was a sacred place
called Vedi (altar) or Mahavedi (great altar). In Mahsbharata
after crossing the river Vaitarani, Yudhisthira proceeds on towards
this place and bathes at this sacred Vedi onthe coast.®®*® and
then from there goes to the Mahendra mountain. The same name
Vedi and Mahavedi in the same place is mentioned in the
Skanda €3¢ Purana as the place where Jagannatha images were
established, replacing Nilamadhava. The same stone, it may
be, gave rise to the name of NIlamadhava when it was re-esta-
blished by Kharavela after more than 300 years.®®®  This
was there just like something which came out of nothing—thus
clearly leading to the Buddhistic Nihilism of the Mahayina times
and later.

There is tradition that here in the coast of Kalinga, perhaps
at _he present Puri, or, may be, Mukhalingam there was preserved qoo1y, of Buddha,
and worshipped the left canine tooth of the Buddha, secured from
his funeral pyre. This tradition is not corroborated by any north
Indian legend. It appears, the Cylonese Buddhists created and pro-
pagated this story to explain in their own way the symbol of Jina
worship which was there in Puri. It may further be noted in this
connection that the Jainas of Orissa were for a long time known as

Hinayana Buddhists like the Buddhists of Ceylon.

A

63A. Vido Dr. N, K. Sahu's Edition of the History of Orissa :

Cors S A O i
and particularly AL SA9H Chapter, 5, by Lekshmi-
narayana Sahu,

6813, Hzmrta-ach“f ((‘ﬂ’iQﬂT qq’) -] ém, Chapter, 114,
verses 23-27—Vandarkar Oriental THResoarch Institute-
Bombay-—Edition, ibid, verses 22-26,

63C. Vide Sksnda Purana, Utkala Khanda XVIIT, 16; XIX, 36;
XXIX, 84: ete. ete,

63D ‘{499 8@’ in Hathigumpha Inscription,
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It is moreover particularly o.bservable,tha,'t all the Buddhists
of India, specially the Tantric Buddhists of Vajrayana and
Sahajayana schools, in their writings, make no distinetion between
Jina and Buddha, ¢4 Reference has already been made how
those Buddhists explain Jagannatha as a pre-eminent Jaina object
of worship, and the Buddha in all his significance.®®

But in course of time, the Jainas ‘as well as the Buddhists
gave place in South India, perhaps the whole of India, to the cult
of Siva or Saivism, The most prominent place of Siva
worship was Somanitha in Gujerat. It was the richest place to
which pilgrims of all Hindu India, flocked in millions.. This had
grown to be the holiest place for all Hindus. But the Musalman
invasions from the west and north-west had already set in.
Their marauding vehemence even from early 8th century A, D. is
well-known to the historian. Alberuni has faithfully commented -

on it, 8%

In 1024 A. D., came the image-breaker, Mahmud, Sultan
of Gazni, and sacked, destroyed and plundered Somanitha root
and branch. He broke all images and looted all important shrines
upto Kalinjer in the eastern regions of Indian Peninsula. No
resistance was of any avail. Hindus became simply aghast. They
were utterly demoralised and felt frustrated. Now they had no
other place to look upon‘as their great Somanitha.

Within about half a century, 1. e., in 1076 A. D, ¢°
Choraganga Deva of the Ganga dynasty of Kalinga (then south of
Ganjam) came and became the over-lord of the coastal regions
including the place of Purushottama or Jagannatha. According to
his own inscription he ruled for 72 years. ® He was a great king
and had great conceptions. His conscious or unconscious vision

I

64, Vide ‘Two Vajrayana Works’, Gaekwad’s Oriental Series, No.
XLIV; and also ‘Baudha Gana o Dohan’" published by M, M.
Haraprasad Sastry.

65. Vide, Note, 82 above,

66, Alberuni’s India pp. 21, 22, 28 and 116—as quoted by
Ramaprasad Chande in ‘Memoirs of Archaeologiosl Survey of
India No, 5—Archaeology and Vaisnava Tradltxon’ pp. 160, 101 ;

€7. R. D. Banerjee’s History of Orissa p. 248,

68, 3bid,
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“was that at this critical time if the already. important institution of
the symbol of:Jainism in the coast of Puri, Jagannatha, somehow
be made a great place of Hindu worship, it would be a great
rehgxous feat the entire Hmdu attention of India would, #pso facto,
ke directed towards it. He had also the great sage, Ramanuja,®?
with him to give not only inspiration but perhaps directions in the
matter. It is again worthy of note here that Choraganga was g

Salva but saddenly turned Vaisnava and made Jagannitha the.
cult image of the Vasudeva school so dear to Ramanuja. Thus_-

conversion of Kalifiga coast to monotheism was an accomplished
fact,

An event of great importance needs mention here. Chora-
ganga accomplished his vision in another and more felicitious
‘way. Before Choraganiga actually came to Orissa it appears
from the tradition that, Nilamadhava so much made of by the

Nihilists and perhaps accepted by the local Savaras, with whom His attitude and deal~

also perhaps mixed up Uddas, had just been replaced by the
image of neem-wood, called Savarmarayar_xa Choraganga in-
stead of disapproving the attempt seems to take ready advantage
of the incident, specially as his Hindu patriotism as well as the
imperialistic outlook dictated him to make the powerful Savara
element of his newly annexed land completely his own and conse-
quently the new god more liberal and universally popular among
those Savara people as well as the Hindu public. Jaina or
Buddhistic worship and practice were also retained there in mak-
ing the offerings acceptable by all classes and castes with equal
reverence—a practice, which might have got some impetus even
from Vajrayana Nihilists and Nathapanthis (followers of the path
of Natha cult) of the preceding ages.

I am told that between Taptapani of Ganjam and Parla-
kimedi near Mal Udayagiri in Ganjam Mals therc is an aboriginal
area still called Chudangapur (Choragangapur). History is posi-
tive that just before Choragapgadeva, a Koshala dynasty of
Kesaris extended their empire and removed their capital to the

69. Ramanuja was borp in 1027 A, D.—Radhakrishnan's ‘Indian
Philosophy’, Vol. 1I, p, 666, He was in Orissa during the time
of Choraganga whom he converted into Vaisnavism,

ing= with Savarag,

Savuara position in ccas-
tal Orjssa and Chora-
ganga,
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coastal region of Orissa, and made Bhubaneswar something like
their religious capital. This dynasty was responsible for many
places of Siva temple and Siva worship near and round about
Puri. But it is difficult to say definitely what political relation
the coast of Puri had with uplands of Orissa, viz. Utkal,
Madhya Pradesh, Bihar, etc., i. e., Uddiyana before Choragangas.
Yet Choraganga definitely came to Puri proper and made the
place a part of his own empire. Satananda, an inhabitant of Puri
wrote his astronomical work,Bhasvati during his time in 1099 A,D.
Traces of Choraganiga Deva’s name are still there in Chudanga-
Sahi, a quarter in Puri town,”® His road from Puri through
Chilka lake and beyond towards Tamil country, perhaps with
Ramanuja, can well be traced through Alamath (Alvarnath) on
the Chilka towards Puri side and through Gati§vara a Siva temple
with Choraganga’s inscriptions in Algum, near Sakhigopal. Previ-
ous to this all kingdoms—many of them big and powerful—were
in the uplands ?? perhaps with religious association with Puri and
its Jagannatha. These facts indicate Savara and Udda connec-
tion with coastal Orissa or Puri and the background of Chora-
gapga’s timely religious outlook,

All this is, moreover, evident from the Puriinas on the sub®
ject as well as local tradition including the story of the Savara
chief, Visvavasu, and the disappearance of Nilamadhava, before

Its use, the establishment of the images in his place. For giving stability
and grandeur to these images, Choraganga built the great temple
of Jagannatha and thus made his vision a standing reality which
even upto this day is practically the only place where all Hindus,
including even the tribals, come and pay their homage and wor-
ship as their only means of salvation. It appears from the Puranas
on the subject that all the festivals were initially organised or re-
organised simultaneously on some rudimentary paintings and
dress, etc.”® to make the institution grand and highly attractive.

There were various traditions regarding Nilamadhava and
the wood, already referred to, and all those traditions were in-

70. R.D. Banerjee’s ‘History of Orissa’, pp. 261, 262,

71, Particularly vide Pandit Binayaka Misra’s ‘Medjaeva: dypas-
ties of Orissa’,

72, Vide the description of the picture at the end.,
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corporated in the Puranas justin the Puranic way. The tradi-
tional legend of Indradyumna was 73 in later years cleverly adap-
ted to the story of the building of the great temple with the setting
up of the images of Jagannatha there. This was responsible,
among the rest, for the Utkala Khanda in Skanda Purana, in the

tone and temper of which Mahammedan way of worship can well o dapted to
be traced in a Hindu garb. It was written perhaps a century or Puranic themes

two later, for evidently the Choraganga and the temple-building
incident had also by that time, it appears, become a matter of
tradition, It seems now certain that Choraganiga in the Puranas
became Indradyumna and the sage Ramanuja became Narada.
Choraganga, it may be remembered, had a great weakness for
women and dancing girls, It is pre-eminently a historical fact and
here even on the way from Malava to Puri, Indradyumna has
strangely been described to have been surrounded by not only
numberless young ladies of the Harem, but also by dancing girls
who were in intervals exhibiting their art to please the Raja Indra.
dyumna himself. Even the gods are being worshipped by youthful
and beautiful over-sexed public girls,”* To quote instances will
be redaundant. 1t must be noticed how the kings of Utkala and
Uddra treated him and were treated by him on the way. Indra-
dyumna’s imperialistic conceit needs no further mention.”® Yet it
is interesting to note again how ingeniously the Vedic verse al-
ready quoted has been adapted with a little necessary distortions,” €
Moreover, in the same Purana the real worship of Jagannatha has
also been definitely hinted where itis said. “This Jagat itself is
Jagannatha. This has no other cause. 1 am also not anything
different from Jagannatha. He is not there anything other than
myself”.77

73. Mahabharat, Vana Parva, Chapter 198—Bangabasi Edition.
74. Skanda Purana, Gtkala Xhanda, Chapter XVIII, Verso 25,

Ibid, Chapter XI, Verses 50-62, 60 and 71.
Ibid, Chapter XIT, Verse 114,

75, 1bid. Chepter XII, verse 110 ff. Passim.
76, “q uw g A FER @ IR

gaurE guUed afw A ggaare.”

Skande Purana, Utkela Khanda, Chapter XXT, 3,
77, ‘STl € SMIATET AFEIT T R,

FE=a adn aisar 7 gan Rag:”
Ibid, Chapter X, 84,
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One thing however, appears to be clear that it is perhaps at
this time that instead of oneimage of a face at the head of a
pillar, named Savarinarayana, four images made of neem-wood
replaced the old Nilamadhava. These four images which are said
to be four aspects (Chaturdha Maurti) of the world Purusha
Jagannatha, and was probably derived from the meaning of

Four images aro four
aspects of Jagannatha,

Nilamadhava, as has been hinted, now represent Yasudeva
religion ; the Dharmachakra, which was perhaps etemally
assoclated with the Nilamadhava or the old Kalinga Jina, it has
been said, became Sudarsana, perhaps according to its Hindu
name, Sudar§ana Chakra of Vishnu. Any Jaina or Buddhist
tradition was sought to be eradicated and the Austric wood
worshipped by the Savaras and the Uddas, perhaps including a
powerful local chief or chiefs, came to be made Vishnu himself
under the same name of Jagannatha, which since then lost its
original meaning, ie., the symbol of the world-Purusha, and
became the Lord or Master of the Universe, so palatable to the
Bhakti school of worship.

The Bhakti school of Northern India- first entered the
Tamil country in the South about .the 5th century A.D. The
Alvars were devoted monotheists of the Narayaniya line and so was
Ramanuja who was an Alvar saint. He believed inthe Vytghass
Avataras (incarnations) resembling prophets and god's deputies of
the West. The Narayaniya or Vasudeva religion had also fully
adopted this. But the fact remains that Ramanuja, before he
became an Alvar he was a pure monist of the Samkaracharya’s
school. He was a great philosopher and even after he became a
monotheist of the Alvar or Vasudeva school his philosophic
school is known as qualified monism (Vishista Advaita). To
introduce Vasudeva monotheism in its unaduiterated form of faith
in the worship of S’avarinﬁriyarga called Jagannitha was not a
smooth sailing even for Ramanuja. Rational and philosophic
adaptation was necessary especially as Choragaiga was a king
and not a pure devotee. With this background let us consider
the matter. The conception now  was:—Paramatma or
world soul is the universal substance. ~He manifests himself
in the Atma or the individual soul.”® Thus the present

Ramapuja’sdifficuliies,

(1) Jagannatha
(2) Balaroma,

78, Vide, Bhagavat Gita—XV, 7
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Bhakti school assumes that Vasudeva is the form of the
universal soul. Samkarsana is the phenomenal manifestation
of the same unmiverse. He is, therefore, the individual soul,
Between these two was the necessary woman-element—the creative

energy.”® That elementis their sister, Subhadra who had been (8) Subhadra.
conceived as Ekanamsa of Varahamihira some centuries before. It (4) Sudarsans.

will be rather relevant to mention here that the Bhakti school of
worship or monotheism of Persia had no satisfactory philosophy
behind it except the assumption of one God to explain everything
concerning universe and man and their control and destiny. But
India was pre-eminenily a philosophic country with a background
of the Jaina way of thinking and its development. The four
Vyuhas, therefore, of Narayaniya religion gave no satisfaction to
Indian sages and savants as it appeared to them quite artificial o
rather puerile, For the 3rd and the 4th Vythas, Pradyumna and
Aniruddha, there was no philosophical basis. Pradyumna was
turned to be the woman-element which even during Varghamihir's
time, i.e., 6th century A. D.. had become Ekanamsa, i.e., Eka
(One) + Anams3 (not parts of both). This is just in keeping with
the creative energy called Kama of the Rg Veda.?? But it was
not a member of the family of Vasudeva. Hence the same thing
in the Orissa coast was made into Subhadra.®* Thus the great
philosopher, Ramasiuja, with Choragangadeva in the Vasudeva
religion combined philosophy and tradition unlike other devotees or
Bhaktas, specially the Alvars as the other orthodox Nardyaniya
Bhaktas. Sudar§ana needs no more explanation here.®2 It is the
name of the Chakra or wheel of Vishnu.

The S’avarinz‘lréyapa was a pillar of neem-wood with a head.
Now this head was attached with two hands almost adjacent to

that head. With some rounded structures below the head and yu44nnatha images
with those hands were made the images of both the brothers and explained and the

79, Vide. Note, 17 above.
80. 1bid. .
81, ‘‘geggli Tawyd wiEl Sl qaK
gegid @ e AR AR e
Skanda Purana, Utkala Khanda, Ch. X1X, 17,

82, Vide before, the paragraphs on the subject including their
notes Nogs, 33-38 inclusive.

Narayana ‘egend.
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the sister.8% The pillar was made into Sudar$ana whichis a red
pillar-like log of neem-wood. Coming to the legend of Naraya-
niya story 3! which is still the basis of the Vasudeva cult and its
Vyihas, here Narayana is Vishnu; he is Krshna and he is
Vasudeva. But this Nardyana has been made in the legend to
B sleep in the white ocean on the serpent Sesha or Ananta with his
thousand hoods spread like an umbrella over the body of
Narayana. Lakshmi is there sitting at the feet of Narayana. There
is no idea of the Sudarsana there. In the Neo-Va’\SL’ldeva legend
accordingly Narayana is Vasudeva ; Ananta or Sesha is Sam-
karsana ; Lakshmi is the woman-element or Mahamaya. For her
star}ds Subhadra. It is perhaps for this reason that the white head
of Samkarsana called Balarama, slightly indicates those hoods in

the Jagannitha scheme of the neem-wood images. 8%

Thus the S'avarinérayaga of Uddyana also called Jagannatha

became four images perhaps in imitation of thesNarayaniya scheme

According to of the Vaishavas and the whole theme was adapted to the colour
Nilamadhavas scheme as well as the philosophy of Nilamadhava of Puri which
was also Jagannatha. In colour Nila or black is Jagannatha

proper representing the noumenal (Avyakta, Asat) aspect, here

Viasudeva of the Vyghas. Subhadra being the woman-element, 3¢

is yellow in colour, A Dravidian woman is yellow (Varavarnini, of

best colour, yellow; the word is used both for a good coloured

woman and turmeric which is yellow). Then comes Dhava

(white), the phenomenal (Vyakta, Sat) aspect, or Ananta or Bala-

raima which is white in colour. Itis the expressed phenomenal

form of the same black Jagannatha, therefore white. Sudargana

pillar was red only perhaps to give it a different and attractive

colour.

This whole theme which was a synthetic creation, so to say,
of Raminuja and Choraganga, was, to all intents and purposes, a

The transition—two new invention and as I have hinted was not readily and universally
instances, . T
83. Utkala Khanda, Skanda Purana, Chapter XTX, Verse 10.
84, Mahabharata, Santiparva, Chapter 334 to 851 incjusive and
specially 339 (Bangabasi Edition.)
85. Skende Purane, Utkala Khanda., Chapter XIX, Varse 89,

86. Vide Note, 17-above,
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accepted in Orissa. It took time to be completely acclimatised,
Two instances are given below:

(D In 1278 A. D.®7 was estiblished on the Vindu-
sarovara in Bhubaneswara the Ananta Vasudeva where there are (1) Ananta Vasudeva
images even now called ‘Bala’ (Balarama),'Krshna’, and ‘Subhadra’ of Bhubaneswara.
two brothers and the sister of Krshna or Vasudeva's family, But
the images are of nicely carved stone of that time and not of wood,
though they represent the Vasudeva cult of Ramanuja and Chora-
ganga. [hough the woman image called Subhadra now, it is
suggested in the same chapter, was being known as Lakhsmi a,
the time of setting up of the images there.®8

(2) About the middle of the same century was built the (2) Image of Jagannatha
great Sun temple at Konarak where in stone carvings there are two 1 Sun temple at
Jagannathas, each containing three images. One of the two is now Konarak,
preserved in the musuem of the same place snd anoth&r which is
quite similar, is in the temple carvings still as it was originally
there. They are carved in stone. But in both the cases, Jaganna-
tha is like a small pillar with a head; on one side of him is a Linga
representing Siva and on the other is a woman representing
Mahishamardini Durga (goddess killing the Mahishasura). Other
similar post-Choraganga images in other places should be investi-
gated, studied and explained.

It appears prima facie certain now that the three images of
Jagannatha were for a long time conceived by prominent orthodox §ignificnnce of the
people to have represented Vishnu, Siva and Durgd, the well- 1nstancos.
established Hindu triad of those days. Another section more
Vaisnavic in their leanings made the images represent Bala, Krshna
and Subhadra; or Balarama, Jagannatha and Lakshmi; yet these
jmages were not of _wood but of stone. Sudar§ana is found no
where as it was not then generally recognised by all sections.
Evidently it represents the period of transition when savadnﬁmyﬁpa
and Vaisnava images of Ramanuja and Choraganga were in the
process of being generally accepted.

) Our Puranas on the subject, specially the Utkala Khanda in

_ the Skanda Purana, were not compiled or composed before the 14th Time of composition of
century at the earliest. This is clear from the. fact mentioned Utkala Khanda,

- therein that Indradyumna on his way to Nilamadhava passed by

87. R.D, Banerjee’s History of Orissa,” Volume I, p. 267.
82, Skanda Purans, Utkala Khands, chapter XII, verse 80,
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Bhubaneswara where he bathed in the Vindusarovara and then on
that very tank worshipped the images of Purushottama.®? , The
word Purushottama is significant, This means no other images
than the present images of the Ananta Vasudeva,

So Utkala Khanda in Skanda Purana is decidedly com-
posed long after 1278 A. D.

These things some times may be enquired into in more
details, But the present hints are given only to help the enquiry,

Thus the importance of Jagannatha was at the time not

Choragangn’s i . .
only the necessity of the Hindu world, but also supplied the

Jagannatho still
remains practically Emperor Choraganga Deva a marvellous opportunity of making a

as it was, single and comprehensive humanity of all sorts of people in the
Kalinga and its contiguous regions of India including the regions of
very influential non-Aryan people and their kings—thus giving a
living basis for the kinship and oneness of the entire humanity
consisting of all people, big or small, high or low. Thisis ina
sense the real practice of Maitri so covetable to the Jaina faith
imitated also by the monotheistic Bhakti cult of Vasudeva. Yet
since the days of Choraganga, Jagannatha has experienced many
vicissitudes in Muhammedan invasions and destructions from 1568
upto 1751 A. D. But the fact remains that though the Hindu
world too was no less oppressed, yet Jagannatha still stands, as
he was then conceived by Choraganga Deva, the most prominent
deity in the Hindu world.

How things proceed in Yet in a sense it has not remained the same after the

dependent Orissa. Muhammedan conquest. India as well as Orissa was physically
dependent and Mahummadan monotheism ate into the very vitalg
of Indian culture. Prayer for enjoyment and worldly advantages
and expectation of its fulfilment became the order of the day. All.
real philosophy of life and actions practically vanished, Towards
the latter part of this period came the Christian missionaries who
were no less wordly-minded and fanatic. Indian philosophy and
philosophical practices as such, had no scope or occasion to
develop ir a free atmosphere. .As a result came our Sanths from -
Nanak to Chaitanya—all Vaishnava monotheists. C

89, ]bid, Verse 89.
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It was during this time that Vaishnavism itself divided for
reasons .which may not be discussed here. (1) Radha Krshna and
(2) Sita-Rama were respectively the symbols of these two sects.
From after Chaitanya’s coming to Orissa in 1510 A, D., the
Radha Krshna cult has great ascendance in Puri. So much so
that, for instance, even Jegannatha’s Mantra (formula) of worship
has changed ; now in case of the black Jagannatha image
it is :—"] offer to Kyshna, the chief of the cowherds ;
and deep in love with so many cowherd-girls."®® Many
indelible marks of this or like nature can be traced in Pur
and under the influenoe of this crude monotheism myths and
miracles are daily developing in the temple and the area
influenced by its atmosphere.??”  With this background let us

proceed with the history beginning with the Muhammedan
conquest of Purt.

During the Muhammedan conquests and destructions,
Jaganniatha was once completely destroyed in about 15¢8 A. D.,
the year of Mubammedan conquest of Orissa, by the then Bengal
‘Nawab's son, Bayazid, who was accompanied by, it is said.
Kalapahar, a renegade Hindu 2nd a great iconoclast, After an
interregnum of about 20 years Ramachandra Deva, the Ist. made
the images again in their present form and reinstated them in the
femple. These present images seerh to be built on no existing
patterns or books of exact description but made on the strength of
stories describing the images. It is apprehended that even the
Utkala Khanda of the Skanda Purana was not well-consulted.
May be, that Purana was still in the process of making. Hence
the images do not appear to be exactly the same. They are a
little different from the original images set up by Choragafga Deva.
For instance Subhadra who had two hands,®* is now handless.

-0, . sligwyry MiFErT Mirsaamara @
This is the offering formula used for Jagannath image at Puri
90A. Specially Vide the stories of ‘araﬂamﬁﬁmrga’ {Oriye) ;
“q& @& {Bengali) ; and also “srarar (Sanskrit, and
Hindi),
¢ P ﬁ '}’
oL, "gHgl FANAZAT ULAATIIRY
' 1bid. Ch. X1X 10,
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ncarnation of Vishnu— Uddiyana, it appears, was a great Vajrayini Tantric.

Baudhavatara
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The legend current about the destruction of Jagannitha
images by Kalapahar is enlightening on the point. 'The Jegend is
as follows:®!

Just before the time Kaliapahar came to the Puri
temple, the priests had secretly removed the images to Chilka
coast and put them under ground there. But somehow
Kalapahar got the news, went to the coasts of Chilka,
disintered the images and then put them on backs of elephants
and with them proceeded to the Ganges. Here on the banks
of the river Ganges he ordered a huge pyre to be prepared and
put fire to the images there. But before the images were fully
burnt, he brought them out and put them in the river where
they reached an island in the river bed. Jast then a d:votee,
Bisar Mohanty, swam to the same island perhaps with a
hatchet in hand and brought out the Brahma substance from
the wombs of the images. He proceeded to Kujang with that
Brahma. Raja of Kujang thereupon contructed temples
and was worshipping that Brahma substance there.
Ramachandra Deva, the Ist, after the interregnum, sent men
to Kujang, brought that Brahma substance and put it in his
new images of Jaganatha.

It it not said in the legend whether the Brahma substance
was one or more than one. In any case, this queer and preposte-
rous story, like all stories of this nature, given rise to in an
atmosphere of crude monotheism, has no historical tiuth behind
it. The real fact is that Kalapahar set f.re to the images in Chilka
coast and burnt them completely. Muhammedan history of this
time records this. Besides iconoclasts like Kalapahar dont carry

such Hindu images pompously to the Ganges to put them half
burnt into its waters.” '8

Tradition of Buddha's tooth, however. was very persistent
We have already referred in another connection as to how Indra-
bhuti, the king of Uddiyana was thinking of him both as Jina and
Buddha®?® in early 8th century A.D. This Indrabhati, kingl of

It is also

9lA. Vide, also. R. D. Banarjoe’s History of Vol IT. 12,
91B. 1Ibid.

92. Vide, No. 82 above.
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found that he was the propounder of Sahajayana or Sahajiy3
Buddhism along with his sister, Lakshminkara. This Sahajiya
Buddhism had a great strong-hold in Assam and Bengal. In
those areas by about 13th or 14th century A. D., the sect gradually
turned into Sahajiya or Gaudiya Vaishnavism for reasons which
may not be discussed here. Any way, it was so transformed under
the stress of the so-called monotheism ¢r the NarayanIya school of
thought of the West admire’ :lso by the local Mahammedans.
It must be remembered th 1o think of prophets, deputies
and such other incarnations of God, is a special feature
of this monotheism. Narayaniya story .of the Mahabhirata
mentions many incarnations of Vishnu, andin a similar spirit
Buddha was now considered an Avatara of Vishnu in this neo-
Vaisnavism or the Gaudiya Vaishnavism whose followers had been
calling themselves Nihilist Bauddhas till they had been Sahajiyss
and not Vaishnavas. This had a great influence on the coastal
Jagannitha who was called Baudhavatara (Bauddha incarnation
ot Vishnu) by pilgrims as well as by the local people.

In the meantime came the famous original Oriya poet
Sarala Disa, in the 15th contury A. D. He wrote his own Maha-
bharzta in which the Bauddhavatara of Puri, i. e., Jagannitha
became his S'rik;shga. This poet was, moreover, very prolific in poet Sarala Desa’s
propounding new legends and miracles and propagating them by fegend of ¥>shna’s
means of his Mahabhirata and other writings. As far as is cremation aud uaburnt
known, he propounded the following story regarding Jagannatha. heart.

Sri Krshna was cremated in Dwaraka. His heart re-
gion remained unburnt in spite of serious attempts to burn it.
It was tied to the branch of a banyan tree and thrown into
the ocean. That branch with the lump of :..  ¢nt flesh float-
ed on and on till it reached the coast of Puri. Here it was
taken up and with this heart inside, the image of Jagannitha
was made.?® This was Sarala Dasa's legendary Hindu reply
to the theory of the tooth of the Buddha, so to say.

In fact this tooth story is a myth, as [ have said. In
ourse of my investigation as to what there actually was, if any,

98 Vide Sarala Dasa’s Mahabharata (Oriya).
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inside the image or the images, still called ‘Brahma’ or world
substance, the late Pandit Mahimahopadhyiya Sadasiva Misra
of Puri, who was a great scholar and an astute man of investi-
gation in these matters, only told me confidentially that, as far as
he could tell me, in the wombs of these images there were nothing
else, but pieces of old wood secured perhaps by Jajatikesari
from the remains of the images that were put underground during
the invasion of Yavana Raktabahu in the early centuries of the
Christian era. But in my investigation itis found that the real
things in the wombs of the images, if thereis anything at all
there, are only some old pieces of wood said to be secured from
the images burnt by Kalapahar in 1368 A.D. The story of
that destruction and burning of the images®* current among the
people and specially among the devotees corroborates it. Again no
body has yet said whether the tooth of the Buddha or the Brahma
sub:tance of Jagannatha is one or divided into three or four parts
to be inthe wombs of all the images. At the time of renewing
the 1images every eighteenth year, there is no womb
bussines ebout Sudarasana at all. Other three images
"have something each in the womb and no body could know what
that thing is, for the priest who takes it from the old and puts in
the new, is at the time completely blindfolded and touches the
substance, whatever it is, with a hand covered with sevenfold
silk cloth. Still some scholars consider this substance to be the
tooth of the Buddha without investigating the matter in any
detail Yet the secrecy about the matter is marvellously
preserved and the institution with the images is there with all
its sanctity, antiquity and importance, and with all traditions,
old or new, associated with Jagannitha, In ordinary social
affairs it makes no distingtion between man and man. As a
religious institution it is a symbol of monotheism, yet with all
Jaina or Indian philosophy attached to it.

Thus it is that Orissa is the holiest of lands in the Hindu
world for its Jagannatha, whose history and significance as the
Purusha, representing the entire universe both noumenal and
phenomenal. has no parallel in the religious co ception of hum nity,

Bhubaneswar,
25-1-1959 —_——

This was published in the Orissa Historical Research Journal,
Vol. VIl Part |, April, 1958.
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ORIYA LANGUAGE AND CULTURE
By
Dr. Pandit Nilakantha Das.

)When in 1955, Bulganin, the Russian Prime Minister and
Khrushchov, the Secretary’of the Communist Party, Russia,
both together came to India, Bulganin used to say to Indians and
Indian"Assemblies ‘Hindi-Russi Bhai Bhai’. This wasa sentence
understood both in Russia®and India. Indians were surprised
that language used both in'Russia and India are so alike.

There,was nothing to be surprised. Even for more than
a century, on account ef the discovery of the Vedic ‘and Sanskrit
languages, the grammars of Panini and other Grammarians, as
well as the Avestic and many European languages, it has been
fourd out by labours of scholars that all languages from Russian
and Slavonic on the one hand and the Assamese and the Oriya on
the other, including -the English language, which commands
almost half the world, are members of a single family. Whether
this family has physically, i. e., by ethnic expansion spread
throughout all these vast regions, it cannot be definitely said.
But the language has undoubtedly spread with culture in these

lands.

This language is called Indo-Germanic or Indo-European.
The people speaking the language have, to a great extent,
alctually spread .in ancient times, carrying the language with
them with their incidental mixtures and variations. It first

Hindi.L ussi Bhaf Bhai

From Russian to
Assamese have sprung
from one language

The languange is called
Indo-Germanic or
Indo-Furopean
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divided into two main groups called by the scholars generally

'.l‘lloy :r:t bnfur(celnted as the 'Satam' and ‘Centum’ {Kentum) groups. Both the words
into ‘Satam? . N . . ‘ ’
m an Satam’ and ‘Kentum® are used for the word expressing ‘hundred

‘Centum’ groups somo- 2 .
where near modern —one group pronouncing the word Satam (g7 ), the other Kentum

Turkey—Mitannians  (%%). From archaeological investigations it is found that both

and Hitites these language branches met in course of their migration in the

present Asian Turkey regions or thereabout spoken by two
tribes then known as Hitites representing the Kentum group
and Mitannians similarly representing the Satam group.

There it is found that Hitites who were of the Kentum
group, did not proceed towards Persia and India though they
Hitites towards Egypt— exercised some influence for ,a time in Egypt. This time 1s
Mitannians towardsIray, about 2000 B. C. or earlier. The Mitannians who belonged to
end Tndia— the Satam group about 1500 B, C, to 2000 B. C. were speaking
a language which seems to have been the sam:z as the mother
of the Indo-Iranian languages spoken even to-day with their
provincial variations in Persia and India. Therefore, scholars
say that the original Aryan or Indo-European migration was
through Mesopotamia and Persia to India. Thisis a matter of
about 2000 B. C. or earlier. For it is found from investigations
that even at this time in the same regions a tribe of the same
Satam Aryan group invaded, conquered and occupied the ancient
Babylon and Sumer. They were the Kassites.

Hence, the family or sub-family called the Indo-Iranian
group and the Indian branch of it, it appears, was derived from
the original Iranian stock. This makes clear the route of the

Indian languages
come out of Iranian

stcok  This makes
the route of their migra- spread of the Indo-European language upto India.

tion clear, .
The other ways may be by land route through the ancient

Elam in southern Persia or by sea through Persian gulf to the

The route toth through Indus valley where archaeological evidences are found in the

northern and southern ancient Indus civilisation of the 3rd millenium B. C, both in

Persia and also by sesa  Mahenjodaro and Harappa as well as in the recently discovered

by Persian 8‘“1 g ) regions of the Upper Gangetic plain. This Indus civilisation

Il“: tge 3;1?;;22‘::1::6 is said to be mostly Dravidian which in those days spread
fm;mi in the old Indus  throughout India. Thus the migration into the regions of the
Valley civilisation of Indus valley civilisation may be through trade routes both by
Mahenjodsro and land and sea. Inthe land route, the Brahuees of the Upper
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Sind and Lower Beluchistan are an islandic settlement of the
Dravidians. This ‘settlement also indicates this intercourse.
Some scholars like Prof, Hrozny of Poland say that these
vaidians also originally came irom the Mediterranean regions,
i e., lands near Mesopotamia to India in times earlier than 3000
B. C.! Tnere are, howevar, indications to conclude that these
Dravidians came to Indjan Coasts—even East Coasts—by S.ea
like the still earlier emigrants, e. g., the Austrics,

Even before these Dravidians, the Austric people came to
India mostly by the same north-western route or routes from
the same Mediterranean regions.? They were a cultured people
for those days. By cultured people it is always meant that there
were cultured classes or individuals among them. After the
advent of the Dravidians and then of the Aryans they, i. e.,
these Austrics or Savaras generally went to hills and juagles and
there lived strongholds. Their “strongholds are
particularly mentioned in the accounts of Samvara (which seerus
to be another name for Savara) in the Rg Veda.?

in their

In the theory of the above migrations of races, we generally
consider the main land routes through Persia to India and some
sea routes near the coast for which distinct linguistic evidences
are found. But there are also indications of sea routes, as I
have said, specially of the Dravidians and the Austrics, which
can be traced to have come from the west through Egypt and
Mesopotamia to India and FEastem Islands. Of course at
present there is little distinctive trace in the Eastern Islands of
those “original Dravidians who as a race are at present found,
as scholars say, confined to India and India alone, but Austric
people are found more in those islands towards America than
in India and else-where. Definite traces of both these races are,
however, found in the present Orissan region, which was in very
ancient times, called the Kalinga region.

1, Prof. Bedrich Hrozny’s “Avrcient History of Western Asis,
India and Crete’’ Specially see the Picture-plate for ‘earliest
Migrations of people st the end of the book.

2. Ibid; also ““The Aryans’’ by V. G. Child, p, 16.

8, Rg Veda 11-12-10,

Harappa, This may
also be both by land and
sea for the Dravidians
tlso came trom
Mediterrancan regions
before 3000 B, C.

Even earlier the
Austrios came by the
same routes from
Mediterranesn regians.

These were Savaras
driven in India to
Hills and jungles by the
Dravidians—Samvara
of the Rg Veda.

Traces of both these
non-Aryan races,
however, are distinctly
and definitely found
in Orissan region
which was in very
apoient timeos callied
tLe Kalinga region.
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Let “f‘df“ the purpose To investigate these matters in connection with the Oriya
consicer the three language and culture, let us consider carefully how the present

sub-linguistic areas . . i o e .
in Oriya lands. Oriya speaking tracts today consist of three sub-linguistic
areas.

(1) One is the language of mainly the district of Cuttack,

(1) The region conti- the entire Puri district and the Ganjam side with the adjacent

guous to the Andhra surrounding lands influenced by them., This may be called the

land which was, in K linga region. “‘Originally the Andhra country seems to have

post-Vedic times, . .

called Kslings., lain to the south of the Godavari, though the Telugu lan.guage

has now crept up northwards along the coast in the Vizaga-

patam district,” ¢ The Oriya language extended beyond the

Godavari in much later times, but the earliest limit seems to be

somewhere near the regions south of the river Vangadhara.,

From about the 5th century A. D., for some centuries, however,

It was, in much later  this Oriya region was also called Kalingoda or Kangoda

times, called Kangoda.  1jeaning Kalinga which was occupied or influenced by the

Oddas. But the name Kalinga does not seem to be there in the

days of the Rg Veda. The earliest mention of Kalinga is found

in connection vsith the defeat of the Yavana king of K=iinga by

the 23rd Jaina Tirthankara, Parsvanatha, who ‘‘was born in

what is now the city of Banaras about 817 B.C.”® Parg¢vanatha,

according to Jaina tradition, was a creditable warrior in his

youth. He renounced the world and became an ascetic at the

age of 30, This Parsvanatha story may be legendary, as the

stories of all the other Tirthankaras or the like so fabulously

are. Prof. Gerini’s finding that the Kalinga colony, Kalinga

Rata, in Burma coast was there even in the 7th century B.C,,

might have some basis on legends like these., Puri and the

Traces of early regions near about, however, in Vedic times, specially in the Rg

History. Of_Ka,l inga Vedic times. was not called Kalinga. The word Kalinga which
and their significan ce. o . . . .

denoted a tribe in the days of the Historian Pliny (Ist centurry

B.C.) was probab}y in still more ancient times an oligarchy or a

republic like the Sakyas, Lichhabies, Bajjies etc. of the Sakya-

muni Buddha's days. Even during the days of Asoka's con-

quest of Kalinga which took place in the earlier half of the 3rd

century B. C,, there is no mention in the inscription or otherwise

4. ““History of Orissa’’ by R. D. Banerji, p. 3.
5. Mrs, Sinolair Stevenson’s “The Heart of Jainism’’—p, 48,
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of organised armies or emperors of Kalinga, The story of the
so-called Charuvaki, the wife of the Emperor of Kalinga for
whom As'oka made the war of conquest referred to by some
modern historians is but a poetical myth of some Dravid poet of
the middle ages, It appears, moreover, to be a fact that the great
war of Kalinga with Asoka seems to have been conducted by a
big Kalinga republic of the kind or of several republics who
collected themselves together t- meet Asoka's army for the
defence of their culture and religion, The fact remains that the
name Kalinga was not existent in the Rg Vedic days, though the
region round about the present Jagannitha was a place where
the ancient Jina (Jaina) religion was there in its purest form,
This tradition is well indicated by the word Jinasana / place of
Jina) mentioned in the inscription of Kharavela.®

Here a reference should, howevers be made to the fact
that sometime between the Ist and 6th century A.D., this
Kalinga was somehow deserted and the entire headquarters with
some important names shifted to the Mukhalingam region on the
river Vansadhara, which was the southern part of this Kalinga.
Here arose the Sinhalese tradion of the story of the tooth of the
Buddha mentioned in the Dathavansa, which story seems to be
a mere legend, somehow created by the Sinhalese Buddhists,
who in those days. and some centuries afterwards considered the
Jainas of Kalinga as Hinayana Buddhists, This is evident from
the memoirs of Huen Tiang recording Harshavardhan's invitation
to some Buddhist monks of Orissa to prove that their Hinayana
was a better way than the Mahayana path followed by Harsha-
vardhan himself as well as Huen Tiang.

(2) The South Kgshala region. i.e., the region of Raipur.
Sambalpur Patna upto Baudh, was in those times, i.e., about
the 5th century A.D. and onwards, called the Uddiyana

. 6, Hathigumpha Inscriptions—18th line. “Old Brahmij‘Inserip-
tione, in the Udayagiri and Khandgiri caves’’ by Beni.
madhab Barua, p. 856, and also p, 45 ‘‘Seat of Jina’’, The

" reading in p. 85, is probably Jinasana (]%{Jma:{)

Asoke’s War of
Kalinga.

Jinatane

Sometime between 1st
and 6th century A.D.
headquarters of
Kaslinga removed to
the Mukhalingam
region. The Sinhalese
legend of the tooth of
the Buddha arose
pprha:pa.in
connection with

this Kalings,
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regions.” Uddiy@ina seems to be a Buddhistic term meaning
Yana or the way of religious thinking and practice
by the Uddas or the land inhabited or influenced by them.
These Uddas appear to be a race of the Savaras or the Austrics
greatly influenced by some Dravidians or at least the rudiments
of the Dravidian language in later times. They perhaps came
to these regions mostly by sea routes by the Bay of Bengal
and inhabited the uplands of Utkala from where they gradually
shifted to this region on their way to the Kangoda region in later
i Uddyanas, times. The word Udda-yana somehow became Uddiyana under
the influence of the contiguous or intermingling Dravidians.
For even now the Dravidians, specially the neighbouring
Telugus say Uddivadu (Uddiwads) when they mean the land of
the Uddas or the Oriyas. Thus Uddiy2na indicates a religious
designation like Mahayina etc., signifying some particular ways
of thinking and practice which were in vogue in the regions
referred to. This word Uddiyana, in course of time, was used
to indicate the name of a place where this yina was in vogue.
This was perhaps so on account of the most palatable and
therefore the most outstanding religion called Buddhism of
Mahasukha (great pleasure) of sexual enjoyment, later on
Hinduised into the Sahajiya or the Gaudiya Vaisnava cult of

Bengal.

It should be mentioned here that like the institution.
Jin@sana which was a symbol of Jaina Purusha or Purusottam,

Purusottama and
Jagannsatha. this UddiyZna region developed the institution Jagannatha
which had long rivalled the idea of Purusottama, as will be
presently shown, and ultimately mized up with it definitely in the
beginning of the 12th century A.D. in the present Jagannitha
cult.
(3) Then comes the northern and north-eastern Orissa.
¢ Utkala, which was originally called Ukkala and then Utkala, Ata

time, specially at the time of Buddha's enlightenment, it
extended from Gaya towards the East Coast. It was just
contiguous to Radha which was derived from the word Riata or

7, The Orissa Historjoal Research Journsl,
Vol. VII, No.1l, p.l4
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Rastra. It appears, as | have said. from Gerini's commentary
on Ptolemy’s Geography that about 7th century B.C., the
Kalinga of the Burma coast {colonised by the people of Kalinga)
named their contiguous inland tract Ukkala Rata.® It may be
safely presumed that the forest land- contiguous to the then
Kalinga was Ukkala Rata which divided itself into two separate
regions called Ukkala or Utkala and Rata or Radha which is
practically West-Bengal or the western part of the present State
of West Bengal including the Eastera portions of Medinapur,
Bankura and Birbhum. The people of the Uddiyana or ancient
South Koshala or Koshala, a tract mainly inhabited by the
Savaras with some intermingling of the Oddas, as has been
indicated, seems to have social and other similar connections
with the eastern people, i.e., the people of Ukkala, Radha, East
Bengal and Assam. Another factor, perhaps, is that ;the
kinsmen of these Savaras had migrated with their languages and
customs to the still Eastern regions, where'these Austric people
had also arrived directly by the sea-route leaving traces in the
Kalinga Coast on the way. The aboriginal remnants of these
Austrics are still there in Eastern India, such as, Kols Santalas,
Khasis, Nagas, etc. Thus the gradual migration of these Savara
people was by these land and sea routes, as has been indicated,
towards Indonesia and further islands, perhaps-upto America.
It is noteworthy, however, that this marine migration to the
Eastern Islands from Egypt and then from India continued for
long centuries as will be evident from Frazer’s “Golden Bough™.?

These three regions into which the Oriya-speaking tracts
were divided in ancient and in mediaeval times, represent from
very early times the three main religions of the world, viz.
(1) Authoritative Religion; (2) Scientific or rational Religion;®A

8. **Researcheson P&olemy’s Geography of Eastern Asis, ete?’?
by Colone! G.I%, Gerini, M.R A.S—also ¢ Orissa in the Making’’
by B.C. Mazumdar,

9. *Golden Bough’’ by Sir James Georgs Frazer.

9A Jewish Phjlosophy by Iraac Husik—*"Encyclopaedia Britan=
nica’’ 14th Edition, Vol 13, p, 87, also ~Orissa Historica
Research Journal’’, Vol. VII, No, 1 pp. 161 ff.

“The term Jewish Philoscphy is here used tp denote the
attempt of Jews to s0lve the general problems of Philosophy from the
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(3) Fertility Cult, or that which is known as Tantra in India.
But before coming to this, it will be useful to consider the spread
of the Aryans and their languages in India with their various
implications and effects of association, for it is these Aryans
and their languages that have principally given their stamp to
the entire linguistic culture of India.

When the Aryans came to India there were, in oocupation
of the land, Savaras with their forest strongholds as well as the
Dravidians with their very advanced civilisation indicated by
that of Mahenjodaro. These Aryans spread from the North-West
Frontiers and the passes of Hindukush and Himalayas through
the Punjab and the Gangetic plain. Scholars like Hoernle and

point of view of Judaism, and conversely to eatablish the doctrine of
Judaism on & philosophie basis. It does not include,
however, merely dogmatic statements about God, the universe and
men. such as are found in the sacred books, for philosophy is
characterisd by method as well as content. Every general proposition
concerning the nature and attributes of the Divine Being, the origin
and processes of the universe, the nature, origin and destiny of man
and the human soul, the rules of human conduct, and so on, belongs
in content to philosophy, But the literature containing such propo-
sitions is not classed as philosophical mnless the method is scientifio,
i. e., rationalistic., Appeal to authority or faith or revelation is not a
scientific or rationalistic method. Scientific method makes use of
observation and inferencs, deductive and induetive.
Authority, faith and revelstion may themselves form the subjects of
seientifio study, and a ration alistjc enalysis of the topies mentioned
would also come under philosophy. Accordingly in a historical
sketch of Jewish philosophy we exclude almost eutirely the books of
the Bible because, although the topios treated therein are also dealt
with in philosophy, the method is not rationalistic. but degmatic,
The historians, the law-givers and the prophets of the Bible appesal
almost ontirely to authority and revelation for opinion and guidance,
The books of Job and Ecoclesiastes form an exception and may be re-
garded as forming e transitiou from the purely domatjc to the purely
philosophic point of view. Nor can we include in thls study the
seoond literary monument of Judaism, the Talmud, And for the
same reazon. The Talmud is partly legal and partly legendary and
homiletic. The legal and homiletical elements are based upon the
Bible as revesled authority. and the legends are of course just legends.
The fact is that the Hebrews in their creative period both in Biblical
and Talmudio times, had no sojentific or rationalistie interests,”’
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Grierson group say that they came in two groups with intervals
in time. First group mostly spread in the land of India and
miged with the non-Aryans, ie., Savaras and the Dravidians,
These mixed people were called Vratyas,»® Then came the
other group who naturally guarded the Vedic culture, religion as
well as society more scrupulously. They were strict observers of
Vedicrites and ceremonies, developed caste and other like /iryan
institutions. But Prof. Weber and others including Dr. Suniti
Kumar Chatterjee do not accept this view. They say the Aryans
entered India perhaps in several ways and several groups. The
earlier occupiers spread over and many of them consequently
became Vratyas as they naturally mixed freely with the Savara
and Dravida inhabitants of India. The later occupiers or new-
comers were naturally more strict and more careful in the
matter of their self-preservation. Hence is such a difference
which means nothing more than old and new-comers coming in
succession one after another.!!

In considering the languages, used in India, we only take
into account, as .l have said, the languages of the cultured
classes or classes having cultured individuals among them, of
those inhabitants who migrated into India from time to time,
So in considering the languages which specially in the Aryan
lands are the results mostly of a mixture, we shall consider these
three main cultural languages. The entire India was first Nisadic
or Savara in language. Cultural Dravidians came and drove
them into the hills and forests. Then came the Aryans who
accepted .the vocabulary and terms and terminals, etc. freely
from Nisadas'as well as the Dravidians whom they mainly drove
into South India, i. e., mostly Tamil country where they even now
live in their purity with a great deal of admixture in their
language of the Aryan words. It may be noted here, however,
that though there may be some difference in'pronunciation of
conjunct consonants, such as, ‘Si’ (Aryan) and ‘Tiru' (Dravid),
'Sripati'. (Aryan) ‘Tirupati’ (Dravid) and such other variations
between these two great languages of India their syntax is not

10, “Origin aud Development of the Bengali Langzage’’ Vol. J,
by Dr. Sunijti Kumar Ohatterjee, pp. 46 and 47,
i1, Ibid—Introduction Artiole 83 and just preceding ones,
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different from each other. Hence, free giving and taking of
words, even those used in adding various particles to words,
phrases and clauses and even basic words of declensions, may
not make one language linguistically different from another.'?
In declension only Caldwell mentions one particular Dravid
item, which exclusively appears in the Oriya language. This is
the use of the verb in first person plural. In this two forms areused
one where the person spoken to is included and the other where
it is not included *{ 3177 3|1, A &), Itis particularly found in
the Kalinga and Koshala regions of Orissa. Hence except the inter-
borrowing of words, practically nothing else can be observed in
deciding whether a language is Aryan or Dravidian. Some
distinct traces of pronunciational influence, however, can be
marked. ‘Sri’ and “Tiru’ has been pointed out above.' Similarly ‘r’
becomes not ‘i’ but ‘i’ in pronuciation, most probably on
account of the *Dravidian influence. Besides Oriya, it is found
also distinctively in Maharastri and perhaps in Gujerati.

Then again some other traits may be observed even in the
present Oriya language pointing to the fact that this land of
Kalinga and its neighbouring tracts stll possess some distincti-
vely linguistic traces which exclusively indicate very ancient
connection of these tracts with Mediterranean regions of. Egypt,
Crete, Babylon, etc. This connection may, therefore, be safely

Traces of ancient
lizguistie influence

jn Oriya lands,
presumed to have been by sea routes, for these linguistic expre-
sgions are exclusively found in Kalinga coast and its adjacent
land and not el!sewhere in India. Below are given at few
instances :—
Instances = 1, Ka:—The ancient Egyptian word K& (double—the
1. Ka. second soul) which is still used in Orissa specially by children

in games, where one player having been out, plays again on
account of his Kz.14

13. “*Origin and Development of the Bengali Language’’ by
Dr. Soniti Kumar Cheatterjee-Appendix B to the Introduo-
tion.

18. ‘‘Comparative Grammar of Dravidian Languages’’ by Cald-
woll.

14, “Egyptian Myths and Legends’’ by D, A. Mackentzie, p, 87 £f.
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2. Duvihki : ~This Kz which means double is now called
Dvahi (double) in Oriya. This also indicates the same K3 in
another connection to mean the same thing in ordinary conver-
sation to denote the second soul which is at stake in sentences
like ‘gg At z1f2? or colloquial Oriya—¢¥g? which is the same as
my second soul is at stake,

3. Rana :—This word Rana'? is used ir Oriya language in
the old Egyptian meaning of ‘secret name’ or spirit.  Itis like
Om which is originally a word of the vocabulary of Orissa
(now found in languages from Vedic Sanskrit to the present
vernaculars of India) meaning the name of the person, Purusha,
i. e., Atma or soul. This Rana throughout Orissa is used ltke
Dvahi to indicate the same sense meaning my living spirit is at
stake in the expression like ‘g @ .

4. Bau :~ (93 or E{\Ia) which isa word for the mother

from Crete to Babylonia via. Capadosia in about 2500 B. C., is
still used specifically in Orissa to address the mother.*® It is
interesting to note that the Tantra and tantric religions developed
originally out of this mother cult.

5. Jfua :—The Sanskrit word Jaina came from Jina
(with cerebral ‘n’) which is a word of the Oriya or ancient
Kalinga Prakrt exclusively. It comes from Sumerian ‘zi''* which
is the same as Indian Jiva, From the same root through Jaina
practice comes also Sanskrit root Ji (to conguer) which is Oriya
root Jin (to conquer). Hence the original word is Jina (meaning
conquerotr } from which in later times comes the Sanskrit words,
Jina and Jaina. In Oriya also Jin% means conquered or conque-
ring. Significant it is that in other Indian Aryan languages this
Oriya ‘Jin’ becomes “jit’ and Sanskrit jaina cannot be derived

from that jit.

Even in the Oriya language today, there will be found

other words of ancient culture. In this connection the three main

ib. 1Ibid, p. 8. foot note, 87, 20 and 91.
16, “*Myths of Baby'onia and Assyria®’ p. 100 etc:
17. Ibid, p. 291,

2. Dvahi.

3. Ran

4. Bau.

& Jioa.

Other words on
account of world-
religions.
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world religions may be referred to, for religion is practically the
only expression of culture at least in those days.

1) Let us first think of the scientific or the rationalistic
religion prevailing in the ancient world. It is Jainism. Itis
based on experience, observation and inference. It is based on
soul, more,correctly the sou] in control of the matter. It began
from the individual ‘life principle’ which is called ‘Ji’ in ‘Sumer
some five thousand or more years ago. This ‘Ji’, it has been
said, is Sanskrit ‘Jiva’ (Soul). ‘Ajiva’’(matter) was what was

not ‘Jiva’.

To have a clear comprehension of this unique Jaina religion
which was the only rationalistic religion, the world ever thought
of, the following will be useful :—

“The fundamental principles of°Jainism are these!® :—

“I. Man's personality is dual,- material’ and spiritual®?.
The duality of the deadmatter and the living principle which
animates the human,body is evident. There may be differences
as to the nature of it ; but as to the fact of the duality there
cannot be any question. This is in striking contrast with'the
Hindu doctrine of Brahman, or one,soul which is all and in all.

“II, Man is not perfect. He can improve, i.e., he can
advance in the direction of perfection. The human soul can
attain perfection. In its perfect condition the soul enjoys its
true and eternal character, whereof the characteristic is the four
infinities: infinite perception or faith (Z+a alih), infinite
knowledge (FHT F191) ; infinite power (g Eﬁ’f) s'fand infinite
bliss (W g4).

18 ‘Cutlines of Jainjsm by Jagamanderlal Jainj, p. 1 fF,

19 Panchastikaya « gatha, by Kundakunda Aoharya, V. 2T Anu.
proksha-sloka, by Swami Karttikeya, 184,

20 Penchsatikaya-gatha, 28
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" “IIL By his spiritual nature man can and must control
his material nature. It is only after the entire subjugation of
matter that the soul attains perfection, freedom, and
happiness. 31!

“Itis such a free and happy soalthat is called Jaina
(Conqueror) or Tirthankara (Guide).?*

“IV. The last basic principle of Jainism is this : Man

himself, and he alone. is responsible for all that is good or bad
in his life.2%"

“Jainsm, more than any other creed, gives absolute
religious independence and freedom to man. Nothing can
intervence between the actions which we do and the fruits
thereof. Once done, they become our masters and must
fructify. As my independence is great, so my responsibility is
‘co-extensive withit. [ canlive as Ilike; but my choice is
irrevocable, and [ cannot escape the consequences of it. This
principle distinguishes Jainism from other religions e. g.,
Christianity, Muhammadanism, Hinduism. No Geod or His
prophet or deputy or beloved, can interfere with human life.
The soul, and it alone, is directly and necessarily responsible
for all that it does.”

As to the ancientness of the Jaina religion, its origmal
connection withthe Sumerian ‘Ji’ is significant. Dr. H, R. Hall
also discerns Jaina traits in Sumerian statues of practi-
cally the same ancient period.24 In Pre-Rg Vedic India, there
is no doubt that the Jaina religion was the prevalent religion
among the cultured Dravidians from whom the Indian Vratyas
as well as later on the Aryans themselves got all incentives to
the highly philosophic aspect of their own religion. It is a
well-known fact that all over India, Jainas were the only people
to know this aspect of human culture before the Aryans came,

- 21 1bid, 179, 158,
22 Paraomatmta-prakasa, by Yogindra Acharys, 330,
23 Anupreksha, 76 ; Purushartha-fiddhyupaye, by Amritachandra
Suri, 16,
94. ‘‘Ancienl History of the Near East’’, Tth Edition by Dr. H,

R. Hall - p. 178.

Anoientnoss of
Jainism

Jainism and
Aryanism
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They were gradually driven to the south and the east. Jaina
religion was their philosophic religion; the Jaina practice was

Vedeha prevailing prominently in Videha and such other regions in the
east. Itis well-known how these practices developed. The
highest Aryan philosophy of unattachment and non-violence

Tirthankaras of was an essential part of Jainism. From these also developed

Jainas as a matter of self-preservation, the great tradition of twenty-

four Tirthankaras of the ains beginning with Rshabhanatha,
who is but,another name for Aryan Surya, called in the Rg
Veda the Atman or the soul of all that moves and all that
stands.?® But the Vedic ceremonials™ and customs, 1. e.,
sacrifices and the caste, on the other hand, went on increasing in
spite of all philosophical influences of the Jainas even in those
Eastern regions, still affecting seriously the Jaina practices
‘n imitation Buddhas  there., So in the same regions also came the great Jaina reformer
of the Buddhists Sakyamuni, the Buddha who followed in practice the middle
path, a path or way between austerity and enjoyment. These
Buddhists, too, soon developed, in imitation, twenty-four

Buddhas including one coming Buddha—the Maitraya Buddha.

Kalinga snd Jainism But Kalinga region, i. e,, the region of present Puri, was the

Kaivalya seat of the very quintessence of Jainism—the very essence of the
philosophy quoted above as this Kalinga, as I have said, was
colonised by non-Aryans specially by sea and by'the Aryans by
land both from west and North.%¢ It is noteworthy, however,
that ‘besides Purusha and Purusottoma, the words like Kaivalya
is still used in the Oriya language ard literature today.®’

25 (o) Cgmmr aan g HadS
qg HIAl Swaegey’’
= Rg Veda 1,115.1; 4,14.2

(b) The name Rshabha is at least some ¢,600 yearsold. In
anvjent Babylon]they tilled the soil-with bulls. In vernal
equinox they-used to say, ““This. 8 time for-the Bulls’’,
For the sua was -in Taurus or .- Bulls -(Rshabha) Hence
Rshabha tecame the name of.the sun in course of timxe
Prot. Sayce—**Hibbert Lectures 1837->,

26 ‘‘Encyclopacdia Britannice’” 14th - Edition, Vol, 12 Indo-
Aryan Languages—Dialectic Variations, p. 257 apd 258 which
in the mention of itsjsequence of areas graduelly occupjed by
Aryans shows how originally Aryans also came to Orisas
from the Maharastra side,

27. “Qrissa Historical Research Journal’’. Vol, V13, No. 1—p, &
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Person or Purusha is used in the Rg Veda to mean man.
Even in Purushasukta,?® the word Purusha represents a great
giant who is sacrificed to produce the entire universe. This
undoubtedly contains the physical comprehension of the Jainas
who sublimated the idea of individual Purusha to the Purusha
universal. The process of this sublimation or self-elevation has
been elsewhere described in  connection with Purusottama or
Jacannstha.?® But certain it is that the conception is not Al philosophy of the
originally Rg Vedic. For, there is practically no philosophy in Rg Veda is originally
the Rg Veda,?® Al philosophy in the early Vedic culture came  Jaina
from the Jaina religion,

The word Piirusha or  Purusha, it may be noted, in the Thesignicicance of
sense of person or Atman, meaning soul in control of the body, purusha in the Rg
is not Vedic, Purusha itself is a Prakrta variation of the origi- Veda
nal word Pubrsha,®' In Prakrt pronunciation it should be
Pubrisha or Purisha. But in Kalinga it is pronounced Pubrusha
or Purisha, for in Kalinga ‘' becomes not'ri' but generally ‘ru’
as | have already indicated. In the Rg Veda, the following
Mantra occurs

7! AR I
o it mged
T rW
TR qET
—Hg. Yeda X,1658

It means, “The wood which floats (is an object of worship)
beyond the yonder ocean (or river) is Aptrusham, i.e., not
Porusha (That means that it is not spiritual but a material Tpe verse,
object, i. e., Ajiva). Therefore, discard it O Durhanu (uncouth end its meaning
speaker). Then (after thus discarding) only you go to the
spiritual plane®?® (the other stratum).

28 Rg Veda X-90

99 ‘‘Orissa Historical Research Journal’’, Vol' VII No.1—p 6

80 *'The Cambridge History of Ind.a’’, Vol. I, p. €6,

81 ¢Jrigin and Development of Bengsali language’ Vol. 1. by Dr.
Sunjti Kumar Chatterjee. p. 85.

82 ‘‘Orissa Historical Research Journel”, Vol, VII No. 1, pp.
16.16,
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Eel;:caisnificsmc ofthe It may be noticed here that this object of worship which was
a wood described in terms of a boat or ship floating in the
ocean, suggesting probably that the people that worshipped it
came with it, not by land, but by sea.

Iss further It may further be noticed, however, here that this is a very
signifjoance peculiar hymn in the whole of the Rg Veda. Its author is given
here as Sirimbitho Bkiradvaja. Bharadvaja clearly means a man
of the Bharadvija Gotra. Such adoption of Gotra is common
even today in the outer area, e. g., Orissa, where prominent people
take on some Gotra they choose. Sirimbitho may be a Prakrt form
of some word beginning with S1i.2 9 The word may be Srinibistha
or Sri-Anvita or something like it. The deity of this verse is
Brahmanaspati. Unlike Sirimbitho Bharadufija which is the
solitary author, in the entire Rg veda, this Brahmanaspati in the
Rg Veda is the deity of some other verses and hymns also. ‘But
Brahmanaspati is interpreted as Brhaspati. This may not be so.
Brahmanaspati may mean a priest verssed with Brahmana or the
Vedic hymns or verses. These words may be the then Kalinga
Prakrt of those old days and this verse seems to have been
collected from the Kalinga country with reference to the wood
worshipped in the Austric lands or islands of the ocean or of
some Savaras in the up-land worshipping some wood or wooden
image where Sindhu may mean river. This verse at least may
therefore be a verse taken from Kaling into the Rg Veda
itself. Though the 10th Mandal is said to have been found on
investigation to be the latest portion of the Rg Veda, the entire
Rg Veda is, perhaps by mistake. taken to be a collection of the
verses and hymns composed in North-West India, perhaps
including the Upper Gangetie plain. But it may be concluded that
even in those days verses like this at least were collected from
distant parts where the words had undergone some distinct
Prakrtic changes specially on account of Vrityas, as has

happened here in Kalinga.

83A ‘R’ also becomes ‘ri’ in prbnunciation in several instances in
" the Oriya of today. For instance, see 3Jq[qe (philology) of the
late Pandit Gopinath Nanda.
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Significant it is here that even in those ezrly days a wood
or wooden image in a distant land wasb_ing worshipped perhaps
as the Soul (or Lord) of the Universe, i, e., Purusha or Atman or
something like it, to rival the spiritual Purusha idea prevalent in
Puri. This it is in all probability the wood or the wooden
image worshipped by the Austrics in the distant islands.®® or
the Neem-wood image of the Savara land,®** which in much
later times was floated in the Mahanadi from a Savara village
of the present Bilaspur district situated in the confluence of the
Jonk ( a tributary of the Mahanadi } and the Mahanadi and
carried to Puri where it was established as the present Jaganna-
tha with a great temple built for the purpose by Choraganga
Deva, 38 the famous Ganga king of Crissa.

This Puri is pre-eminently the seat of Purusha which in

8¢ is responsible for Kalinga Jindsana or the seat of

later times
Kalinga Jina. This place is the place in this world {of India) of
Purusottama., the highest Purusha. Inthe Gita Krsna, as the
monothestic God of the universe, says, ‘Therefore, | am cele-

brated in this world (@TE\E)” as Purusottama.” Loke or Loye,
it must be observed, is a Jaina word, meaning ‘in this world'?8,
So this Loke in the Gita points to the place of Furusottama, i.e.,
Puri, for there was then no other place of Purusottama in
India. Glta was composed not later than 4th Century B.C.3®

88, See “Daru Devata’’, the Thesis presented by Prof. Beni-
madhava Padhi, M,A. to tke Utkal Usniversity for Docto-
rate.

84, *‘Enoyolopsocdia of Religions and Ethics’’, Vol. 12, p. 84, 1st
column: also see **Orissa Historical Research Journal*’.

Vol. VII, No.I, pp.9 & 10,

88, “Orissa Historical Research Journal”, Vol. VII, No. 1, p. 24 ff:
also pp. 9 and 10.

86, 4th or bth century B.C —the time of Nandaraja of Meagadha
who took this Jinasana away from Kalinga to Magadha where
it remained for 800 yearas—vide Hathigumpha insoription of
Kharavela.

87. Gita XV-=13,

88 “‘aq! @} 897 I
(7 &% a4 anpi)”
The daily Jaina invocation—Jagmanderlal Jaini’s ‘Outliner ¢

Jainism’, p, 8,
89, '‘Orissa Hlstorical Reserch Jourpal”,Vol, VII, No.1, 7.1€

May also signify
wood worshipped

by Austrics in islands
or neem-wood image
by 8Savaras in the
up-~lands of Qrissa,

Jinasana and
Purusottama,
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This Purusha originally developed out of ‘Jiva
or ‘Ji in control of 'Ajiva’ among the Jainas and was

S8amkh hil h; . . . . :
8 PATOIOPRY  yaken up in later times by the Vedic Samkhya philosophy which

ocame direotly from

Jiva and Ajiva of is based on Purusha and Prakrti, just come out of ‘)Iva’ and

the Jainas, ‘Ajlva’. This Samkhya philosophy, it may be said, is the
most. primitive and original systematic philosophy of the Vedic
literature.*©

In very ancient times, this Purusha is, therefore, the

symbol of culture and philosophy of one part of Orissa which

The dialeot of surrounds Puri and was called in later times Kalinga., The
Kalinga was . . . .

difforontiated language of this region was the mother of the entire Oriya

from even pre- language. It seems to have intimate connection with Babylon,

Rg Vedio timos Capadosea, Egypt and Crete of some 5000 years ago. The

distinct use of ‘k3’, ‘dvahi’, ‘ran’ and ‘bau’ of those lands has

been already referred to as terms exclusively used in the Oriya

language even today. Itis a sure indication that the language

of Kalinga was differentiated from the surrounding dialects even

from those early times.

2) The other main religious cult of the world is more
primitive., It is primarily authoritative. From this has come
religions like Vaisnavism, Christianity, Muhammadanism and
such other religions on the one hand and Tantra or the religion
of the mother (woman) as well asits corollary, Saivism on

the other.

4) Authoritative
religion

2, (a) The first kind of authoritative religion referred to
3. (a) Fathor-religion above may be called the father-religion in which the authority
of the father in the family is magnified upto the so-called
monotheism. Our Rg Vedic and Vedic religion generally repre-
sents this school. Inthis religion deities like Indra and such others
representing forces of nature were worshipped and invited like
friends asalso deities like Baruna were worshipped like overlords.
But the entire spirit of the religion is the same as that of the
revealed religions. '

3. (b), or 8) Mother- 2. (b), or 3) The second. is the mother-religion which is the
roligion most primitive one. In this from the very early times,

40, ‘The Cambridge History ot Idina’, Vol. I, p, 486.
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sex action was considered to be the principle in which
things come out of nothing, and hence this sex action was
practised to help the process of creation or procreation of the
mother. Probably this systematically began in ancient Crete
and from there came to India with Austrics. This is responsible
for practically the same idea expressed in the 16th Chapter of
the Bhagabata Gita.4* This also developed the idea of Siva

or Lingam as a corollary.

But even from the Rg Vedic ‘times, if not before, it
expressed itselfin a very unique and sublime manner which
finds mention in the Nasadiya Sidkta of the Rg Veda,4?
where it is said, “In  the beginning there was not ‘sat’
(existence)~not ‘a-sat’ (non- existence); nor was there
the great firmament (byoma) and anything beyond that
firmament.” Then the poet goes on to say, ““There
was nothing to distinguish day from night” and again
says in a confused manner that there was one self-existent.
This confusion clearly shows that there was here expressed an
influence of the universal soul of the Jainas. But the idea of
the nothingness is continuing and in the 4th verse the poet
clearly says, “There was kima (desire or it may mean sexual
desire) which was there in existence from the very beginnig.
This resulted in the first Reta ‘3@ (seed—more precisely the
human semen) of the mind, that is to say, as a mental qualifica-
tion (of that gﬁnya or non-existence, Le., void.
Sages have thought it over in their minds and decided that

this was the first relation between the non-existence and
existence (‘sat’ and ‘a-sat’).*3

41 Bhagabata Gita, 16-8
42 Rg Veda X-129,

48 HATIEI GUITANT
aTaa: 9ad I
gady #a fAdag
g% udlear Faa) &9
—Kg Veda X,120.4

19

Nasadiya Sukta,
the epiritusl

interpretavion of
the fertility onlt
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Here it is that the sex action; perhaps the human sex
action, has been clearly indicated as the cause of something
coming out of nothing. The mother or Devi element under
the Jaina influence of jiva or Vedic Brahma is again explicitly
found in the. later Vedic Literature** where Umia (Dravid
Amma3) Haimavati (daughter of the Himalayas) is explained "as
a form of Brahma. This evidently refers to some Terai lands of
the southern slopes of the Himalayas, These Terai lands
extending to include Bengal and Assam are famous in later
ages for Bajrayiina and ShajayZna practices of attaining Maha-
sukha (great sexual pleasure as a substitute for Nirvana) in the
free sex-action of the male,

Umas, Haimavati

This practice of Bajrayana and Sahajaysna fully indicates

Buperiotity of male how in the mother-religion of the “fertility cult” the male gradu-

slowent, ally established his superior position and prominence on account

of his physical advantage. Reference may, however, be made

in this connection to the sex-practice prevaleht in the Uttara

Uttara Kura. Kuru, described in illustration by Pandu to convince Kunti, his

wife, for inviting males other than the husband to produce

sons.%® There are various other instances, e.g., the stories of

Dirghatama and Dirghatama and Svetaketu in the same Mahabharata which also
Svetaketn, indicate similar practices.*®

In tradition tco this propensity may well be observed in

the legendary story of Vijaya Sinha, the so-called conqueror of

Ceylon (Sinhala), and his grand-mother (father's mother) Susima,

the daughter of the king of Vanga.?”™ The story says—As soon

as she became grown up she left the palace without obstruction to

Tho story oi Vijaya {ollow caravans to Magadha and on the way was taken by a
Simhe—Susime, Sinha who begat on her a son, Sinha-Vahu, This Sinha-Vzhu
was subsequently made by the same Susim3 to kill his father.

Then with this her son she again made her way back to her

father's palace after all this long time to become the queen of her

nephew (father’s son’s son). This also shows the local custom

44, Vide Kenopsanishad Part 111,

46. Mahabharate, Banga Vasi Edition, Adi Parva, 133,

46. ‘Mahabharatera Samaj’ by Sukhamaya Bhattacharya ESactei
Saptatirtha, Viswabharati Edition pp.1 & 2,

47. Story of Vijaya Sinha in Mahavansa,
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there prevalent in Bengal which was so notorious in later times
for Bajrayana and Sahajayana.

This male-prominence in sex-act again had long developed
into the worship of Siva or Linga most probably among Austrics
and later on taken up by Dravids and the Vedics. Siva or
Mahadev is a great figure in Indian religion. I: may be
observed that with this conception of Siva, has begun the
Sandhya Bhasha (twilight language) of the later Bajrayana and
Sahajayfina. Though this language has been attributed to the
Tantra called Buddhist Tantra which, it is said by Lama
Taranitha (1lth century A.D) of Tibet to have begun in the
Uddiyana Pltha, actually began long before the period in
connection with Siva and Sakti. The first verse of the very old
Devi Stotra (hymn to the mother) Ananda Lahari says,

“fragwar g1 2% wafa g aafEg

aRd I amggaa: eifggam4e
This has distinctly two meanings—one plain meaning saying—
God Siva becomes able to sreate the universe only when he 1is
clothed with energy. Otherwise, as it is (that is, without_energy),
the God is not competent evento move, But the recondite meaning
can be well explained in the sex-act—male organ of sex is able
to produce only when it is associated with the female organ-
Otherwise, as it is (i.e., without any touch of the female organ),
it cannot even move (to and fro). Thus this twilight language
was already there in the mother cult based on sex action. In
this one meaning is for the general public and the other only for
those that will have to indulge in the sex action in the name of
religion. This word Sandhya Bhasha signifies that like evening,
this is both day and night. Significant it is that the sex-act in
the mother cult was a public social aftair in the beginning and
gradually it became secret and indecent and so Sandhya Bhasha
was necessary in Eastern India.*®

48, This stotram is attributed to Senkaracharys,;but it seems
written after him. Yet it represents a long standing
sentiment of tho Siva and Sakti cult,

49, Myths of Babylonia and Assyria pp.99 and 100—also other
places indicated in the ITndex en Istar,

8ive or Mshadey,

Ssndhy s Bnasha
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Now coming to the mother religion which was called
Tantra in India, we come in sculpture to the woman element
between nothingness and expression. This is found in
Barshamihira's Ekanamsa of the 6th century A. D. between
the images of Kysna and Balarama now found in the Lucknow
Museum. This tradition was there in the atmosphere and
specially found expression in Uddiyana in Suvadrd between
Jagannatha (black, the non-existence) and Balabhadra (white,
the existence or expression), now found in Puri. In Orissa it
appears, ‘perhaps, that in very early 'times, the Neem-wood
image worshipped by the Savaras was named Jagannatha to
give it the appearance of Purusottama of Puri with the appala-
tion ‘N&tha’ of the Jainas, particularly the Jaina Tirthankaras.
The name Jagannatha, it has been indicated, is a very ancient
Oriya word like Purusottama, for the word Jagannitha as a
name of Nariyanais found in the N&rayaniya Upakhyana of
the Mahabh#rata.??

Ekanamss, Subhadra
and yagannatha,

This Tantra religion was again, it appears, intimately

Yogs—Vedic Yoga associated with some kind of Yoga. This Yoga is not to be'
and Taatrs Yoga confused with the Yoga-Philosophy of the Vedics, which as a
development of the Samkhya philosophy thought of an Iswara,

the most prominent of the Purushas. This Yoga is based upon

certain practices, perhaps originally in imitation of the Jainas

to attain Jiva or Purusha or, ina word, Kaivalya or Mukti

in which Purusha or personality was ultimately to remain in

the undisturbed state of Nirvana. But the Yoga in connection

with the Tantras is a quite different thing. Itis a process to

physically eradicate senses, specially the sex sense, to attain

the state of non-existence or void (Sﬁnya) waich the Tantrics

called Nirvana. Nirvana, as has been observed, was, in the

originnl Jaina sense, something like Kaivalya in which the soul

in Nirvina is perfectly unmoved by desires. But 'here in

Tantra Yoga, the Nirvina becomes the attainment of Sanya or

Nirvana complete nothingness.

¢ T3

60 ¢ TEYH] SEATAT IFRANIQA,T
:-]r(%ag dq1q: GiE8Y: g99g;’~—Mahabharata, Vangabasi
Edition, Santi Parva, Chapter 84610,
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The tradition of this Tantra Yoga, referred to above, is
still extant in our Plthas (or piaces of religious practice) of
‘Orissa, Here it may be mentionéd relevantly that many
words indicating this Yoga are still used exclusively in the
Oriya language, e. g., ‘JIva’ (individual soul), Parama (univsrsal
soul), Ajapa (self yoga in breathing),Jhanja and Jhanja (wind
in breath), Sastanga (with eight limbs’, Astingsta (all the
eight limbs diseased or out of use!, Athathik (all the eight limbs
collected together for death), Hansa (life-principle appearing
in the taking and leaving of breath/, Hansa (life) and such other
words. It is noteworthy here that the whole of this Tantra
Yoga or Sarira Sadhana (practice of making the body with
eight limbs and other component parts void)is based upon
Jiva and Parama, i. e., Jiva and Paramatma or Purusottam
of the Jainas, The objective of these. Yogis is to collect all
the limbs of the body representing individual Jivain the
Parama, 1. e., universal Purusha. This is their Nirvana. This
may have intimate association with Jagannatha and Purusottama
but has very little to do with the practice or the objective of
Bajray3na and Sahajayina.

In Orissa, the Natha cult, however, has a more substantial
and perhaps more ancient expression. There is still an
important section of the people—a caste—called the Nathas,
They are also called Natha Yogis. In Orissa, they are
indigenous people. They are physicians by profession and
are also called Yogi Vaidyas (physicians of the Yoga practice).
Their principal item of achievement is to make proper use of
mercury in medicine. This they say jtheir forefathers achieved
through Yoga. Mercury they call the semen of Mahideva.
From this, in their practice of Yoga, they found out elizir of
life (Mrtasanjivani), a medicine which makes dead men and
animals live again, Even now it is they who know the proper
use of mercury in medicine. The name Nathas, Natha-
Yogis, Natha Vaidyas or Yogi-Vaidyas are a very important
class of the people in Orissa. The name Natha in all forms as
noted above is well known. They are also mostly worshippers
of Siva. But some of them have taken to Vaisnavism and now
call themselves Vaisnavas most probably Gaudiya Vaisnavas
after the 16th century.

Tantra Y oga in our
pithag—

Oriya words of Tantra
Yoga

Natha-cult and Nathe~
Yogis
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Yet this Tantra of the mother cult in later times somehow
mixed up with the S;‘inyavﬁda (nihilism) of Buddhism which
came out of Mahayzna school of it in the Terais of the Himalayas
upto Nepal, East Magadha and Bengal, where, in later times,
it developed Mahasukha (great pleasure derived from extacy of

Bajraysns and the sex-act) of Bajrayana and Sahajay#na as a substitute for Nirviina
Sahajaysaa. About the 7th or the 8th century A.D., this aspect had developed
in the Tantric religion of Uddiyana whose king Indrabhiti who was
the desciple of Ananga Bajra, a Bengali prince and Laxminkar3,
the sister of Indrabhuti and the queen of Jalendra, the king of
Lankapuri, or the present Patna district, are found to have
preached things perhaps imitated in long practice from the
so-called Siddhas like Ananga Bajra whose book ‘Prajnopaya
Binischayasiddhi’ speaks of sexual excesses in very horrible and
Jagannatha of nautiating terms.®! Indrabhuti's famous book ‘Jnanasiddhi’
Indrabbuti, begins, “I bow to Jagannatha who is worshipped by all great
Jainas and who also represents all Buddhas and in perfection is

like the all pervading sky.”%*%

51 Instances ;:—
(a) The principle is deseribed in the 5th Chapter =

“armigaiaat 47 3 Aasgam
T:3@T WA T [&4Fat FAEAi aur 1Ry
S a7 @yt wiEREm
FIAT TN AY el @gs:” 134
{b) The proocess of practios is described in the same Chapter—
“gRIfaEamE THATTIA
GRS qEsatd JaAr 138)
fagarg 9 agx TRRATEIAR
a PREERYY TS A9 Afaaf 132
gar—Woman ; gg—Male organ of sex;

(Male prowinence in sex-act may be observed here),
—‘Two Vajrayanas Works’’ (Gaekwad’s Orie;.tal
Sories No. XLIV)=pp. 24 & 25,

53 gfyged SwrArY
gdfem
aq ggud fAfg—
At W P?—“Inanssidhi of Indrabhut
{Qaekwad’s Oriental Series No. XL1V) Chapter I-1,
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Significant it is here that the Jagannatha of Uddiy3na is
still expressed as a symbol of Jainism also. This idea, it will be
found, is also inherently indicated in Bajrayina and Sahajay#ina
songs and writings to which we are presently coming. In these

songs SFST°* (fRATY, abode of Jina) is referred to as Nirvina,
Jina is also used for Buddha in Prajnopaya Binischayasiddhi
referred to above. Hence and from other similar uses in those
songs as well as also in those and similar books it is that Jina of
Kalinga tradition as well as Buddha from Bajrayana and Saha-
jayfina tradition had been mixed up though the real significance
had been long lost. For, in these cults of sex-act and Mahasukha
which had developed from the original Tantra having the woman
as the centre of creation (procreation) was clothed with such false
philosophy as to allure and deceive people into palatablg
practices.

The Natha-Yogis, Hindus as they are, have an intimate
connection, it seems, with Jagannitha, or at least the name
Natha, which seems to have been very early used in connection
with Siva. For, even in Bajrayana and Sahajayana works like
Prajnopaya Binischayasiddhisand Jn#nasiddhi. already referred
to, as well as works included in Sadhanamala, the word Natha
is freely used as an authoritative god perhaps developed out of
husband or Lord. The words like Lokanatha is also used in
those books. This Natha or Lokanatha is commonly used in
Orissa but not in Bengal or other Bajrayana or Sahajayana
lands. Words like Viswanatha, Badrinatha, Somanitha,
Ramanatha may also be noted in this connection. From about
the 10th century A.D.,i.e., from the time of the Koshala kings
of Orissa, the word Iswara, such as, Koshaleswara, Kapoteswara
Beleswara, Balukeswara, was also used in place of Natha. This is
a peculiar feature’specially of Kalinga part of Orissa, and to some
extent in Koshala as well as properly Uddiy,ﬁna parts. Nathas
of Orissa, it has been said, are also generally Saivas, Siva represents
the Hindu aspect of the original Tantra of Orissa and was originally
the principal aspect, so to say, of the Tantric School which mixed
up with Bajrayina and Sahajayana of which there is no trace in

58, Vide’ Baudhagan O Dohan’—Charyapada songs—
Nos. 7 and 13,

Jina and Buddha,

Lokanatha and other
Nathas,
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Orissa either in tradition or in folk-practice. The Sahajiya or

. Gaudiya Vaisnava cult which is undoubtedly a development of

Sahajiya and Gaudiya Sahajay&ina®®4 came to Orissa only after the 16th century A.D.
Vaisnavas, . . . .

Sex-act may be the basis of this cult, but is not very flagrant in

Qrissa.

Very early in this Orissa Tantra, it may be observed,
developed the Natha cult which inthe FEast mixed itself with
cults like that of Gorakhanatha, full of myths and miracles so
germane to the cult of Bajrayana and Sahajayana. It is interesting
to observe in this connection how this Gorakhanitha as a Sidha
or perfect devotee of Bengal has spread in Terais and in the
Gangetic plain even in regions including the Punjab. This had
practically no trace in Orissan regions, where in post-Gaudiya
Vaisnava age only some miraculous stories about him have been
for a time imitated by fantastic religious story-tellers like
Achyutananda Das, But after him, Gorakhanatha or such other
Nathas are never heard of either in Oriya literature or in tradi-
tion, Jagannath appears to be a Tantric God like Siva even
from before the time of Indrabhati who identified him with both
Jina and Buddha.®® He was worshipped as an Authoritative
God and it is apprehended that the land of Uddiyana, where the

Uddiyana, Buddhism Buddhist Tantrics preached this Tantric religion under the name

Baudhe andJagannatha of Buddhism was also the main place of this religion with
Jagannatha as its symbol. This land of Uddiyana extended upto
the end of the present Baudh sub-division of the Phulbani
district of Orissa. In the town of Baudha, a big Buddha image
which, the historians decide, is of the 9th century A. D., has
been recently discovered from underground and is standing
there in a public place. This name of Baudh, it appears, is
responsible for Bauddhabatara ( the incarration of Bauddha ) of
Jagannitha. This designation, therefore, seems to be more
ancient than Jayadeva’s Gitagovinda which mentions Buddha as
the #th incarnation of Kysna in his first song.

A peculiar tradition indicating that Jagannitha was from
its beginning a God of Uddiyana which includes this Baudha may

6°A. Vide “‘TZANT? by Dr. Dineschendra Sen p, 769 ff,
66. Supra, 02,
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be profitably indicated here. Utkala Khanda of the Skanda
P Wﬁf}a named also Purusottama Mahatmya, gives a puranic
description of Sagannatha. As befits Puranas, specially those of
the post-Muhammedan days, such descriptions are fantastic.
:rhe’e in that purana, it is given that this image Jagannatha was
in Puri hidden in thickets on a mountain of black stone. King
Indradyumna from Malava sent his Brahmin priest, Vidyapati to
Puri for thepurpose of worshipping it and himself came and put
the God in the present pompous manner, Here the Savara
Viswavasu who was in charge of this secret of the thickets is
described to be a very hospitable and well-behaved devotee of
Vishnu®® and as such showed him the hidden god in the forest
and told him all about the God, So the God was made public in
northern India and was worshipped by Indradyumna and all the
world. But-in local tradition in Orissa, the story is that Vidya-
pati made love with the daughter of this Viswavasu and under
the girl's persuasion was made to walk to the God with eyes
folded. The girl, to make Vidyapati know the way for all time,
gave him secretly some mustard seeds which Vidyapati dropped
all'the way little by little without the knowledge of the Savara
'and thus knew the way to the God which Viswavasu did never
like to show to.any one.?” This story, it is found, is prevalent
among the Savaras of the Uddiyana of those days, now Orissa
side of the Central Provinces. About the Savaras of the Central
Provinces, this story is given practically asit isin local
tradition of Orissa, but the places of occurence are different.®®

§6. Chapter 8, Skanda Purans.Utkalakhand,

67. “Deula Tola*’, a book in Oriya.

58. *“‘Local tradition traces their origin to the calebrated Seori
of the Ramayan, who is supposed to have lived somewhero
near the present Seorinarayzn in the Bi'aspur Districtand
to have given her name to this place. Ramachandra in his
wanderings met her thero, ate the plums which she .had
gathered for him aftor tasting each one herself, and out of
regard for her devotion permitte her neme to precede his
cwn of Narayen in that'givon to tho lccality. Another story
makes one Jars Savara their -original ancestor, “who was
gaid to have shot Krishna in the form of a deer. Another
states that they were created for carrying ttones for the
constraction of the great temple at Puriand for dragging
the car of Jagannath, which -they still do at the present

Vorsons of the story
of Jagannatha
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Oriya Tantra Yoga also, it appears, had a very firm strong-
hold in the same Baudh region where there is a village named
Balasings, 10 miles east of the town of Baudh, the birth place
of Bhima Bhoi, who, in the latter half of the last century,
developed that Yoga into a distinct cult now called Mahima-
dharma. With all its many myths and legends since connected
with it, Bhima Bhoi's literature, however, is replete with Oriya
Yogic terms, e.g., Jiva, Parama, Ajapz, Jhanja. etc., involving
appropriate practices, | have already referred to. It has no trace
whatsoever of any association with the Mahasukha theory of
Bajrayina or Sahajayana or the sex act, connected with it.
The nihilism of Bhima Bhoi, however, refers to Alekha ‘ineffable,
indescribable) as the first principle of creation. Interesting
it is that this term is found in the doctrines preached
by Nanak and the Sikhs of the Punjab. It is certainly not a
borrowing. But this nihistic name was there in the very atmos-
phere from very ancient times.

time. Yet another connecting them with the temple of
Jagannath states that their ancestor wae an old Bhil hermit
called Sawar, who lived in ‘Karod, two miles from
Seorinarayana. The god Jaganuath had at this time
appeared in Seorinarayan and the old Sawar used to
worship him. The king of Orissa had tuilt the great temple
at Puri and wished tc install Jagannath in it, and he sent
a Brahman to fetch him from Seorinarayan, but nobody
khew where he was except the old hermit Sawar. The
Brahman besought him in vain to be allowed to see the god
and even went so far as to marry his daughter, and finally
the old man consented to take him bliadfold to the place

The Brahman, however, tied some mustard seeds in a
corner of his cloth and made a hole in it so that they
dropped out one by one on the way, After some time they
grew up and served to guide him to the spot. This story of
the mustard seeds of course finds a place in the folklore of
many pations. The Brahman then went to Seorinarayan,
alone and begged the god to go to Purj, Jagannath
consented, and assuming the form of a log of wood floated
dewn the Mahapadi to Puri, where he was taken out and
placed in the temple >’ . — *The Tribes and Castes of the
Central "Provinces of India’’ by R.V, Russell and Ra‘i
Bahadur Hira Lal, Vol, IV, pp. 502 and'508,
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The Baudh area, it has been said, was perhaps the
southern limit of the Uddiyana. For the Kalinga Pass is still
standing there south of Phulbani district as a natural barrier.
Just like the word Baudha in those regions, there is the word
Sarak particularly in the Utkala regions of Orissa, Many
village tanks without the villagers now in existence, are still
there in Keonjhar and Singhbhum districts named Saraks. The
Sarak is an Oriya Prakrt form of Sravak, originally the name
of the Jaina laymen. Now without any remnants of strict Jaina
practices there are some weavers, specially dyers, in places like
village Nuipatn3 in the old Tigiria State of the Cuttack district
and many places in Kalinga regions. They are super-strict
vegetarians. Any suggestion in the use of words meaning to cut
such as, Kat (cut) etc. in connection with the dressing of vege-
tables, makes for them the particular vegetables an article not
to be touched as food, for the word kit. etc.is used also ir
connection with meat or fish.

Hence, in ancient times the Uddiyana region was not only
distinct but in the Baudh town itself, already referred to, there is
also an image of Vairavi still worshipped in a temple. It may
be surmised that by about the 9th century A.D., this Vairavi
somehow entered Uddiyana and mixed up with the cult of
Jagannatha., It should now be properly investigated whether
this cult of Vairavi was responsible for the Mahaprasada (want of
untouchability in cooked food) for which Jagannatha of Puri is
so famous.

A reference may here be made to the word Sankhdi®®
\Sankhudi) which in Kalinga region still means a kind of cooked
food consisting of Bhat, Dal, Curry etc. Though this Sankhudi
is distinguished very well by the women folk in charge of
kitchen, it cannot be easily defined. People in other regions
know the word, but use it in a different sense, i.e., food made
unclean by being partly eaten (S7*§2). Ceremonial feasts, such
as, marriage feasts, funeral feasts and feasts made in festivals
were called ‘Sankhdi’ by Jainas who scrupulously avoided them.

59 See the word ‘Sankhiudi’ in Rajendra Abhidhane.

Saraks,

Jaina Dyerg,

Vairavi and
Jagannash-
Mahaprasada.

Sankhdi, Vairavi.
chakra and
Mahaprasada
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It is perhaps the food prepared in those feasts which is called
Sankhudi in Kalinga Oriya today. Thisis now cooked food
not to be eaten together by more than one man and it is the
Sankhudi food for which Jagannathais now famous for it is
eaten together by many without any polution due to touch.
This is Mah&prasada. The Vairavi Chakra,®® which makes all
kinds of men Brahmin in the matter of eating made Mahaprasada
of all Sankhdi food in the Jagannatha of Uddiyana.

Now let us turn mainly to the linguistic considerations of
the Oriya language. All linguistic scholars, including Grierson
and Dr. Suniti Kumar Chatterjee, class Oriya as a branch of the
Magadhi Apavransa. But it is not exactly so. We have
already referred to the three linguistic -divisions* of the Oriya
lands—Kalinga, Uddiyana and Utkala. It may be well marked
that in Kalinga and practically,the whole” of ‘the Uddiyana re-
gion, all the three ‘sa’s—'sa’ {7 (palatal), ‘sha’ § (cerebral) and

aS:a(ﬂ) ‘sa’ @ (dental)—are pronounced as sa’ @ (dental). Forinstance the
N word for cultivation ( Sanskrit Krshi) the word ‘Tasa’ ar@
(dental) is used, In the Utkala region, and perhaps in
parts of East Koshala, the same word is pronounced as ‘Chisa’
‘ a1 (palatal or cerebral). Hence you may call it accordingly
(1; the ‘sa’ (dental) region and (2) ‘sa’ (palatal) region of the
Oriya land. It is something like the Satam and Kentum divi-
sions of the Indo-European language some 4000 or more years

ago.
‘S’ g7 (palatal) according‘to linguists is distinctly derived
Magadhi and from the eastern or Magachi Apavransa from which Assamese,
Ardha Magadhi Bengali, Bihari (Maghi, Maithili, Bhojpuri) and Oriya of the

East or the Utkal regions—these six languages were derived®!.
The ‘sa” @ (dental) is similarly derived from the western
Gangetic or the Punjab side of Apavran§a—mostly Souraseni
Apavransa from which Punjabi, Rajasth@ini, Maharastri, Gujrati
and Oriya®? ( Kalingan Oriya ) languages are derived. . The

60 ¢ gz AT ad sutfzara:
fage A= & aulgas 995 —adEds |
61, -Prakrt Prakesa’ by Bararuchi, Chapter II—GI@T; I ; also
Gopinatha Nanda’s ‘Oriya Bhasatatva’, p 8, Note, 1,
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Ardha Magadhi of the Banaras region, specially used by the old
Jainas, is also a Prakrt in which unlike Magadhi, all 'sa's be-
come dental, 83

But in spite of this dental and palatal ‘sa’ difference in
pronounciation which is not observed by our linguistic scholars,
Dr. Suniti Kumar Chatterjee includes Oriya as a branch of the
purely Magadhi Prakrt or Magadhi Apavransa. Such a divi-
sion may be generally apparent but is not a fact in actual pro-
nunciation, :

This Utkala region, it may be noted, was extended from
5thto about 12th century A.D. upto Jajpur including the Pus-
pagiri Bihara which seems, for a long time, to be the stronghold
of the Uddiyana culture and religion asis being found from
evidences of research., Facts like these may, however, be res-
. ponsible for the mistake of linguists who say that entire Oriya
language is derived from Magadhi Apavransa and this mistake
‘'may also be responsible for the conclusion that the entire Orissa
of today is of one and homogenous language.

One thing deserves mention here as practically a sine qua
non of the authoritative religions of the world, This is the
Ianguage attached to the religion. This language is the language
of the place where the religion originates. Such a language
was probably ancient Iranian in case of Ahurmezda; Hebrew
for the religion of Jihova and Jesus Christ; Sanskrit for the
religion or religions of the Indo-Aryans; Arabic for the religion
of Allah and Mohammad, andso on. Evenin the present
century, Calcutta-Bengali has been the language of the Brahmas
as well as the followers of Ramakrshna Paramahansa. For
Brundabanic Radbhakrshna Vaisnavism the language was
Brajabuli (the then language of Brundaban) used, for instance,
by Vidyapati of Mithila and Rai Ramananda of R&jmahendry;

62, ‘‘Encyclopaedia Britannica’’ Lith Tdition, Vol.12 Tndo-
Aryen Languages—Dialactic Variations, pp, 267 and 258.

63, ‘‘Comparative Grammar of the Prakrit Languages’> by R,

. Pischel, translated hy Subhadra Jha—Articles 227 and 229;
also Copinatha Nanda’s ‘Oriya Bhasatatva’, p. 8 and

footnote.

Kalinga and
Uddiyana~Orijya

is not from:Magadh;
Apavransa

Uddiyana culture
in Utkaln

Languages of religions
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Bengali of Nabadwip of the 16th century is the language of
Gaudiya Vaisnavism. Similarly the language of the Natha
religion as well as the Bajrayana- and Sahajayana Buddhism
was the language of Uddiyana or the Savara land in which the
D3y, referred to  above,®*perhaps in the name of Jagannatha
was being worshipped, It was a language which was undobtedly
allied and akin to the then languages of the regions to the East
and North and West of the Savara land. It was also mostly
akin to the then language of Kalinga with its prominent "sa’ &
(dental) variation as has been indicated above. Many of the
writings of these religions have been found in Nepal by the late
Haraprasad Sastry. He has published it in 1912 ina book
called ‘Badhagina O Dohan’. These are writings of the
Bajrayanists and Sahajayanists, as the Sastry decides, of the
9th upto the 12th century. In his introduction to this book the
o Sastry characterises the writings as old Bengali though his
illustrations to prove it to be so, are not convincing. Specially
his illustrations of Bengali words have no distinctive Bengali
features from other neighbouring languages. His mention of
Baudhagana O Dohan ‘gxida’ etc. in which the ‘la’ (dental) pronounced as ‘la’
i8 Oriya in langusge. (cerebral) so peculiar, as he says, to Oriya is preposterous and
absurd. For no verb in past tense use ‘la’ (cerebral) as last
letter in Oriya language, nor was it being used in_ancient Oriya.
Dr. Suniti Kumar Chatterjee has attempted to prove that it is
old Bengali though he also has not mentioned any distinctive
features in hisbook *‘Origin and Development of Bengali Language.”
This Dr. in collaboration with other scholars, has recently
translated it into Bengali. But that translation indicates nothing
linguistically. To give the meaning in translation accerding to
the Sanskrit commentary of those songs and Dohans is,
moreover, no linguistic guide whatsoever. * The Word-index
(Te&gH1) of ‘Baudhagana O Dohan’ of the Mahamahopadhyaya
Sastry clearly points out that it is the Oriya language of those
days. Specially it is full of Apavransa words with ‘sa’ (dental)

variation.®®
64, Supra §8.

65 mz@ (W) ; FRAR (wfw); =dw  (fv) =@
(=) ; F@ (AW) 5 I (IRY) ; ITHE (IURIR)];
ITX (INRY) ; ITH (IXY) ; T (IR ; @ (320) ;
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The followi i i ! =t

' wing words, specially used in songs { =arq'r) ) from Oriys wozds snd

he same index also may be noted as some distinctive Oriya Sentemces in Charyas
words. Many of them are in use even now in the Oriya (a’-ﬁ)

language.**
Then again, indescent words naming private parts of man

and woman may also be discerned in the same index.% ?
Sentences like

‘R IR A AR IRAP 6
“fada wma AR R
“gfe 3o Afafa wfg’
(@efy fEeig F#31 aar =)7°

may also be noted in this connection.

R (20 ; T (Fe9) #wW—%Ea; #f (Aew) ;
fear (Rarme); @3 (3fm R); A (IMW); 9383 =7 (T);
gt (ARAT) ; e (2a); g (ARE) ; Sk A,
(s@T= FR); Rezr (3W); afw (afBwr); faaeg
(faafa) ; few (W) 5 e (faw) s few (Rew) ;
faerm (from) ; Fan (fawm) ; freg (a9 ; frarm (Fema)
frge (Rge) ; 3 (30) ; @&t (T9); g (AY) ;
Resrrar (somar) 3 &0 (W0E) 5 de (=) 5 faRew, R
(geqr) ; @R (W) ; &b (Tad) ; &= (qEw);
af (TA) ; @% (W) ; affa (gifa) ; awr (gren) ; /@
(;2°9) ; e (frea); frag (A, RR) e (Rrw) ; gors
(gfefa) ; &% (%) ; 8T (TQ) ;5 8T (V@) 5 q@
() ; & () 5 & (F9); 89(L9);
guE (V) ; TgH (TAH) 5,887 (1Y) ; 3 (T=) 5
%H’ %@ (m) ) & (é—{ﬂ) '

66 mEwD (FED) ; A (AR §ww) ;I3 (FE)
g (Sg0) ; IO (38Y); IR (wgfm) ; R
(%) ; 3 (SR ; T (FR) 5 B (V) 5 W60
(@R) ; fafem (frew); 9 (@) ; 9 (39) ; ar@
(zw) ; AR (BR) ; 955 (3f49) 5 GO ; @ |

67. Find out in Charya (new edition and Tika)—87~4

(ate e3); a1 (Rf); 2 (foefa):

68. '‘Baudhagana O Dohan’~-Charys 10-1,

69. Ibid, Charys.33-38, 70. Ibid 8.8
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It is now, therefoe, evident that much of those wntings were

written in the lapguage of this Uddiyana or Savara land. Yet it

Places where they were g 5 fact that many of the initiated as well as followers spread

written, over in all other Eastern lande upto Nepal and Tibet on the one

hand and Utkala and Bengal coasts on the other followed these

cults. From Uddiyana, centres of this worship spread to places

in this Eastern India. Later centres of these Tantric cults

were Srihatta in East Beugal, Purnagiri perhaps in Bengal,

Kamikshyd in Assam?!. Their standard and religious language

was the Oriya of those days. But in all likelihcod, the language

might have contained some variations prevalent in the lands

where they were actually written. This suppliesa great factor

for saying that the language was old Bengali, for those cults

and religions themselves are still prevalent in Bengal and

Bengal alone including Nepal and Tibet as well as Assam.

Even the Utkala portion has now dissociated from those cults,

® both in their practice and theory. So also the Savara land of
Koshala.

But the fact remains that now except the dental and
cerebral ‘sa’ variation, the Oriya language was gradually res-
ponsible to develop the horridly Tantric system of the Oriya
sculptures from Khajuraho to Konarka. During this period
Sanskrit also was used in this Tantric literature, as  illustrated
mainly in Sidhanamala?? and various books t¢ be found to
have been written by various authors found in the intreduction
to the Part 11 of it,”®

Oriye sculptures

In Orisse, 8th century is the period when the Bhaumas

from Utkala extended their sway upto Ganjam and they culti-

Sanske't thetorios vated the Sanskrit language brilliantly as it appears from their
inscriptions and used it in a novel style of writing which culmi-

71, Sadhanamala (Gackwad’s Oriental Series, Vol.II,
pp. 458 and 456 ff and Introduction.

72, S8adhanamala (Gaekwad’s Oriental Series), Vols, I & II No. 26,
41

78, 8adhanamala (Gaekwad’s Oriental Series). Vol, II Introduction
pPp, (LXXXIZX) 2%
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‘nated in the Sanskrit Kavya of Naisadhiya Charita. This seems
to be the basis of the copious rhetoric literature including
Sahitya Darpana of the Oriya litteratuer, Biswanatha Kaviraja of
the 13th or the I-th century, and this perhaps supplied in much
later times inspiration and metbod of writing to the famous
Chhénda literature of Orirsa,

After the Bhaumas, the Koshala kings from the Savara
lands which had been completely Sanskritised by then as is
found particularly from the inscriptions of the Koshali Somavansis
occupied almost the entire coastal Orissa perhaps excepting
south Puri and Ganjam side. Here there was some effective
check perhaps to the Bajrayanic and Sahajay3nic practices in
areas like Puri and Ganjam, and the Puspagiri Bihfra near
Jajpur in the Cuttack district which was a famous centre of the
Bajrayana sects, as | have said, under the Bhauma kings
gradually declined. But one fact comes out from all this culture
of the Sanskrit literature that Sanskrit language and specially its
vocabulary and method of writing attacked vehemently the
Oriya Prakrt literature that was so much in vogue in the land.
This onslaught of the Sanskrit was, it appears, resented and by
the 15th century Oriya renaissance of the Oriya Emperor,
Kapilendra Deva and his successor, Purusottama Deva came up.
The poet Sarala Das is the symbol of this renaissance. It was
during his time and the time of the Emperor Kapilendra that
Oriya ‘lipi’'which is derived from the ‘lipi’ called proto-Bengali and
proto-Devanagari became fixed in the loop form of the palmleaf
writing and took on the shape and form in which it is practically
written at present.

Yet the Sanskrit onslaught went on from time to time and
the vocabulary which was in form Apavranéa included many
Sanskrit or Tatasama (same as Sanskrit) words and the
language apparently underwent practically a complete
transformation.

During the early 16th century, we find this language in the
writings of Jagann&itha Das and others which is continuing
practically even today. Much influence to the language in various
ways has come in village Kirtanas as well as literature on

Kosala Kesatis

Kapilendra and
Saraladas,

Tatacamas .

Gaudiya Vaisuavitn
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account of the Gaudiya Vaisnavism which from the 16th century
onwards has vehemently spread in the Oriya lands for reasons
that may not be mentioned here.

One peculiarity in the Oriya language, however, developed
long before the 16th century and it continues even to-day. It
has been to a great extent responsible for the individuality as
well as the personality of the Oriya Language. ltis our famous
Chhanda literature.

Chhanda literature

At the end of the 11th century, the Ganga kings whose
original place was in the Tamil country came to Orisaa as
Emperors. They it is who imitated the spirit of the Tantric
sculptures already referred to in the Oriya language and therefore
Ganga Emperors and the Oriya literature. They also cultivated the Karnatic musia
their achievements and were responsible not only for developiag the Criya music
o but along with that music invented and established the very
beginnings of the unique Oriya metre ealled the °‘Chh8nda’, the
like of which is not found in other languages of India either
Aryan or Dravidian. This Chhanda literature required a very
copious and rich vocabulary and consequently the Oriya litera~
ture became burdened with Sanskrit and Tatasama words.

Here itymay be relevantly mentioned that in our regional
Literature in very early times, developed somehow a culture
which is known as Ridhakrshna culture, It has a long history
Radhakrena culiwre both in the Tamil country among the cowherd boys and girls7+
as well as in Bajrayina and Sahajayina regions of Eastem
India. It is a great cult based on sexual promiscuity in human
relations as the practice of attaining God or Krshna.

Many cultured Indians resented this even from the days
of Kalidasa, if not earlier. For this reason R&ma, instead of
Rams Krshna, became the Avatara of Vishnu. Unlike the cowherd
Krshna with his dalliance with many cowherd and other girls,
this R&ma was a strict moralist, a man with one wife and very
controlled and continent in his practices,

74. Vide ‘A note on the development of Radha Cult’ in “Annals
of the Bhandarkar Oriental Research Institute Volgme
XXXVI», Parts I1I-IV of 1955,
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Gradually the entire religious authoritative culture in India
was divided in twain—the Radhakrshnism and Sitarimism while
Radhakrshna cult entered through coast from Balasore and
travelled towards the south to Puri and even beyond. For neces-
sarily it commanded better clientele among the mass as it open-
ed several easy ways to enjoyment of senses. The other cult
was more austere and perhape better organised, specially in the
Elorality of sex and palate.

The Chhanda literature was  the stronghold of the
Sitaramists headed in the 17th century onwards by = Upendra-
bhanja and some of his predecessors and the then kings of
Bhanj territory, including Keonjhar and Mayurbhanj. The
Radhakrshna cult freely captured the masses of the coastal
villages, specially the widows of the cultured and middle classes
as it preached connection with all sorts of young women in the
name of salvation.

Very interesting it is that the Sit&rama cult which was

very prominent in Western India, including Audh, produced a_

outstanding man, Tulsi Dasa who wrote Rimacharita M#&nasa in
Avadhi Hindi the like of which there has been no other literary
production in any other region of India. As a poor match, there
was in the cult of Radhakrshna, the Chaitanya Charitimrta.
This book is a book of stories and legends invented by the
devotee, Krshnadas Kaviraja written and published in Brndabana
after about 70 years of the death of Chaitanya in Puri. This
Chaitanya also had been practically delineated there as Krshna.

I have already said that Orissa had the great Jagann%tha
institution of Puri—an institution in which was 'combined both
the great neemwood god of the Savaras and the symbol of
Purussttama in Puri. It was done by Choraganga Deva under
the great inspiration of the Saint R&m%nuja by the end of the
11th centuly.”® It was undoubtedly made practically the only
God worshipped throughout the Hindu world of India. But
it was a form of Vishnu who was also the symbol beth of

75, ¢ Orissa Historical Research Journal’’, Vol, VII, No- I,

Radhakrshnae cult and
Sitarama cult,

The same in Oriya

Tulsideea and
Krshnada s Kavirsja

Jagannatha=the er )
god in Indja,
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Radhakrshna and of Sitarama cult of Visnavism. From the
16th century main Orissa, i.e., the coastal Orissa was practically
tagged tojBengal for various geographical as well as historical
reasons. No doubt, on account of Jagannatha, Crissa came
in contact with the languages of all parts of India and still
today the people of Puri and specially of Jagannatha are quite
famillar with all languages—both Aryan and Dravidian—of
India, But the religious domination of the people of Orissa—
specially of the mass and villagers—could not be much affected
by the cult of Sitarama, and the language naturally glided
towards that of Eastern India. Rama cult of Ram#nuja, no
doubt, had great institutions such as Mathas in the Puri town
from the days of Choraganga onwards. Yet their following
practically is 1ot in Orissa. Similar institutions of Orissan and
Gaudiya Vaisravism which is practically a direct descendant of
the Bajrayanists or the Sakajlya cult of Eastern India are also
there in Puri in numbers; many of them rising one after
another even today, so to say. The heads of these institutions,
moreover, spread throughout Oriya lands and exercised and
practised their so-called heritage of giving ‘mantras’ or initiation
to men and women in all parts of the Oriya land. This institu-
tion of initiation began in mediaeval Tantric Schools perhaps
among some Brahmins in Orissa. But it is par excellence a
Bengali institution attached to Bajrayana and then to Sahajiya
or Gaudiya Vaisnavism of Bengal. The language of Orissa,
therefore, made no indigenous improvement in ils own way
Jagannatha himself becoming gradually more or less to the
Oriyas a symbol of the Vishnu of R&dhd@krshna Cult could not
help in any way in this matter.

Head of Mathas and
their giving Mantras,

In the meantime, the regional language had to experience
another great factor in its gradual progress. So long even to
the end of the Marahatta rule of Orissa, local

English Rule and the  ]languages had nothing to do with administration. Mohammedans
Oriya dismemberment  ;, India mostly introduced the Persian language in Courts. Tke
Persian vocabulary appeared in consequence in  regional
languages, But that did not affect so much the gramma- of .
the language and the languages practically remained as they
were. Here came the advent of the English domination in

Orissa in the early 19th century (1802 and 1803 A, D,). In
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this domination Oriyas had neither a separate entitiy nor any
status in politics. But politics became ‘the main factor in
moulding the language of an area. The painful story of -the
dismemberment of the Oriya lands during the British Rajis a
common story known intimatzly to ali parts of this land. For
its unification into one province therc have been conscious
attempts from the seventies of the 19th century when there was
a great movement in Calcutta to prove to the English Raj that
Oriya was not a language separate from Bengali, but a dialect
of it. This threw up the great political movement in Oriya
land in which the struggle consisted mostly of negative activities
to-prove that not only Oriya is not Bengali,-but it is even better
than Bengali in all respects. This is due to an inferiority
complex which is so natural in these situations, There was
practically no positive attempt, to show that Oriya had a
separate history and outlook of its own and accordingly] a
distinct destiny and future, Nevertheless, to make Oriya chaste
and pure, another noticeable attempt is, also discernible here
of importing more and more Tatasama words and Tatasama
grammatical forms into the Oriya language.

Orissa became a province under the English ‘Raj only 23
years ago, i.e..in 1936, But it was notin consideration of the
distinct character; of the Oriya language actually useful and
required ‘for the progress of the Oriya people. Politically it was,
so to say, then a by-product of the then new province of Sind.
Sind was a new, Mohammedan province. Therefore then the
poor Orissa was thrown out by the English rulers' as a Hindu
province to ponder and paliate. the communal "propensities of
the Indian people in the process of dividing them to rule.

Now India as well as Orissa has been independent for thes
12 years, Orissa has been a state but the outlook of its people has
not been free in the matter of language, not to speak of itslitera-
ture, We have not yet a separate and systematic grammar of the
language which is long overdue, nor have we organised: the
" seript of our regional Janguage to adapt it to the printing and
typewriters, Hindi has been recognised to be the national
language. We have made very insignificant attempt to join
this movement in which along with the 13 regional languages,

Orissa province——its
implioation

Free India and Orissa
in it
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Oriya should be a living component part, robustly contributing -
to the great synthesis of langunages we are nationally out to
achieve. We hope for a suitable future and an outlook just
befitting the present political circumstances which will give
the Oriya language an effective place in this great national
synthesis 8o covetabe to the coming Indian literature as well as

politics,

This was published in the Orissa Historical Research Journal Vol.-VIIi, Part-I, April 1959
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MEMORANDUM SUBMITTED TO

THE BOUNDARY COMMISSION
(Published in speeches and remarks of Pt. Nilakantha Das, Vol. |, 1959)
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RESOLUTION OF THE UTKAL PROVINCIAL
CONGRESS COMMITTEE

Adopted on 15th November 1931

Resolved that Pandit Nilakantha Das, our representative to give evidence before the
Boundary Commission do base his evidence on the following principles :—

{1) The representative of Utkal Provincial Congress Organisation shall mainly confine
himself to the linguistic aspect of the Oriya Province to be formed. But as in outlying areas Census
figures are not and cannot evidently be a faithful expression of the real linguistic position required
for the purpose in these areas, a border out-lock should be put forward and historical, traditional,
cultural and ethnic considerations as well as - onsiderations of more congenial process of
reclamation and naturalisation particularly, in areas now called 'backward' should be largely drawn
upon to help the solution of the problem. ’

Inclusion of strong and substantial minorities in the border lands, e.g. Ghantal
Subdivision in Midnapore and Chikacol Taluk in Ganjam, should as far as practicable, be avoided
for they may create administrative difficulties in the future Province which should be culturally
homogeneous in consonance with the ideas of wie Indian Nationa! Congress.

(2) As to the financial position of the coming Province such an aspect of the question
depends upon the future constitution in India and the Provinces, and the area accepted for the,
forming of the new Province is also a factor to count. But relevant suggestions in anticipation of
such a constitution as well as the inclusion of the areas may, however, be generally adumbrated, if
necessary.

(3) Administrative and other considerations regarding the new Province may not
supersede the linguistic principle, which is the basis of the entire demand. Within that limit
administrative or other consequences may be discussed. For instance, an area linguistically
acceptable for inclusion in the new Province should not generally be left out for administrative
considerations, as it is assumed that the new Province will be responsible for devising means to
afford facilities for administration to all its areas.

(4) How neighbouring Provinces will be affected financially administratively, or otherwise is
a question which does not primarily concerned us. But formation of the Oriya Province will help a
good.deal to-give the neighbouring Provinces a more homogeneously character to their political
administrative as well as financiat advantage. This aspect of the question may be discussed
incidentally wherever necessary.

Digitized by PPRACHIN, SOA



128

(5) As to the inclusion of areas in the new Province our representative will have to be
guided by the Resolution No.3, on the subject, of this Committee, adopted at its sitting on 1-8-31
at Balasore, which resolution is as follows —

That it is the considered opinion of the Utkal Provincial Congress Committee that the
fullowing tract should be included in the future Oriya Province.

() Orissa Division of Bihar and Qrissa Province.
(i

)  Ganjam District except Chikacol Taluk.
(i)  Vizagapatum Agency except Gudem Taluk.
)

Singbhum District and Barabhum and Patkuma and Manbazar Thanas of
Manbhum District of Chhotanagpur Division.

(iv

(v} Contai and Jhargram Subdivision and also Dantan Mahanpur, Marayan Gurh,
Kesiadi, Nayagram and Kharagpur Thanas of the Sadar Subdivision of
Midnapore District.

(vi)  Khariar and Phuljhar of Raipur District and Chandrapur-Padmapur and Malkhorda
Zamindaries of Bilaspur District.

(viy  All the 26 Orissa Feudatory States.
(vii)  Bastar, Raigarh, Sarangarh States of C.P.

MEMORANDUM

Before 1 began the memorandum on the lands to be included in the proposed Province
for Orissa or Utkal, let me, in brief indicate the history of the Oriyas as well as the lands which still
constitute their natural home. Here | wish to make it clear that in my observation on ancient history,
I confine myself to the latest results of authentic research.

The history, as far as it is studied from inscriptional and other authentic records, goes to
1. The Original show that three ancient lands, i.e. Kalinga, Utkala and Odda, with portions of
Home of the Dakshnina Koshala {present South East C.P.) go to form the original home of the
Oriyas Oriyas. During the life time of the Buddha, i.e. fifth or even sixth Century B.C.
Utkala was contiguous to the kingdom of Gaya. Two Utkala merchants carrying merchandise in
carts to the markets of Gaya, are reported to have then been converted into the religion of the
Buddha. Other Pauranic and traditional legends point to the same geographical position of Utkal.
Kalidas describes Raghu to have entered Kalinga from Utkal at the river Kasai near the present
town of Midnapore (5th Century A.D.). This shows Utkala had no coast, and between sea and
Utkala the Midnapore District intervened. Kalinga was the coastal strip of [and from the mouth of
the Ganges to the end of the present Ganjam District. This is indicated by the conquest of Kalinga
by Asoka the Great (3rd Century B.C.) as well as the extent of the Kalinga Empire of Kharabela
(2nd Century B.C.). Tamralipta, the present Tamluk was included in Kalinga, though at times it
became independent of Kalinga, and formed itself into a separate sea-coast principality. The
Oddas in those ancient times inhabited the Southern Native States of Orissa, and their land
included a portion of the C.P. (See Prof. B.C. Mazumdar's Orissa in the makings' Chaps. | & Il
published 1925).

Towards the end of the 7th Century Kalinga was divided into three parts. Both the Oddas
and the Utkalas had by this time descended to the coast, or extended their kingdoms which came
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to include the coasts of Kalinga. The Kalinga kingdom in its turn extended southwards to the
mouth of the Godavari. Thus from the Ganges to the Godavari there lay three Kalingas (1) Utkala
(The present Balasore, Midnapore, Singhbhum and other contiguous territories in West Benqal
and South Bihar). (2) Kalingodda or Kangoda, at times divided into two kingdoms Dukshina Tosgla
and Uttara Tosala, named after the capital Tosali near present Bhubaneswar in the Puri District
This kingdom extended from the Vaitarani in the Balasore District to the Vanshadhara in the Soutr;
Ganjam. (3) Kalinga (from the Vanshadhara to the Godavari). (Vide Map facing page 49 of
Mr. R.D. Benerji's 'History of Orissa’, Vol. | published 1930). The inland boundaries of these
kingdoms have not yet been definitely fixed by Historians. But the inland country was by the 10th
Century A.D. known as the kingdom of Khinjali (R.D. Benerji's ‘History of Orissa’). This was again
included in a much bigger territory called Jharkhanda for a long time. This Jharkhanda extended
from the Manbhum District to the Agency Tracts of Jeypore in the Madras Presidency (Vide
Prof. B.C. Mazumdar's 'Orissa in the making' Chap. IV published 1925).

From 1038 onwards Orissa became a consolidated independent Hindu Kingdom till 1568
A.D., when it was occupied by Bengal Afgans, and then in 1576 by Akbar the Great. All this time
lLPresent Oriya it ordinarily extended from the Ganges to the Godavari and included the present
Counyandits ~ Bastar : Vizag Agency ; portions of Raipur and Bilaspur and the Jashpur State;
Dismemberment.  the present District of Singhbhum, Midnapur; portions of Burdwan, Bankura and
Manbhum; besides other territories which are not relevant to this memorandum. Bengal and Bihar
had been conquered and occupied by the Mahamedans in about 1200 A.D. But this Bengal was
East and North Bengal. The present West Bengal now includes a great prosperous tract of the
then Orissa kingdom. After 170 years of Moghul occupation of Orissa, the Marhattas came into the
field, and in 1751 Nawab Alivardikhan of Bengal ceded by a treaty a portion of Orissa to the
Marhattas of Nagpur, reserving to himself the Midnapore portion of it. Most of the Southern
portion i. e. the present Madras portion of Orissa, including South Ganjam beyond Tikkali and
Vizagapatam had been conquered by the Mussalmans of Golkunda in 1751. The Bengal portion
of Orissa i. e. the Midnapdre-Dhalbhum portion of Orissa, between the Rupnarayan and
Subarnarekha, as it was then called, was included in Clive’'s Dewani of Bengal, Bihar and Orissa.
About the same time as a result of the Karnatic Wars the English got the Southern portion of
Orissa from the Hydrabad Government up to Ichapore, and then gradually extended it over North
Ganjam as the independent principalities there had to submit one after another in about 10 years.
In 1803, the English took Puri, Cuttack and Balasore Districts from the Marhattas. Sambalpur
District, which included the Oriya tracts now under the Raipur and the Bilaspur Districts, still
remained in the hands of the Bhonsla Marhattas of Nagpur up to 1869, by which time it became
British land, and remained till 1905 in C.P. In 1905, Lord Curzon's Government brought the
District of Sambalpur under Orissa Division of Bengal. But portions that now remain in Raipur and
Bilaspur Districts were not then transferred to Orissa. There have been various adjustments of
boundary between Balasore and Midnapore as long as Orissa was a part of Bengal.

This, in short, gives a bird's eye view of the political dismemberment of the Oriya lands. It is
significant, however to note in this connection that in 1852, Mr. Bailey, the then District Officer of
Midnapore, proposed a permanent transfer of the entire Hijli portion of Midnapore to Orissa on
account of language difficulty, as well as on account of the fact that unlike other parts of Bengal,
major portions of the Contai Subdivision of Midnapore is, like a major portion of Orissa Division,
temporarily settled for 30 years. Even after the separation of Bihar & Orissa from Bengal an
attempt was made by the local officials to from South and West Midnapore with Hijli as headquarter
into a separate District. In that case the Oriya language in Midnapore might have had a chance of
life. But nothing has come out of these attempts.
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Transfer of Madras tracts to Orissa has similarly been raised time after time, but in vain.
Some amount of effective Oriya influence in centres of Provincial Governments would have
directed the deliberations on such proposals quite in other channels towards more just and
reasonable decisions.

Then the language question which is mainly the criterion of delimiting the boundaries of
Il The Language Question  the Oriya lands, may be a little elaborately discussed.

Without meaning any reflection on our neighbours it may as well be stated here for the

(i) Land-grabbing information of the Committee that the Oriya interests have not only been

atitude and acti-  Neglected by the Government for these 170 years; but the Oriyas who have

vities of neighbours. been perpetually weakened in the neglect have never been thought of by their

neighbours as well. | have said in my statement, how during the early British Period, Zamindaris of
Orissa were sold in Bengal.

Interested neighbours have moreover been in all responsible posts throughout the
period, and it would have been more than human, if they had not desired the land for their own
occupation as the intermediary ruling and landowning race for their own benefit as well as the
benefit of their children. This fact is mainly responsible for all the trouble that arises regarding the
delimitation of the Oriya lands, and the Committee is to watchfully and wisely deal with this aspect
of the question as they proceed in their work.

In this connection | may be permitted to explain that the unfortunate Oriyas have been
trying distinctly from after the great Orissa famine of 1866 to be put together in one administration.
But their neighbours have been always unfair to them in this matter. For instance in the seventies
of the last Century prominent Bengali Officials of Orissa were supported by prominent men in
Bengal to prove that Oriya is not a separate language, but a dialect of Bengalee. But fortunately
Oriya was then recognised by Government as a distinct language for courts and schools in Orissa
Commissioner's Division. Midnapore and Singbhum were not then thought of, as these districts
were not able to counteract the Bengalee influence of Calcutta. Since then Bengalees have been
guarding with care the Oriya lands thus accidentally coming as a windfall to them.

In Singbhum, including Dhalbhum, the attempt to make Bengali the school and court
language had begun in 1851. The then official remark, quoted in the Singbhum District Gazetteer,
says that only a few Bengali Muktears were practically the only Bengalis in Singbhum, and
therefore, Bengali could not be the school and court language in the area. By 1864, however, the
demand of the Bengalees was ultimately granted and since then Dalbhum had to adopt Bengali.

By 1886 in Oriya lands of Midnapore Bengalee was forced as the language of primary
education. Census enumerations were deliberately tampered in an organised manner, and an
inferiority complex was inculcated in the helpless people by means of press, platform, literature
and ordinary daily dealings, in @ manner and to an extent, that people themselves felt timid to
make themselves known as Oriyas, for fear of being exposed to ridicule and even to maiicious
treatment. Astounding as these things are, they are facts bitterly experienced even by the Oriyas
of the present Orissa Division less than a generation ago. Recogpnition in the Calcutta University of
Oriya for the present Orissa Division was continually and stoutly opposed by the Senate and the
Syndicate of the University up to 1903, when the Lieutenant Governor of Bengal had to intervene
in the matter. Of course by using the word ‘Bengali’ | may not be taken to mean each and every
individual in Bengal. That may be sweeping and unfair. What | mean to indicate is to acquaint the
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Committee with the actual state of things in outlying Oriya areas, so that in ascertaining the real
good of the people, they may not be carried away by the recorded Census figures or even by the

apparent influence and opinion of some perverse Oriya individuals resident in some of those
areas.

The same applies more or less in all outlying Oriya areas. Memorandum for Ganjam and
Vizagapatam areas speaks for those areas. C.P. area is also separately treated in a memorandum.
(i) Sruggleof  But a word more for Singbhum need be mentioned here. Just after the
singbhum.  District was out of Bengal and came to Bihar and Orissa, there began open
attempts to throw off the yoke of demoralisation. Singbhum Utkal Sabha was started. In 1916 two
Oriya high school—one at Bahadagoda in Dhalbhum and the other at Chakradharpur in Porahat—
with many feeder primary schools were begun. An Oriya teacher was demanded for Chaibasa H.E.
School, and the authorities had to make provision for one. Representations were made to make
Oriya the school and court language, and in 1920 the annual session of the Utkal Union
Conference was held at Chakradharpur.

Attempts for setting up Oriya schools are faring badly as the recognised court language
has not been Oriya. But the attempts have never been slackened. Singbhum is now included in
Utkal Congress in the teeth of opposition from Bihar, as [ shall describe presentiy.

Mr. R.D. Banerji, the most authentic Historian of Orissa, the famous archaeologist and
IV. Aclual Extentotthe  numismatist of Mohenjodaro and Harappa tame, and in this the right-hand
Present Oriya Land man of Sir John Marshall, so to say, states .—

"Even now the titles of the majority of Hindu Zamindars of Midnapore prove that they

-were land-holders and feudatories of the Hindu Kings of Orissa at no distant date. The

(Autrenic  people of South Western Midnapore are very much like those of

Opinion. Balasore and Mayurbhanj State in manners, customs, language and

caste. Towards the West the language of the Orissa gradually merges into that of the

aboriginal tribes, who live in the secluded valleys of the Eastern Ghats beginning with

Dhalbhum and Singbhum to the North and West Mayurbhanj and ending with the states of

"Karond, Kanker and Baster in the Central Provinces". {'History of Orissa' Vol. |. pp. 1 & 2
published by R. Chatterji, Calcutta. 1930).

The same author says a little further (page 3) .—
"Originally the Andhra Country seems to have lain into the South of the Godavari,
though the Telugu language has now crept up Northward along the coast in the
Vizagapatam District."

The same author also incidentally remarks :—

"The Ganjam District still continues to form a part of Madras" and "Southern
Midnapore is stillincluded in Bengal."

~ Asto the reclamation and naturalisation of aboriginal tribes by the Oriyas the same author
indicates a comprehensive survey and includes the Kolian or Austric tracts of Dhalbhum and
Singbhum (This tract should include the jungli areas i. e. the Jhargram Subdivision of Midnapore.)
of the ancient Khinjaii kingdom, established in the high lands of Orissa extending over the entire
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Southem portion of Jharkhanda. It is interesting to note here that the present Zamindar of Joypur
in Vizagapatam Agency is still known as the Ruler of Jharkhanda. The Raja again is a descendant
of the House of the Raja of Puri.

This gives in summary the extent of the entire Oriya land, and that from the pen of a
Bengalee Historian whose scholarship in research is unquestioned. His untimely death occurred
only last year, and his monumental work, 'History of Orissa’, is a posthumous publication, the
second volume of which is still in the press.

Prof. Suniti Kumar Chatterji of the Calcutta University follows the lines of Sir George
(i From Linguisic  Grierson in the main. His linguistic researches in connection with the "Origin and
View Point the Development of the Bengali Language” (published by Caicutta University
Prof. S.K.Charterji iN 2 Vols. 1923) are the results of the best researches yet on the subject. He
(on Midnapuny  clearly points out the language of south-west Midnapore to be characteristically
Oriya. Though at times he calls this language towards Hooghli side as 'South Western Bengali’, he
puts the phrase 'South Western Bengali' invariably within inverted commas, and in his discussicns
exposes characteristics of the language distinctively belonging to Oriya e. g. 'Mana' for plurals,
and 'U' or 'ru’ for ablatives.

Prof. Chatterji who always names the areas in possession of Bengali, does nowhere
mention Dhalbhum, not even in connection with his 'South Western Bengali'. Evidently he does
(onDhabhum)  Not think of the area in his study of the Bengali language. To any impartial
observer the process of Aryan reclamation in Dhalbhum is Oriya, which is still the language of the
main Aryanising population there, as it used to be the sole Aryanising agency till two generations
ago.

Sir George Grieson is no doubt a great authority on the question of Indian languages. His
study, characterisation, and classification of language and dialects are masterly and marvelous.
Grierson. But it must be borne in mind that in the territorial distribution of language in India
he could not but have been guided Prima Facl, by the Official Census reports. He was deputed
by the Government for linguistic survey of India. And he had to depend upon Local Government
Officials, whose reports he has often bodily incorporated in his linguistic survey. In the case of
Oriya area of Midnapur, he says, he has incorporated in his survey the report submitted by
Mr. Acharya, a Bengali Officer. But fortunately even then the Oriya population of Midnapur
appeared in the Census Report to be over 55 lakhs. But Dhalbhum had been made to show a very
differents figure in the Census of 18391. Bengali had been made the sole school and court
language in 1886 in Midnapur; but it had been so made in Dhalbhum so far back as 1864. Sir
George Grierson's delimitation of the Oriya areas might have been fair, correct and to the point,
had it not been for these disadvantages under which he had undoubtedly to labour.

In spite of these disadvantage Sir George Grierson is clear about the linguistic character of

the South-West Midnapur. He says, "The Oriya heart still beats in the language.” In the Oriya

(onMidnapury  area of Midnapur he includes the entire Contai and Jhargram Subdivision, a little

of the Tamluk Subdivision contiguous to Contai and parts of Sadar Subdivisions up to Kharagpur

i. e. the river Haldi (Vide his map defining the Oriya area—'Linguistic Survey of India’ Vol. V. Part II).

With little minor adjustments this is now the portion of Midnapur claimed to be included in the
proposed Oriya Province.
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He says that Dhalbhum is Bengali. There is nothing strange in this statement. He could
not have said otherwise. He does not say on whose report the statement is based. But in all
(On Dhalbhum)  probability the reporting officer was a Bengali gentleman. He quotes a specimen
of Bengali of Dhalbhum. But he is silent as to where and under what circumstances he found the
specimen to be printed in his book. A cursory inspection of his map of the Oriya land will show that
Dhalbhum is a deep unseemly cavity-like gap created in the Oriya area, and there is no explanation
either geographical or otherwise for such a gap. The documents of the 19th and the late 18th
Centuries presented to the Committee as a supplement to their memorandum by the Dhalbhum
Oriya leave no doubt as to the Oriya charater of the Aryan language prevalent there. Other
aspects of the question presented in the same memorandum on Singhbhum and Dhalbhum are
also conclusive as to the Oriya character of the Dhalbhum area. The name 'Dhal’ is distinctively an
Oriya family name, and Dhal-Bhum means, land of the 'Dhals'. Any casual inspection into the non-
Aryan villages of Dhalbhum will also speak for itself. The fact that all Bengalees in Dhalbhum are
required by Government even now to produce certificates of domicile for Government Service,
Scholarships etc., is significant and conclusive as to the Non-Bengali character of Dhalbhum.

In the 'Linguistic Survey' very little discussion appears about Dhalbhum, and the abrupt
conclusion that it is Bengali is evidently due to the fact that Sir George Grierson was mislead for
the various reasons indicated above. For over two generations the language recognised in Courts
and Schools in this area has been Bengali. This fact apparently may give any cursory observer the
idea that the area is not Oriya. From this appearance must the reality of the situation be carefully
dug out, if the Bengali Historian, the late Mr. R.D. Banerjee, and the Bengali Linguist and the
Philologist, Prof. Suniti Kumar Chatterji, are not to be absolutely depended upon.

The district of Singhbhum has two other Subdivisions beside Dhalbhum. But these two

Subdivisions are separated from Dhalbhum by two Oriya Native States, Saraikala and Kharsuan,

singhbhum.  which from like a broad wedge across the District, showing the geographical area

of the Oriya land in those parts.to include the entire Singhbhum District as well as West and South

Midnapore. But the two remaining British Subdivisions of Singhbhum may nevertheless call for
some special discussion.

These two Subdivisions are the Kolhans and Porahat. The Kolhans is, so to say, the core
imbedded in the Porahat Subdivision which forms an outerring. Kolhan is thus geographically a
natural extension of Orissa Native States, and not a part of any land on the.other side of Porahat.
Hos are mainly the aboriginal inhabitants of the Kolhans. They are also found in Orissa Native
States and are practically non-existent in any other part of India.

About Porahat there is little dispute that it is Oriya. But the Kolhans seem to be claimed by
the sol-called Hindi-speaking Bihar, on the ground that the land has been for some generations
re-naturalised into Hindi. But it is geographically impossible to join the Kolhans to Bihar, retaining
Porahat for Orissa. For the Kolhans Subdivision is completely surrounded by Porahat Subdivision
and Orissa Native States. It touches no other land. If Bihar should claim any portion of Singbhum,
(if not the whole District including Dhalbhum, as it hitherto used to do in the Indian Nationa!
Congress) it must at least claim both the Porahat and the Kolhans together, on the plea_that Hindi
has been the recognised school and court language in these areas for over two generations.
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Let us examine this claim and test its validity on the Linguistic distribution of lands and
(iii) Basis of Linguistic people of Northern India :—
of Claim.

Before going into any details about the claims and conditions of the Oriya language in the
outlying areas the basis of those claims and conditions should be clearly comprehended.

In olden days (i) Magadhi was the Indo-Aryan language used in Eastern Indiai. e. in lands

now comprising Bihar, Orissa, Bengal and Assam. Its Western neighbour was (i) Ardha-Magadhi

(o Nothem  (half-Magadhi) just allied to it, used in the present Benares regions. To the

indian Languages) West in Mathura, Agra region was used (iii) Sauraseni, which was much different

both from Magadhi and Ardha-Magadhi. This difference among other reasons leads Sir George

Grierson and many other Orientalists of the West think that Aryans migrated into India in two
different groups in periods separated by Centuries from one another.

Linguists agree that by the 11th Century (i) Magadhi branched out into 6 language Viz
Oriya, Bengali, Assamese, Maghi, Bhojpuri and Maithili—the 3 latter now in possession of
(Their Modem  Bihar as spoken folk languages. These six languages are also called Eastern
Representatives) Indo-Aryan Group. (ii} Benaresi, Avadhi (Oudhi) and Chhatisgarhi (of Raipur,
Bilaspur of the C.P.) branched out of Ardha-Magadhi. These are at present called Eastern Hindi
Group. (iii) Brajabhasa, Rajasthani, Punjabi and other languages came out of Sauraseni and are at
present called Western Hindi Group. The Brajabhasa of the 16th Century lent its syntactical
structure to Urdu or Mahamedan camp language, from which is coming the present Hindustani as
well as literary Hindi of Northern India.

By 1200 A.D. all Northern India including Bihar and Bengal was conquered by the
Muslims, who ruled the land since then Orissa, as has been said, was from 1038 to 1568, a powerful
(v)Behariand  Hindu Empire of vast dimensions, and developed not only monumental art, but
Oriya Languages  voluminous popular literature. The language was consequently firmly established
(specialiyof ~ from the Godavari to the Ganges. This Oriya also became the reclaiming and
Oriya). Aryanising Agency throughout the entire Jharkhanda of yore, i. e. from Manbhum

and Ranchi Districts is Chhotanagpur to beyond Bastar State in C. P.

During the Mughal and Maharatta Rule, language or race question did not arise as they did

(s Progress  never force a language in the areas under them as a part of an administrative

Retarded in measure. In fact much of our rich Oriya poetic literature came from Mahamedam

British Rule) Ganjam. During the English Rule our language and culture have been struggling

for existence for more than 170 years for obvious reasons. To devise effective means to end this
life and death struggle of the Oriyas is a necessity.

For a long time Bihari languages were being called dialects of Hindusthani only because

(Bihari Languages Hindusthani was the language adopted in schools and cguns in Bihar. Sir George

aenotDialects  Grierson, who first enquired into the subject linguistically, has recorded his

of Hindi) decided opinion that it is a mistake. He says that Bihari languages have nothing to

do with Hindusthani and | have taken my remarks above from Sir George Grierson as well as from

Professor Suniti Kumar Chatterji. By these two scholars, among other linguists, | am guided in the
remarks that follow :—
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Hindi, which now adopted by Bihar, is not its own language. By language is meant here,

the language spoken by the people, and the language which is the real civilising
" (Hindiisnot agent in a particular area. According to all

Language of Bihar) linguist Bihar has, as has been said, three languages—Maghi to the South or

Chhotanagpur side, Bhojpuri to the West or U.P. side, and Maithili to the east in Tirhut or Bengal
side.

Oriya in Singbhum is contiguous to Maghi. All these three Bihari languages are as much
branches of the Magadhi or Eastern-Indo-Aryan stock, as Oriya, Bengali and Assamese. Sir
(Oriyaaliedto  George Grierson says that "Bihari language has so much in common with them
Bihari Languages) (Oriya, Bengalee, Assamese) in its inflexional system that it would almost be
possible to make one grammer for all the four languages” (Linguistic Survey of India Vol. V Part il
page 1). Further on at Page 3, the same author finds out that the two Bihari dialects Maghi and
Maithili are much more allied to Oriya, etc. than even to Bhojpuri on account of letter's association
with Eastern Hindi.

Hindi, as itis at present understood, is mostly an artificially sanscritised language made out
(Characteristics ~ Of Urdu or Mahamedan camp language. This Urdu, as has been indicated, was
of Hindi). built on the basis of the Brajabhasha or the language of Agra and Mathura of the
16th Century. Hindi has thus an element of a large Semiti vocabulary, and its structual or
syntactical substratum is thus derived neither from the Maghadhi group, of which Oriya, and Maghi
are members, nor even from the Eastern Hindi including Oudhi and Benaresi. Maghi could not
develop a literature for itself through long Centuries, as also other Bihari languages. Hence Bihar
(How Bihar adopted Urdu, her official language during the long Mohamedan Rule.
adopted Hind)). ~ Linguistically Hindi is a foreign language to the Bihari peasant, and it has so
remained all along. Any man can go to a Bihar village any day to see what the language there is.
The villager never taiks Hindi, nor can he understand the Hindi of schools and books. Educated
. men talk Hindi to outsiders, but among themselves they invariably talk their own language. Even at
Gaya an Oriya can easily feel at home among his Maghi-speaking brothers, and vice versa, for
(Oriya and Maghi  Maghi and Oriya are mostly like each other. That some educated people in Bihar
quite alike). read, write and talk Hindi (or even Urdu, for many Bihari educated men still use
Urdu and write in Persian script) does not mean that the language has been naturalised, or can
ever be easily naturalised among the mass. To call Maghi or any other Bihari language a dialect of
Hindi still, would simply be tantamount to a linguistic nonsense.

Sir George Grieson distinctly finds entire Singbhum, even with a big area in the Jashpur

State of the Ranchi District, is much more Oriya than Maghi. And linguistically there should be
(Singbhum is Oriya)  little doubt as to entire Singbhum being included in Orissa. But | may go so far as
(But Maghi area can, t0 suggest that, if necessity arises, any portion of Chhotnagpur under Maghi
ifnecessary come o iNfluence might be well added to the future Oriya Province. For Oriya in
orssaeasiy)  linguistically all allied to Maghi having developed no Iiierature, Oriya will be a much

more congenial agency of educating and civilising the mass than Hindi, which is practically a
foreign language to them.

It may be interesting to note in this connection that, in spite of all advantages of the
Centre of the Provincial Government and much better local bodies, districts in Bihar and
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(Hindl mediumin  Chhotnagpur,with Hindi as medium, are always invariably much behind the

Bherreads  districts of Orissa inpopulation at schools, and consequeqtly
Primary Education) in primary education. (Vide Report of the Progress of Education
in Bihar and Orissa 1926-27 published by the Government).

(Chhotanagpur  Chhiotnagpur (except Singbhum) again is an area which is neither Bihar,

except Singbhumis  NOr Orissa. If Bihar and Orissa become two separate Provinces, then surely the

neither Bhar nor  distribution of Chhotnagpur should be independently considered. Biharis

Orissa. Either can  cannot all at once jump to claim the area on the plea that Hindi should be forced
have it there, as in Bihar, as the language of courts and schools.

Hindi is besides, going to be the common second language of India on account of

(Hindiis goingto  communal and other considerations. It will probably have a place side by sidewith
be Second Language the English. In that case, the people talking Oriya will have asmuch advantage
for all India.) of it, as those talking any other language of the Magadhi group.Hindi has thus, no
(tshouldnotbe  Special claim for being the medium of primary education in anyland in the Eastern

medium of Pimary  India. Here it only need be hinted that the slice of Manbhum claimed to be
Education in included in the Oriya lands naturally goes with Singbhum, and may not specially
Eastemindia) be discussed.

Here it may not be irrelevent to refer to one incident in connection with the Congress
Organisations regarding Singbhum, including Dhalbhum. Bengal Provincial Congress Committee
has never been known to claim any part of the Singbhum District for itself. But it has claim Surma
Valley in Assam, and Surma Valley, therefore, including Sylhet, is now in Bengal Congress. But
Bihar disputes the claims of Orissa all along on the plea that Hindi, which is the National language
according to Congress, is the recognised school and court vernacular in two Subdivisions of

(v)Congress  Singbhum. This dispute came to head in 1921, when ; All India Congress
Decision Committee set up an arbitration of three gentlemen including Babu Rajendra
Prasad, the Congress leader of Bihar. The Committee met in Singbhum and decided to issue a
reply postcard to each and very Congress Member in the District. The number of Congress
members was then a little below 8000. Post-cards were issued accordingly to each and every
Congress Member and about 5000 replies were received in the District Congress Office. Of this
5000, only 332 were in favour of affiliation with Bihar—the rest being in favour of Utkal. But in
1924 reference having been again made to the All-India Congress Committee, Bihar reluctantly
agreed that all the Singbhum District except Jamshedpur area may go to Utkal. Since then
Jamshedpur Congress Members themselves have deClded to remain under the Utkal Provincial
Congress Committee.

In this connection 1 may refer to the areas claimed in Raipur and Bilaspur Districts of C.P.
and the three States Raigarh, Saranggarh and Bastar. The argument applied to those tracts,
except perhaps Bastar which is not disputed,.is similar to that applied Singbhum. There the
Chhatisgarhi language disputes the claims of Oriya as a language of primary education or as a

vic.p.Aea  reclaiming agency. Chhatisgarhi is linguistically a dialect of Eastern and not
Western Hindi. This Chhatisgarhi, besides, owes for a great influence both to Maghi and
particularly to Oriya. Hindi is practically as artificial to this area as even to Gaya which is in
possession of Maghi. Oriya is the predominant civilising agency and vehicle of culture in those
ares. Bastar State has, on linguistic, racial and cultural grounds, been undisputedly allotted to
Utkal by the Indian National Congress.
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All the foregoing arguments, as well as argument that follow, apply, Mutatis Mutandis to
Ph? Oriya area of Ganjam and Vizagapatnam District of the Madras Presidency. | have only
Incidentally referred to those areas. | have refrained from a detailed discussion thereof, not only
because the particular memorandum on the area is full of relevant informations and discussions,
bu.t whatever the Madras Government might have been made to say on occasions, our
neighbours their have come to agree to the principles of delimination, as well as the justice and
validity of the Oriya claim. Undisputedly the Oriyas have lost much prosperous area on the coast.
There is no use now in pinning for the Vizagapatam Harbour or our historic Viceroyalty of
Rajamahendry, because these lands were Oriya some three hundred years ago. [Vide R.D.
Banerjee's History of Orissa Vol. 1. P.3—quoted above IV (i)]—The actual delimitation there now
cannot but generally follow the findings of Sir George Grierson with but minor adjustments to be
made on enquiry into local conditions.

Over and above what | have stated in my statement, | may here be permitted to suggest
wii) Census  some further discussions on the Census figures as they appear. | had the honour

to move a resolution on the subject of the Oriya Province in the Legislative Assembly, 8th
February, 1927. There | said :—

"I may here inform the House that the Oriyas have been under several
administrations in several tracts, and practically in each of the tracts an intermediary
Ruling Race with vested interests has been created, and the Bengal Government
puts it clearly that the Census Supervisors and Enumerators are afraid to record
people as Oriya-speaking because they fear if they put it like that, the tract will be
transferred to Orissa. It is there in the letter which was written to the Bengal
Government and came to the Government of India in 1922. Actually the
Superintendent of Census at a meeting of Enumerators and Supervisors heard it
remarked by one of them that they were not willing to record people as Oriya
speaking even though they had evidence to that effect.”

Then 1 quoted a passage as the Superintendent heard it. The Singbhum Oriya
memorandum has quoted many such instances from the Census Operations of 1931. But this
much | may note that after about two Centuries of British Rule even the Census Supervisors and
Enumerators in an Oriya area have not been Oriyas as such.

A more important aspect of the Census Enumeration is also worthy of notice here. in the
(Linguistic Classi-  out-lying areas of Midnapore, Dhalbhum, Singbhum and those of C.P. where
fication wrong from  either Bengali or Hindi has been the sole recognised school and court language
the beginning)  for generations. So also Telugu was the court and school language in Ganjam till a
generation ago. Enumerators and Supervisors do not enter into the house to talk to people and
linguistically to distinguish their language for the purpose of their own Census records.
Presumably they ask the men who are educated in recognised Vernacular of the land, and their
statements go unchallenged for all the members of their families, as well as their dependants. This
is what usually happens, and in fixing the boundary of the Oriya lands the Census figures can in
no way be depended upon, specially in a land where Oriya is neither the language of primary
education nor is the recognised Court Vernacular of the land.

Under such circumstances, | suggest that Historians like the late Mr. R.D. Banerji as well as

(i) Constructve  Linguists like Prof. Chatterji should be mainly depended upon, particularly with

Suggestions. regard to the areas disputed by Bengal, for these two scholars, eminent as they

are, are both of them Bengalis and could not have been guilty of any Oriya leanings or bias. In

other areas consideration on the lines adopted by Sir George Grierson, in addition, as already
suggested in case of Madras areas, will generally lead to fair findings.

e Page 139 to Page 14 after- which

Continues from 4th Para. of th may be read.

Supplementafy Memorandum
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SUPPLEMENTARY MEMORANDUM

in my Statement and Memorandum already submitted on the proposed Oriya Provin_ce |
confined myself mainly to principles. As a representative of the Utkal Congress Organisation | did
not consider myself called upon to enter into keen controversies regarding the exact border line
of the proposed Province. But nevertheless | indicated the line on which matters may be
approached so that the lands claimed by the Utkal Congress Committee, may be included in the
proposed Province. On the Andhra border particularly, rightly or wrongly, | was under the
impression that Congress leaders of the Andhra country had no objection to the principles |
indicated. In fact, in my personal conversations with some of them | found they were always
amenable to those principles. | almost expected a reasonably amicable seitiement of the
boundary on the Andhra side to be put before the Committee as an agreed solution of the
problem.

But almost a surprise has been sprung on me by a memorandum submiited to you by
some Andhra leaders (including Congress leaders like Messrs. Pattabhai Sitaramaya and
Nageswar Rao) on behalf of the Andhra Mahasabha.

The memorandum has been published in the press. It demands lands having up to 80 per
cent Oriya population to be excluded from the Oriya Province and retained under Madras. i alsc
demands all the Savars and Kadhas to be allowed to be reclaimed by the Andhras. In their demand
they have proposed that the Rusikulya Canal System should be divided between two Provinces
to give effect to their proposed distributions of lands and peoples. This really amounts to say that
practically the reservoir alone should remain in the proposed Oriya Province, whereas almost alf
the irrigating canals and branches of the system should be given to the Madras Presidency. Such
proposals bear not even a face value and | believe that the Committee do not require any criticism
of proposals like these. But [ feel this creates as occasion for me to state a little more clearly the
principle of delimitation on the Madras side.

Our Andhra friends in their memorandums have used the phrase "Status quo Anti"” as
a very convenient way of avoiding argument. But what is the real "Status quo Anti" in this
case ? The British Government will never refuse to agree that they did not from Provinces
according to any difinite principles. Circumstances of annexation accidentally made our Provinces
as they are. It is a matter of accident that Oriyas have been divided in four Provinces. If "Status
quo Anti” is to be the guiding principle then the Committee should just pass over the British
period and should fix the Oriya boundary just where it was at the end of the first half of the
eighteenth century. | am afraid in that case our Andhra brothers will have to learn to their dismay
that the Oriya Viceroyalty of Rajmundry, not to speak of Vizagapatam plains alone, will be included
in the proposed Oriya Province. The famous Historian Mr. R.D. Banerjee has unmistakably stated
it in his recently published "History of Orissa” from which | have already quoted some relevant
passages in my Memorandum.

Phrases like "Status quo Anti" therefore, are no argument to cover a land grabbing
propensity giving rise to a reprehensible sort of territorial communalism. | am sorry for these harsh
remarks on the statement of my Andhra friends. But in no other way can statements like theirs be
characterised.
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The real guiding principle of delimitation of the Oriya Province on that side however lies
deeper. In my statement | had made but a passing reference to the cult of Jagannath which is the
living legacy of the land to be formed into a Province—call it either Orissa, or Utkal or even Kallinga
for that matter. This ancient and historic land with a vast fleet and mercantile marine, with an over-
sea empire, and a vast sphere of influence accross the Ocean commanded a unique position
between Northern and Southern India and was responsible for the only cosmopolitan cult. | mean
the cult of Jagannath in the caste ridden Hindu world of India. Jagannath was originally a Savar
God worshipped as the Buddha. The caste Hindus attacked it both from the South and the North.
Jagannath thereafter was clothed with the attributes of Vishnu, but in essence the Buddhist spirit
remained unchanged. Buddha became thus an incarnation of Vishnu and the proudest Brahmin
had to bow his head to this Savar God where even today Jagannath stands as the God not of
Hindus alone but of humanity, and the Pandits and the Parilahs look upon each other as brothers
in this common temple of worship. Neither the Andhras nor the upcountry Hindus from Bihar of
the bigoted Brahmins from Bengal have been yet able to emulate the spirit of this faith, not to
speak of this practice. Neither the Savars not the Kandhas nor any other like people for that matter
will find a more congenial home among the Andhras or elsewhere. Neglected as it is, the culture of
the Oriyas still awaits its better days in India and even today the cosmopolitan character of the
Oriya mass—the Brahmin and all alike—is an outstanding factor to count and if the Oriya Province
is properly formed its contribution to the Indian Nationalism will not only be immense but tangible.

Many people, even castes on our borders have been, in the past cruelly treated. Many
like the Sista Karans of Chicacole have been recorded in the Census as Andhras but it does not
matter. They have not forgotten the cosmopolitan culture of their father. Though-they might have
been recorded in the Census as Andhras they have never yet imbibed the Andhra hatred for
untouchables or the Andhra sense of Brahmin and non-Brahmin. This is the main fact which
should particularly guide the Committee in their delimitation of the provincial boundaries of the
Qriya Lands.

Our Andhra friends are willing to take a substantial Oriya minority, | do not know with what
grace or foresight. But if any province is required to naturalise substantial minorities on the border
lands-the Oriyas should be considered the foremost as historically adoptable to such a situation.
For the last 170 years Oriyas lie neglected and the English Government has had no occasion yet
to test their capacity as an agency of reclamation and naturalisation. | hope this may not prejudice
the Committee against the unique and historic culture and the capacity of the new neglected
Oriya Race. The Committee also may bear in mind that our neighbours—rather our intermediary
rulers, if | may use the phrase—have been and are yet more favourably circumstanced to show of

i i not be real.
things which may Continues from Page 137

For Sir George Grieson is generally correct except for the fact that he had to depend
upon the Census figures and Government Officials in particular localities for his informations. And
all officials must now have been as impartial in their report as they might be expected to be. With
this little margin his delimitation may be taken generally to be authentic, though even then, it must
not be supposed to be in favoured of Oriya side.

These Historians and Linguists may well be taken as authorities generally for fixing the
boundary in the tracts called backward. Ganjam Agency as well as Joypur in Vizagapatam
Backward  Agency, as set forth in the resolution attached, are Oriya. So also are the small
Tracts. areas claimed in the Central Provinces and the entire District of Singbhum with a
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slice of Manbhum and the Jhargram Subdivision of Midnapore. The linguistic basis and its

advantages and disadvantages fo the mass of these areas have been fully indicated in the fore-
going observations.

Here | particularly refer to those people whose spoken language has not been cannot
possibly be linked to any culture indigenous to them. They are also called aborigines. If they are
(Principlesof  to be naturalised they should be made to adopt the language and culture of their
Reclamation)  environment. They must feel at home with the language in which their primary
education should be conducted. One language at school and another at home in the
environment, is an absurd theory for reclaiming and naturalising the aboriginal people.

I may here draw the attention of the Committee to the view on the subject expressed by a
few aboriginal gentlemen, who are coming up for public life. I have no desire to hurt or to cast even
the slightest reflection on those gentlemen when | feel compelled to observe that they have not

{Evidence of some been able to see the vision of their personal prospects on the wide canvas and
of Aborigines not  the long perspective of the weal of their Community. | may add, | say this from
Reprsemative.)  long personal knowledge. | am confident there will be no difficulty to value such

statements for what they are worth instead of taking them for representative opinions influenced
by a real race consciousness. Real interest of the race, however, will not be far to seek on a littie
consideration of details on the lines | have indicated.

In this connection a reference may be made to the caste, customs and racial tradition still
distinctively Oriya an supplementary considerations. For instance, the Kaibartas and Rajus of
Midnapore are found nowhere in Bengal. They are Oriya Khandayats and Chasas in family name,
customs and manners. The Kaibartas (called Mahisyas from 1901) are the descendants of the
officials of the ancient Naval Force of Orissia, who conquered Midnapore in 12th Century and
guarded the piracy of the coast since then. The Rajus are the ordinary members of the same Naval

(xi) Consideratons Force. The descendants of the Orissa militia are known in the same order as
Supplementary o Khandayats and Chasas with the same family names, which still indicate
the Linguistic. positions in the army and the navy. Martial and other relations as well as imigration
from South Orissa to Midnapur and vice versa, among these castes were going on even during
the early period. The Brahmans, Karans, and such other castes of Midnapur are still socially related
in Balasore, Cuttack and Puri. The situation in Dhalbhum and Singbhum is practically the same,
-and the Singbhum Memorandum gives many more instances of social customs, which hold good
in the Oriya area of Midnapur. The fact that Oriya Purans and other religious books printed and
published in Bengali character, but in Oriya language, by the Nihar Press, Contai, and some other
presses in Midnapur District, purchased and used extensively by the people of Midnapore and
Dhalbhum is also significant.

Areas claimed in Raipur and Bilaspur District and Raigarh and Saranggarh States of C.P.
practically go with Sambalpur area in social customs and martial relations. Ganjam and Vizagapatam
area need not be discussed in this connection, for there these customs and relations are so

pronounced as not to present any great difficulty to any casual investigafor. Bastar State goes with
Vizagapatam Agency and Kalahandi State of Crissa.
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As to the ethnic basis in India, there is no criterion to judge, ethnically even Aryan Oriyas
(xii) Ethnic Consi-  are mostly, if not entirely Dravidian and Austric with a little mixture of Mongol
deration Unnecessary.  from North East. The same is mainly the Ethnic basis of the population of

Bengal, Bihar and C.P. Hence that aspect of the question should be left out of cnsideration in the
present subject.

A minority which cannot be absorbed is, so to say, a curse to the administration. it has
been an international problem in the Governments of the world. What to speak of India and her
Provinces ? Oriya has a history and traditional culture, of which any race may be proud. Therefore
as minority he cannot be easily absorbed, and lose his identity in the majority. In fact he has not
been absorbed, even in the Aryan Bihar, Bengal and the Central Provinces—not to speak of the

Administraton.  Dravidian Madras, in 170 years or more. In the days that are coming of warring

(i) Creating Svong  demand of rights, Oriya minorities will grew more and more disadvantageous and

Minoriies—An  irksome to all administrations, wherever they may be so placed. The majority will

Adminisratve e aggressive, and the majority will go on defending itself, till, perchance, a

Blunder. balance is reached, nobody knows when. Even in areas like Midnapore, where

the Oriyas might appear to have been to an extent rulled under strong interested influences, time

is not far for the coming trouble to be created by the same Qriyas as minority. A minority interest is

always communal. Bengal has already enough of her communal problems to solve, and a fresh

one is not desirable. Long rulled Oriyas are everywhere coming up to their own position and
stature. Our neighbours may not forget this fact.

Let me give an illustration from home. Only six years ago some Oriya public men waited in
deputation on Sir Henry Wheeler, the then Governor of Bihar and Orissa, during his visit to Puri,
and requested him to appoint and Oriya Minister—"a third Minister," they said, and not a Member
of the Executive Council. His Excellency must have been amused at this preposterous request,
for it sought to cut at the very root of the Reform Administration in Bihar and Orissa. Under the
Reformed Government, the Governor is bound to appoint ministers from the majority party in the
Local Legislature. But morbid minority interests care for no principles of Administration. Narrow
self-interest may not be ideal, but it is natural and inevitable. It should not be allowed to grow.
Hence minorities, like those formed by the Oriyas, should be avoided as a blunder in the policy 9}
administration. Otherwise such minorities will eat into its principles, as well as details.

If a homogenous Oriya Province is formed without strong minorities within its borders, the
foremost advantage that attracts the eye is the convenient transfer of officers from one end ot the
(i) Adminisvative  Province to the other. This will be economic, and will give a living and active
Advantages.  character to the entire administration. As a glaring instance, want of this
(A} Convenient * convenience is sorely felt in the present Madras administration. For instance, a
Transers. fresh Tamil Andhra or Canarese Munsif coming to Aska in Ghumsur is not only
mdney‘wasted, but a real administrative injustice done to the people of Ghumsur which is Oriya
land. ' '

Orissa being a homogeneous Province, its administration will afford opportunities to the

sons of the soil of conducting and serving their own administration—thus basing the Government
(b) Co-operation of iN @ny case on the most natural co-operation of the people governed. Otherwise
the indigenous ~ Vested interests are more or less inevitable, and these vested interests are not
people. only in danger of exploiting the people and debasing and demoralising them, but

are a real dEag on the efficient Government of the land. This broad principle covers details ot
administrative convenience which it is needless to describe. The condition of the Oriyas in
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connection with administration particularly in outlying areas, may, however, be investigated to
afford illustrations on the point. Even in the Orissan Division they are many and vital.

In law courts of Orissa the common Orissan institution or primogeniture has often to
struggle against odds. Some estates which lost this custom in Calcutta High Court are now split
Gi) Instances of  UP into shreds of no importance—meaning the ruin of old aristocratic families.
Bad Administraton  Jyesthansa (i. e. giving to the eldest brother a little more in share than to each of
the other brothers) is a traditional custom in Orissa. This is never recognised in courts of Bengal,
Bihar, Madras or C.P. and consequently is responsible for endless litigation in partition. Younger
brothers and sister's sons are generally adopted as sons in Orissa. But our courts can never be
made to agree to such adoption, and many homes have been ruined in consequence.

Volumes can be written on language difficulty giving rise to bad administration of justice.
For instance Badi means either a stick' or a garden in Oriya. In Bengali it means a home. How such
things can vitiate the administration of criminal justice as well as police work may be better
imagined than described.

Settlement operations and land revenue administration, conducted by alien people, who
do not understand the local customs and usages and have no innate sympathy with them, need
not be mentioned.

Geographical convenience including the convenience of communication may also be

taken into account. Kharagpur is the centre of B.N.Rly., from where two of its main lines—one to

{v) Geographical. Bombay upto Nagpur, and the other to Madras upto Waltair Branch out and for

more than three-forths of their distance travel in the Oriya lands. The inclusion of the Midnapore

portion upto Kharagpur will undoubtedly be advantageous to the administration of B.N. Rly. as well
as to the people for whom primarily the B.N.Rly. is meant.

The Vizagapatam harbour, which will have to develop and drain the Oriya lands to the
advantages either of Andhra or of Madras Province has been inevitable. But the advantages of
Jamshedpur which is built upon the natural resources of the Oriya land, should be taken full
advantage of in the proposed Oriya Province. The new Province had a long past in maritime
activities, and are long advantages of coastal shipping and ports will have to be developed at any
cost. If practicable the Subarnarekha on which stands Jamshedpur, may have to be dredged to
open out into a port at its mouth as of old, or the port at the mouths of Dhamra may not be very far
from the Subarnarekha or Jamshedpur for that matter. Steel of Jamshedpur may thus be used in
future for ship-building in coasts of Orissa, if anywhere it is so used at all. To make OQrissa into a
Province and to deplete her natural resources for the perpetual advantages of other Provinces
cannot be contemplated.

In this connection it may be incidentally mentioned that ancient Orissa had an Empire
over-seas. The people of Orissa had not only Colonies in Burma, further india, and the Oceanic
Islands, but the late Mr. R.D. Banerji finds evidence to conclude that the Oriya merchants and
missionaries carried their art and culture even to the lands of Peru, Maxico and built up the old
Maya Civilisation in Central America (Banerji's 'History of Orissa' Chap. VII).

Generation of dismemberment and bad and unsympathetic administration have ruined

Vi.Financial  our finances. Our national wealth, which consists in vast national resources and

() Oriyas Demand  Skilled labour as well as organised village industry and artisan guild, has never

Province 1o Make  been attended to. Our resources lie dormant. Our labourers who built up the

Finance. monumental works of art and architecture and a vast over-sea trade and empire,

are now plucking, curing and sieving tea leaves in the Assam tea-gardens. All these await revival
with an out-look befitting the task.
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We demand a Province of our own greatly because of this misery, which is mainly financial.
For, otherwise, had the Oriyas been financially well up, and consequently their land and its
administration, whatever it is today, been overflowing with finances, their demand for a separate
Province would lose half the grounds on which it stands. Oriyas demand a separate Province not
because ‘they have more than enough finance, which they grudge to share with their
neighbours— but just because their finances are continually going to ruin out of neglect, the
effects of which must be counteracted, the sooner the better. For it is reasonably apprehended
that if this process of hap-hazard administration of the Oriya lands is allowed to continue, their
financial position will worsen day by day end in course of time in the utter collapse of the race.

Keeping in view this basic aspect of the question | proceed to offer some suggestive

remarks on the financial aspect of the proposed Province which may appear to be immediately
practical.

The present financial position of the proposed Oriya Province can neither be exactly
ascertained nor critisised, nor is it very essential for the purposes of forming the Province. Though
(i) Not Essential  linguistic and cultural basis was never contemplated in forming a Province in the
past under the British Raj, Provinces have, nevertheless, been formed. Often they have been

begun even with a financial deficit. The formation of Bihar and Orissa is a good instance on the
point.

The present finances of the proposed Oriya Province have been in the past ascertained
(i) Province may ~ With all possible guess work and approximation, and within small margins either

pay its way. this way or that it has been found even by the Attlee Committee of the Simon
Commission that the new Province may pay its way.

But this is not enough. The main problem is future development, for which the Central
Government ought to take the responsibility of fostering the Province for some years in the
beginning. That the rich and far-flung Province of Orissa has been reduced to this state, is not

(iv) Future due to the fault of the Oriya people. It is due to the neglect both of Central and
Development  Provincial Governments, and it is proper that Government should help the
Province in its inceptional developments. If need be—and there will be need for it—facilities will
have to be afforded for productive and even apparently non-productive loans for nation building
purposed to this proposed new Province, as to many other existing Provinces.

(v) Exact Calculatonnot ~ There are other considerations which are more essential. The coming

possible. constitution is not yet a fact. We do not know the financial arrangements
(a) Depends on Future between the Federal, Central and Local Governments. Any decision on
Constitution the subject at present is premature, if nor irrelevant.

Baundaries of the Oriya Province have not been fixed and it is not practicable to calculate

the finances of the proposed Province. To inciude or exclude any area for financial considerations

(b) Boundaries  alone is not only undesirable, but is against the very principle on which Oriyas
demand their own Province. .

We base our calculations on self determination and to adjust our expenditures to our
() Scale of Expenditure revenues, which are proposed to expand on very natural and reasonable lines
for the building up the race.
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Difficulties have grown up for a long time in all directions, and in my opinion a complete
over-hauling of the system of taxation, particularly, for instance, that of tenure, and system of
taxing, land may be immediately required. Orissan system of tenancy based on customs peculiar
to Orissa as well as origin and conditions of ownership and other rights

regarding land have never engaged the serious attention of any ruler or legislature, and every
(vi) Cenain Changes  lawyer and jurist knows that the Orissa Tenancy Act is one of the shabbiest
Suggested. pieces of legislation ever enacted, as | have said in my statement. The
{a) In Income settlements of land revenue consequently have proceeded on wrong lines
and principles, as indicated, so that the poor pays unreasonably, but with no adequate profit to
the State. These and like problems can only be successfully tackled by a provincial Government of
Oriyas run by the Oriyas themselves. But | am afraid this is not the occasion to enter into any detail
in these matters. This much, however, | may indicate, by-the-by, that measures like these may not
only work for an expansion of revenue without adding unreasonable burden to the people, but
will in themselves go a great way towards building up of the race.

On the expenditure side, too, the outlook may likewise change. The present Village Self-
Government Act, for instance may be suitable modified to relieve the State of much of the little

{b) In Expenditure details of the work of many of the departments e.g. Police, Administration of
Justice, Health and Education.

The Province of QOrissa will contain Indian States, which extend over the major portion of
its area. These Indian States are almost surrounded by areas which will come under the direct
(vii) States and Government of the Province. It is expected that some relations particularly
Finandial financial, may subsist between these two kinds of areas. For instance even
Adjustment, today the Bihar Government, as the agent of the Government of India, has
substantial relations with these States, and the Provincial Governments may very probably be
required to financially co-operate with each other in matters, particularly, of education, heaith and
public works. Trade relations, too, may require some adjustments. The limited power of some
States in administering justice in many cases may also require other adjustments. For even now
they use the Deputy Commissioner of Angul as well as the Political Agent as their Appealing
Courts.

. The Province willinclude large tracts hitherto designated as scheduled or backward areas.
Whether these areas will be considered backward is to be decided, or some portions
(vii) Developmentof  thereof may be so treated. In that case whether the baby province will all at
Backward Areas. once be saddled with the cost of developing these areas, or the Central
Government will render financial asistance and if so, to what extent, are questions to be decided.

Last but not the least, is the consideration as to what the Provincial
(ix) Character of Government will be in its number, pay, pension, including the
Provincial Government  legislature and the expenditure thereon.

In the circumstances it is useless to enter into any financial calculations of the new
Province. Even a statement of the present probale revenue and expenditure will be no indication
as to what the financial position will be immediately after the new Province is formed. '

Orissa for about six long Centuries was something like an Imperial Power of an extensive
character before it fell on account of the shrewd machinations of the Moghul Emperor Akbar the
great. | have already referred to the fact that for long Centuries she had her powerful army and
navy, and not only held her own against her powerful neighbours viz :—Gour (the present East
and North Bengal), Bahamani (the North-Eastern portion of the present Nizam's Dominion and
thereabouts) and the kingdom of Vijayanagaram (the great Hindu kingdom towards the South of

VIL. Condlusion the Krishna River), but on various occasions entered into the very hearts of
these kingdoms. In the words of Sir William Hunter "the study peasant militia of Orissa carried their
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successful arms into the very heart of Bengal; (then East and North Bengal for the South and
West of Bengal was always included in Orissa and so has remained mainly Hindu even now) even
during the palmy days of the Moghul Empire."” It has already been referred to in another
connection that the late Mr. Rakhaldas Banerii, in his 'History of Orissa’ finds data to prove that
Orissa had in ancient times and over-sea empire in Burma. Further India, and Pacific Islands,
through which the Orissan art and cuiture, travelled to the new world, and formed the basis of the
colossal architectural monuments of the ancient Peru, Mexico and Maya Lands. Not only this,
Orissa peasant was throughout happy, contended and progressive; and besides there was
surplus money in the State. Art and literature flourished, as they did perhaps in few other places or

provinces of India, for the momental public works and the works of art still found all over the land
speak well for themselves.

This was Orissa, which has been reduced to the present state on account of long neglect
both by Central and Local Governments. Her wailings have so long gone in vain. And if she is
again allowed to stand on her own legs as a Province, if may well be hoped that in course of time
she may again come to her glory and grandeur as a proud unit in the coming Indian Federation.

P.O. Sakhigopal,

(Dist. Pur, Orissa) Sd. NILAKANTHA DAS
The 28th November, 1931
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